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Introduction

THE EPISTLE OF PAUL THE APOSTLE TO THE GALATIANS. 

PREFACE. 

THIS Epistle bears such a similarity to the Epistle to the Romans, in the manner wherein St. Paul argues against justification through the works of the law, that we need not wonder if some celebrated Divines have supposed them both to have been written with the same intent. We find, in both Epistles, not only, the same arguments against justification by works, and in support of justification by faith in Christ, but nearly the same arrangement also. The example of Abraham's faith is brought as a proof in both; the gathering of the people under Christ as their common Mediator; the spirit of adoption under the new dispensation; all this is explained nearly in the same terms to the Galatians as to the Romans; and forms so just a parallel between these two Epistles, that we meet every where the same ideas, tending to the same end, as the doctrine is in both fundamentally the same. But when, from a general view, we pass to a more minute examination of St. Paul's reasoning, and more attentively consider the adversaries with whom he contends, and the errors that he opposes, we shall then discover the difference between these two Epistles. 

The Jews, enemies to Christ, and fixed in rejecting his gospel, knew no other justification than that of works, being totally unacquainted with justification by faith. This error had crept into the synagogue through ignorance and superstition, and had become strengthened by the vanity of the Pharisees and some other sects. The Apostles attacked it in all their discourses, and spared no pains in establishing the contrary doctrine, justification by grace through faith. It was also against this unjust prejudice that St. Paul wrote his Epistle to the Romans; as evidently appears from Romans 3, 10, , 11 where we find him disputing with the unbelieving Jews; and he shews it clearly in ch. Romans 9:31-32. "Israel, which followed after the law of righteousness, hath not attained to the law of righteousness. Wherefore? Because they sought it not by faith, but as it were by the works of the law. For they stumbled at that stumbling-stone." Such then were the adversaries whom St. Paul opposed, "the unbelieving Jews;" and the error which he opposed was, "justification by the works of the law." This is manifest. 

But to the first error had succeeded a second, which might be considered as branching out from the first, and which arose from the very bosom of the church: this was, the acknowledging of Jesus Christ as the Messiah, and as the Saviour of Israel, but in such sort, however, as to deem it necessary to justification, that to faith in Christ should be added the Mosaic ordinances and the righteousness of works. This error, more subtle and deceiving than the preceding, was broached by certain preachers of the gospel, who, having been formerly of the sect of the Pharisees, had imbibed a part of their venom, and had poured it into the church: Certain men which came down from Judeah, says St. Luke, Acts 15:1 taught the brethren, and said, Except ye be circumcised after the manner of Moses, ye cannot be saved. And St. Paul tells us, in the same chapter, Acts 15:5 that they were certain of the sect of the Pharisees which believed the gospel, who taught that it was needful to circumcise the Christians newly converted from Heathenism, and to command them to keep the law of Moses. Whereupon the Apostle St. Peter, giving his opinion in the council at Jerusalem, asserts, as a fundamental truth in the church, that through the grace of the Lord Jesus Christ we shall be saved, Acts 15:11 that is, by the grace of Jesus Christ only, and not by the righteousness of the law; for that was the ground of the present dispute against those erroneous ministers, who, in preaching Jesus Christ, did not, like the unbelieving Jews, insist upon justification by the works of the law only, without the grace of Christ; for what, even nominal, Christian would have listened to such a doctrine as that?—But it was against those false teachers of Christ, who had spread their error among the Galatians, that St. Paul wrote this Epistle; and this is the error which he opposes with the utmost ardour. He calls it another gospel, Galatians 1:6 but an untrue gospel, meriting condemnation; and he laments that the Galatians, who had suffered themselves to be deceived by it, had removed from Christ; he express his regret nearly in the same manner as the prophets of old reproached the idolatrous Jews with forsaking the Lord, because they served him not exclusively; but to the worship of the true God, which they had not forsaken, they added the adoration of idols. The excuse of those false teachers was, that it was not prudent to irritate the Jews too far, since they were already too much prejudiced against the gospel; and that, by a little tenderness toward their favourite opinions, the righteousness of works, and the Mosaic observances, they might, by degrees be brought into the church. The pretence was specious, and might deceive some; but St. Paul, who, by the Spirit of God, discovered the danger of it, and foresaw its consequences, could not endure that such indulgences should be admitted into religion to destroy the truth and essence thereof, ch. Galatians 1:10. And he loudly disapproved of the behaviour of St. Peter, who, without intending to revive the ceremonies of the law, against which he had given his opinion, in the strongest manner, in the council of the Apostles, (Acts 15:7-11.) still was inclined thus far to favour the prejudices of the converted Jews at Antioch—that they should not eat with the Gentiles. Galatians 2:11, &c. St. Paul then takes up the subject of these erroneous teachers; and shews, from Galatians 2:16 to Galatians 5:6 that our justification rests entirely and solely upon faith in Jesus Christ, and that it has no dependence whatever upon the righteousness of works, nor upon the observances of the law, as will be more fully explained in the comment. The Apostle adds, according to his custom, many exhortations to piety; and he concludes this Epistle, nearly as he began it, by laying open to the Galatians the spirit and intentions of those subtle teachers, who had preached to them a corrupt gospel; protesting that, for his own part, he would continue all his life to embrace the cross of Christ, seeking no other mode of salvation than in the grace and merits of the divine Redeemer. 

01 Chapter 1 
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CHAP. I. 

He wondereth that they have so soon left him and the Gospel; and pronounceth a sacred curse on those that preach any other Gospel than he did: he learned the Gospel not of men, but of God: and sheweth what he was before his calling, and what he did presently after it. 

Anno Domini 49. 

BECAUSE the false teachers had called St. Paul an Apostle of men, and had said that he was made an Apostle by the church at Antioch, or at best by the Apostles in Jerusalem, he began his letter with affirming, that he was not an Apostle of men; but an Apostle appointed by Jesus Christ himself, and by God the Father who raised Jesus from the dead, Galatians 1:1—By mentioning the resurrection of Jesus, St. Paul glanced at the miraculous manner in which he himself was made an Apostle by Christ after his resurrection; and of which St. Luke has given an account, Acts 9:3-9. He alluded to it likewise Galatians 1:5 where he calls it God's revealing his Son to him. So that St. Paul, both in respect of the time and of the manner of his being raised to the apostolic office, instead of being inferior, was superior to the other Apostles: Christ came from heaven to qualify him for that office, and to confer it on him.—Next he told the Galatians, that all the brethren who were with him joined him in this letter; by which he insinuated that they attested the whole of the facts he was going to relate, Galatians 1:2.—Then expressed his surprise, that the Galatians were so soon removed from his doctrine to another gospel, Galatians 1:6.—which he told them was no gospel at all, Galatians 1:7.—And because the false teachers affirmed, that after conversing with the Apostles in Jerusalem, Paul had become sensible of his error, and now enjoined circumcision, chap. Galatians 5:11 he twice anathematized every one who preached contrary to what they had heard him preach, though it were himself, or an angel from heaven, who did it, Galatians 1:8-9.—Then asked his opponents, whether in so speaking he endeavoured to please men or God, Galatians 1:10.—It seems, the Judaizers had represented him to the Galatians, as one who suited his doctrine to the inclinations of his hearers. Besides, the Judaizers were for the most part bad men, and capable of affirming any falsehood which they thought would promote their views. 

Farther, the Apostle's enemies pretended not only that he was an Apostle sent forth by men, but that he was taught the Gospel by Ananias, or by the brethren at Antioch, or by the Apostles at Jerusalem: But he solemnly averred, that he received the Gospel from no man, nor body of men whatever, but from Christ himself, Galatians 1:11-12.—And in proof of that asseveration, he appealed to his manner of life both before and after his conversion, as a thing well known: that before his conversion he furiously persecuted the church, Galatians 1:13.—And was exceedingly zealous of thetraditions of the fathers, Galatians 1:14.—In that period of his life, therefore, he had neither opportunity nor inclination to learn any thing from the Christians. And being so great a zealot for the law, if he afterwards taught that no man could be justified by the law, nothing but the strongest evidence had induced him to take up that opinion.—He told them farther, that when it pleased God to make him an Apostle, he consulted with no person in Damascus, no Jewish doctor concerning his commission as an Apostle, nor any of the brethren concerning the things that he was to preach, Galatians 1:15-16.—Neither did he go to Jerusalem, to receive the Gospel from them who were Apostles before him; but he went into Arabia, and again returned to Damascus; and there, acting as an Apostle, he preached the Gospel, which he had received by revelation from Christ, in the synagogues, where, as St. Luke informs us,Acts 9:22 he confounded the Jews who dwelt at Damascus, proving that Jesus is the very Christ, Galatians 1:17.—And did not go to Jerusalem till three years after his conversion: and then abode fifteen days with St. Peter, lest, keeping any longer at a distance from the Apostles, it might be suspected that he was acting in opposition to them, Galatians 1:18.—On that occasion St. Paul saw no other of the Apostles except James, the Lord's brother, Galatians 1:19.—Having related these facts, he solemnly appealed to God for the truth of them, because they effectuallyestablished his apostleship, and confuted the calumnies of his enemies. For if it was true, that in his first visit to Jerusalem, after his conversion, he saw none of the apostles but Peter andJames, (supposing it had been in their power to have made him an apostle,) it is not probable that without the knowledge and consent of the rest they would confer that office on him, a new convert, of whose sincerity they had not as yet sufficient proof, Galatians 1:20.—After spending fifteen days with St. Peter, which was too short a space of time for him to be instructed by St. Peter in the complete knowledge of the Gospel, he went into the countries of Syria and Cilicia, whither he was sent by the brethren, because the Jews in Jerusalem, exceedingly enraged against him for having deserted their party and gone over to the Christians, sought to kill him, Galatians 1:21.—And from Cilicia, where he abode several years, he went I suppose into Galatia. Thus it came to pass, that for a long time after St. Paul's conversion, he was personally unknown to the churches in Judea; who had heard nothing or little more concerning him, but that he who formerly persecuted the Christians, now preached the faith and facts concerning Christ, which he had formerly endeavoured to disprove. Galatians 1:22-23.—This so great a change of behaviour in so violent an enemy, occasioned the churches to glorify God on account of his conversion, Galatians 1:24. 

From these things it is evident, that when St. Paul went into Cilicia, and from Cilicia into Galatia, he had seen none of the Apostles, except St. Peter and St. James; and that he had never been at any general meeting of the Apostles to receive from them, either the office of an apostle, or the doctrine of the Gospel. And therefore if, through divine grace, he was the favoured instrument of converting the Galatians in some journeywhich he made into their country from Cilicia, the doctrine that he preached and the miracles which he wrought, must have been bestowed on him, not by man, but by the Lord Jesus Christ, and God the Father, as he himself has affirmed. 

Galatians— The subject and design of this epistle is much the same with that of the epistle to the Romans; but treated in somewhat a different manner. The grand business of it is, to dehort and hinder the Galatians from bringing themselves under the bondage of the Mosaical law. The two epistles indeed have particular relation to different sorts of Jews; that of the Romans, to Jews who opposed and rejected the whole Gospel, as unnecessary; this of the Galatians, to Jews who, while they believed the Gospel, urged that a submission to the law of Moses was at the same time necessary. But as the principles of those Jews did in some things coincide, and their sentiments were the same with regard to the perpetual obligation of the law of Moses; so there may be an affinity and agreement in the arguments which the Apostle advances in confutation of the one and the other. The Galatians were descended from those Gauls who had formerly invaded Greece, and afterwards settled in Lower Asia. St. Paul was the first who preached the Gospel among them; and therefore, referring ch. Galatians 1:8-9 to what he had before taught them, he does not in this epistle lay down at large the doctrines of the Gospel, as he does in that to the Romans. He also speaks with greater freedom and pathos to the Galatians than he does to the Romans; to whom, being a stranger, he writes not in so familiar a stile; nor in his reproofs and exhortations uses so much the tone of a master. The following disorders had crept into the churches of Galatia: First, Some zealots for the Jewish constitution had very nearly persuaded the Galatians out of their Christian liberty, and made them willingto submit to circumcision, and all the rituals of the Jewish church, as necessary under the Gospel, ch. Galatians 1:7, Galatians 3:3, Galatians 4:9-21, Galatians 5:1-10. Secondly, Their dissentions and disputes in this matter had raised great animosities among them, to the disturbance of their peace, and the setting them at strife one with another, ch. Galatians 5:6-15. The reforming them in these two points seems to be the main business of this epistle; wherein St. Paul endeavours to establish them in a resolution to stand firm in the freedom of the Gospel, which exempts them from the bondage of the Mosaical law; and labours to reduce them to a sincere love and affection one of another: concluding with an exhortation to liberality and general benevolence, ch. Galatians 6:1-10. These being the matters, about which he had it in his mind, under the infallible direction of the Spirit of God, to write to them, he seems here as if he had finished; but upon mentioning Galatians 1:11 how large a letter he had written to them with his own hand, the former argument concerning circumcision, which filled and warmed his mind, broke out again into what we find Galatians 1:12-17 of the 6th chapter. 

Verse 1
Galatians 1:1. Paul, an Apostle,— The first four verses contain the preface or introduction to this epistle: the general view of it plainly shews St. Paul's chief design to be, to keep theGalatiansfromhearkeningtothoseJudaizing seducers, who had almost persuaded them to be circumcised. These perverters of the Gospel of Christ, as St. Paul himself calls them, Galatians 1:7 had, as may be gathered from Galatians 1:8; Galatians 1:10 and from ch. Galatians 5:11 and other passages of this epistle, made the Galatians believe that St. Paul himself was for circumcision. Till he had set them right in this matter, and convinced them of the falsehood of this aspersion, it was in vain for him by other arguments to attempt the re-establishing of the Galatians in the Christian liberty, and in that truth which he had preached to them. His first endeavour therefore was, to remove this calumny; and to that purpose the present introduction,—different from what we find in any other of his epistles,—is extremely well adapted. He declares here, at the entrance, very expressly and emphatically, that he was not sent by men, on their errands: nay, that Christ, in sending him, did not so much as convey his apostolical power to him by the ministry orintervention of any man; but that his commission and instructions were all entirely fromChrist himself by immediate revelation. This of itself was an argument sufficient to induce them to believe, first, that what he taught them, when he first preached the Gospel to them, was the truth, and that they ought to adhere firmly to it. Secondly, That he changed not his doctrine, what ever might be reported of him. He was Christ's chosen officer, and had no dependence on men's opinions, nor regard to their authority or favour in what he preached; and therefore it was not likely that he should preach one thing at one time, and another thing at another. 

Not of men,— Not sent by men at their pleasure, or by their authority; not instructed by men what to say or do, as we see Timothy and Titus were, when sent by St. Paul; and Judas and Silas, when sent by the church of Jerusalem. Neither by men; that is, his choice and separation to his ministry and apostleship was so wholly an act of Christ, that there was no intervention of any thing done by any man in the case, as there was in the election of Matthias. We may see all this explained at large, Galatians 1:10-12; Galatians 1:16-17 and ch. Galatians 2:6-9. It is with great propriety that the Apostle mentions here the resurrection of Christ from the dead, as perfectly agreeable to the main point that he had in view, which was, to assert the doctrine of justification by faith in Christ; since God the Father declared, by raising him from the dead, that he accepted the atonement which Christ had made, and gave him a discharge for all his faithful saints, from any further claim upon him for the satisfaction of his justice:and as it is this which is the great foundation of our faith in Christ, so the Apostle says elsewhere that he was raised again for our justification. Romans 4:25. 

Verse 2
Galatians 1:2. And all the brethren, &c.— Not all believers in general, but those who accomplished St. Paul in his travels, and assisted him in preaching the Gospel. Such were Timothy, Clement, and others, who are denominated fellow-labourers in other places. See Philippians 4:3. 1 Thessalonians 3:2. When St. Paul writes to the Christians of any particular city, he generally uses the singular number, the church: but the province of Galatia contained several cities and churches. This was an evident seal of his apostleship, since in Galatia, a small province of the Lesser Asia, he had, after no long stay among them, planted several distinct churches. It is remarkable, that the Apostle does not make use of any of the endearing epithets, as the beloved, the saints, the brethren, &c.; and there might be good reason for it: the Galatians had suffered his verymission to be called in question, without attempting any vindication of it, and had given countenance to doctrines which were subversive of the very foundation of Christianity. 

Verse 3
Galatians 1:3. Grace be to you, &c.— These words are both a Christian salutation, and an apostolical benediction. As they are a salutation, they express a wish and desire of the best blessings in behalf of those saluted: whence we may learn, that religion does not abolish and destroy, but spiritualize and improve civility, humanity, and common courtesy. The heathens wished health to their saluted friends; the Jews, peace; that is, all manner of good: but the Christians, grace and peace. Again, the words may be understood as an apostolical and ministerial blessing. The Apostles were the patriarchs of the church of the New Testament; and as a spiritual Father, St. Paul here blesses his children, wishing them first grace, then peace. Peace must be sought after grace, and not expected before it; peace without grace is no peace; there can be no peace with the Creator, no sanctified peace with the creatures, except we are first made partakers of the gracious love and favour of Almighty God through Jesus Christ our Lord. 

Verse 4
Galatians 1:4. From this present evil world,— "From the vicious customs and practices of the world."—The original is ambiguous: some would render it from the evil of this present world. Mr. Locke argues from 1 Corinthians 2:6; 1 Corinthians 2:8 that the term Αιων ουτος signifies the Jewish nation, under the Mosaic constitution; and supposes these words to contain an intimation, that God intended to take the Jews themselves out of it, so far was he from any purpose of bringing the Gentiles under it. But it is certain that the word Αιων often signifies the same with the word κοσμος, that is, the world. See Matthew 13:39-40. 2 Corinthians 4:4. Titus 2:12. 

Verse 6
Galatians 1:6.— We have before observed, that St. Paul's first endeavour in this epistle was to satisfy the Galatians, that the report spread of him, that he preached circumcision, was false. Till this obstruction which lay in his way was removed, it was to no purpose for him to go about to dissuade them from circumcision, though that be what he principallyaims at in this epistle. To shew them that he promoted not circumcision, he calls their hearkening to those who persuaded them to be circumcised, their being removed from him; and those that so persuaded them, perverters of the Gospel of Christ, Galatians 1:6-7. He further assures them, that the Gospel which he preached every where, was that, and that only, which he had received by immediate revelation from Christ, and was no contrivance of man; nor did he vary it to please men; that would not consist with his being a servant of Christ, Galatians 1:10. And he expresses such a firm adherence to what he had received from Christ, and had preached to them, that he pronounces an anathema upon himself, Galatians 1:8-9 or any other man, or angel, that should preach any thing else to them. To make out this to have been all along his conduct, he gives an account of himself for many years backwards, even from the time before his conversion; wherein he shews, that from a zealous persecuting Jew he was made a Christian, and an Apostle by immediate revelation; and that having no communication with the Apostles, or with the churches of Judea, or any man in this sense for some years, he had nothing to preach but what he had received by immediate revelation. Nay, when fourteen years after he went up to Jerusalem, it was by revelation; and when he there communicated the Gospel which he preached among the Gentiles, Peter, James, and John approved of it without adding any thing, but admitted him as their fellow-apostle. So that in all this he was guided by nothing but divine revelation, which he inflexibly adhered to so far, that he openly opposed St. Peter for his Judaizing at Antioch. All which account of himself tends clearly to shew, that St. Paul made not the least step towards complying with the Jews in favour of the law; nor did, out of regard to man, deviate from the doctrine which he had received by revelation from God, ch. Galatians 1:6.—ii. 21. 

From him that called you into the grace of Christ— These words might be rendered with equal propriety, called you by, or through the grace of Christ. The passage plainly points out St. Paul himself. See ch. Galatians 5:8. But then one might wonder how he came to use there words; since at first light it might appear to have sounded better to have said, Removed from the Gospel I preached to you, to another Gospel, than, Removed from me who called you into the grace of Christ, unto another Gospel. But if it be remembered that St. Paul's design here is to vindicate himself from the aspersion cast on him, that he preached circumcision, nothing could be more suitable to that purpose than this way of expressing himself. 

Verse 7
Galatians 1:7. Which is not another;— I take the Greek here to signify, says Mr. Locke, which is not any thing else. For, first, the words themselves, the context, and the business the Apostle is upon, do all concur in this sense. Secondly, It is suitable to St. Paul's design here to tell them, that to their being removed to another Gospel, nobody else had contributed, but it was wholly owing to those Judaizing seducers. Dr. Heylin renders this and the preceding verse as follows: I wonder you have so soon deserted unto another Gospel from me, who called you by the grace of Christ; which comes only from this, that there are some who perplex your minds, and would subvert the Gospel of Christ. 

Verse 8
Galatians 1:8. Though we, or an angel from heaven,— Some have imagined, that the Apostle uses this expression as a prophetical prevention against crediting the pretences of Cerinthus and Mahomet, who both pretended to have received their revelations by the ministry of an angel.It may likewise glance at the manner of giving the law, which, according to the Apostle, was by the ministration of angels. By preaching any other Gospel, he means the preaching any thing as Gospel besides what he had preached. 

Verse 9
Galatians 1:9. Let him be accursed.— Though we may look upon the repetition of the anathema here to be for the adding of force to what he says; yet we may observe, that by joining himself with an angel in the foregoing verse, he does as good as tell them, that he is not guilty of what deserves that anathema: skilfully insinuating to the Galatians, that they might as well suspect an angel should preach to them a doctrine different from his, that is to say, a false gospel, as that he himself should; and then in this verse he lays the anathema wholly and solely upon the Judaizing seducers. See on 1 Corinthians 16:22. 

Verse 10
Galatians 1:10. Do I now persuade men,— Do I court the favour of men;—or, Do I ingratiate myself with men, rather than with God? The words now and yet cannot be understood without a reference to something in St. Paul's past life. What that was which he had particularly then in his mind, we may see by the account he gives of himself in what immediately follows; namely, that before his conversion he was employed by men in their designs, and made it his business to please them, as may be seen Acts 9:1-2. But when GOD called him, he received his commission and instructions from him alone, and immediately entered upon his office, without consulting any man whatever; preaching that, and that only, which he had received from Christ; so that it would be senseless folly in him, and no less than the forsaking his Master Jesus Christ, if he should now, as was reported of him, mix any thing of man's with the pure doctrine of the Gospel, (which he had received immediately by revelation from Jesus Christ,) to please the Jews, after he had so long preached only that; and, to avoid all appearance or pretence of the contrary, had so carefully shunned all communication with thechurches of Judea; and had not, till a good while after his conversion, and then very sparingly, conversed with any, and those but a few, of the Apostles themselves, one of whom he openly reproved for Judaizing. This is a plain assertion of the divinity of the doctrine which he had preached. The word Πειθω, translated persuade, is sometimes used for making application to any one to obtain his good will or friendship. Hence, Acts 12:20 the words πεισαντες Βλαστον, are translated, having made Blastus their friend. See 1 Thessalonians 2:4. 

Verse 11
Galatians 1:11. The gospel which was preached of me— This being spoken indefinitely, must be understood "in general—every where," and so gives us the import of the foregoing verse. 

Verse 13
Galatians 1:13. In the Jews' religion;— This does not signify the religion originally taught by Moses, but that which was practised among the Jews at this time, and much of it built upon the tradition of the elders. Grotius. 

Verse 14
Galatians 1:14. And profited—my equals in, &c.— And made proficiency—my cotemporaries of, &c. 

Verse 15
Galatians 1:15. Who separated me— See Jeremiah 1:5 and the history of this Apostle's call, Acts 9:1; Acts 9:43. 

Verse 16
Galatians 1:16. That I might preach him among the heathen;— This was undoubtedly the scheme of Providence concerning St. Paul, who has been accordingly distinguished by the name of The Apostle of the Gentiles. Dr. Wells and some others understand the last clause of this verse as if the Apostle had said, "Immediately after the recovery of mysight, without conferring with any man in the world, or so much as applying to Ananias himself for advice, I retired by divine direction into the desert of Arabia; where, after some time spent in devotion, I had a full revelation made to me of the most important facts and doctrines of Christianity; [which some suppose to be the rapture referred to, 2 Corinthians 12:2.] and then, after my return thence, preached at Damascus for the first time." Mr. Locke too insists, that the word ευθεως does not refer to St. Paul's immediately engaging in the work of the ministry, without applying for advice to any man; but to his going into Arabia: but the same word is used by St. Luke in his history of the Acts, who, without taking any notice of St. Paul's departure into Arabia, says, that after he had recovered strength, he continued certain days at Damascus, and ( ευθεως ) immediately preached Christ in the synagogues, Acts 9:19-20. So that it seems most probable that, after his conversion, St. Paul was so well instructed in the knowledge of the Gospel by the revelation that was then made to him, that he immediately began, without consulting any man, to preach the word at Damascus, before he went thence into Arabia: which is most suitable to the natural order of the words, and best agrees with the account in the Acts of his first entering on his ministry. 

Verse 17
Galatians 1:17. Neither went I up to Jerusalem— What the Apostle says in this and the preceding verse, is toevince to the Galatians the full assurance that he had of the truth and perfection of the Gospel, which he had received from Christ by immediate revelation; and how little he was disposed to have any regard to the pleasing of men in preaching it; insomuch that he did not even communicate or advise with any of the Apostles about it, to see whether they approved it or not. 

Verse 18
Galatians 1:18. After three years— That is, from his conversion. The Apostle seems to have used great caution, to prevent any suspicion that he had gone even to St. Peter for the sake of instruction; for he says, first, that he went only to see him, and then that he abode with him; but says not a word of having been taught by him. 

Verse 19
Galatians 1:19. James, the Lord's brother.— He was the Son of Alpheus and Mary, the sister of the virgin; so that he was cousin-german to Jesus. See Mark 3:18. 

Verse 20
Galatians 1:20. Before God, I lie not.— A revelation of the facts and doctrines of Christianity immediately from Jesus Christ himself, without the assistance of any human teacher, so wonderfully agreeing in all its branches with that which the Lord Jesus Christ had taught on earth, both before and after his resurrection, was so extraordinary an event, and of so great importance to those whom St. Paul visited, and to whom he wrote, that one cannot wonder he should think proper to assert it in so solemn a manner. We have great reason, while we read the attestation which he has given to the truth of what he says, to acknowledge, that it is of a piece with the many signs and wonders attending both his conversion and his ministry. 

Verse 22
Galatians 1:22. Which were in Christ:— That is, "believing in Christ." See Romans 16:7. What he takes such particular notice of here, does not tend to the proving that he was a true Apostle; but serves very well to shew, that in what he preached, he had no communication with those of his own nation, nor took any particular care to please the Jews in preference to the Gentiles. 

Verse 24
Galatians 1:24. In me.— On my account. Doddridge. 

Inferences.—With what entire satisfaction may we depend upon the divine authority of the Gospel which was delivered by the Apostle Paul, who has testified, even upon oath, that he received it, together with his commission to preach it, not from any mere man, but immediately from Jesus Christ, who is God-man! He is evidently God, as all apostolic and ministerial authority, spiritual blessings, and the whole of the Gospel revelation, proceed jointly and equally from the Father and him, in distinction from, and in opposition to, all that is derived from men; and he is as evidently Man, as he died and rose again from the dead: and O how infinitely important and beneficial is his death, who gave himself an atoning Sacrifice for our sins, that he might deliver us from them, and from all the evils of this present world; and whose resurrection is a high demonstration of the acceptableness and efficacy of his death for these great and holy purposes! On this ground we may, if we be real believers or genuine penitents, comfortably hope for grace and peace from the Father and the Son. But with what holy detestation should we reject those who would corrupt the Gospel of Christ, and substitute another pretended gospel in its stead, for justification in any other way than alone through faith in him! How grievous and astonishing is it, that any, who once seemed to embrace this blessed Gospel, should be turned aside from it to some other scheme of doctrine, which, in reality, is no gospel at all, and never can bring salvation to them! And how heavy is the curse that lies upon those who pervert them! But O, what a wonderful and happy change does the grace of our Lord Jesus make, when it effectually reaches the heart! It reveals Christ in them who were utter strangers to him before; and makes them ready to confess the ignorance and error, in which they formerly gloried; it turns the greatest bigots for superstition and human traditions, and the most inveterate enemies to Christ, into sincere believers; it changes the most furious persecutors of his people into true lovers of him and them, and frequently into zealous preachers of that Gospel which they before sought to destroy: and it makes those, who preserve this union with the Lord Jesus, such faithful servants of Christ, that they no longer seek to please men by any sinful compliances with them: and when he calls such faithful souls to his work, they yield obedience to him, without consulting the interests of the flesh, or the opinion of men. And O what matter of thanksgiving and joy is it to his churches, whenever they hear of such monuments being raised to the praise of the glory of his grace, whether they have ever seen their faces or not! They glorify God for his power and mercy exercised in their behalf, and for all the service to his people and cause, which is done and may be further hoped for by them. And for the encouragement of such ministers, if they be faithful unto death, they have the glorious promise, that "they shall shine as the stars for ever and ever." Daniel 12:3. 

REFLECTIONS.—1st, Among, the heaviest burdens which lay on the great Apostle Paul, was the care of all the churches, where many errors soon crept in, and Judaizing teachers sought to corrupt the simplicity of the Gospel, and therewith to decry him who was the zealous defender of its glorious privileges. Nowhere had these seducers practised with more success than among the Galatians; for whose recovery to the purity of the faith, the Apostle writes this epistle. 

1. He begins with his apostolical address. Paul an Apostle, not of men, neither by man, not assuming a character to which he had no title, nor acting under any ordination merely human, but immediately called to this high office, and commissioned by Jesus Christ himself, who personally appeared to him; and God the Father, who raised him from the dead, declaring thereby his perfect satisfaction in the great atonement of his Son: and therefore St. Paul's commission bore this eminent distinction, that while the chief Apostles were only ordained by Jesus in the days of his humiliation, the great Apostle of the Gentiles received his call and office from the glorified Redeemer, exalted on his mediatorial throne. 

2. All the brethren who were with him, joined the Apostle in his address to the churches of Galatia, concurring with him in sentiment, and declaring thereby their approbation of the doctrines which he maintained, and of the just reproofs that he was about to give. 

3. He wishes that the best of blessings may attend them. Grace be to you, in all its happy effects of pardon, comfort, strength, purity, and peace, the consequence thereof; all proceeding of free grace and unmerited love from God the Father, and from our Lord Jesus Christ, the meritorious cause of all our mercies; who gave himself for our sins, in infinite compassion to our wretched state, humbling himself to take our nature upon him, and, as our substitute, to bear our sins in his own body on the tree; that he might obtain eternal redemption for his faithful saints, and deliver us from this present evil world, from the guilt and condemnation under which it lies, and from the power of iniquity by which it is enslaved; and this has our adored Redeemer done for his faithful followers according to the will of God, and, or even, our Father; who is reconciled to his believing people by the blood of the cross, and regards them as dear children. To whom be glory for ever and ever. Amen! Both to the Father and his co-equal Son, for such a contrivance of infinite love and grace, in order to the redemption of lost souls, be all praise and honour ascribed by men and angels, in time and to eternity! Note; 1. The oblation of Jesus, once for all, is the only substantial foundation of the sinner's hope towards God. (2.) This world in which we dwell is full of evil: we must in spirit and temper be delivered from it, or we shall be condemned with it. 

2nd, Abruptly the Apostle hastens to his point, and expresses, 

1. His astonishment at their defection from the faith. I marvel that ye are so soon removed from him that called you into the grace of Christ, from the blessed God himself, and from us his ministers, unto another gospel, different from that which we preached to you, wherein the glorious grace of a Redeemer was exalted; which new doctrine is not indeed another gospel, bringing no glad tidings to the sinful soul of free pardon and salvation by Jesus Christ; but the truth is, there be some that trouble you, and would pervert the gospel of Christ, destroying the riches of the grace thereof, and adulterating the truth with the base alloy of error. Note; there is but one way to regain the lost favour of God, and that is by grace through faith; and they who propose any other must perish with a lie in their right hand. 

2. He expresses his detestation of any other pretended gospel besides that which he had preached to them. But though we, or an angel from heaven, if we could suppose it possible, preach any other gospel unto you than that which we have preached unto you, let him be accursed, and lie down under the most dreadful anathemas of divine vengeance. As we said before, with the deepest solemnity I repeat it, If any man preach any other gospel unto you than that ye have received from us, let him be accursed. 

3rdly, To vindicate himself from the aspersions of the Judaizing teachers, who affected to set up St. Peter and the other apostles as far his superiors, he enters into a detail of his divine mission and miracles. 

1. He declares the scope of his preaching. Do I now persuade men, or God, endeavouring to engage the Galatians to obey human inventions, or to submit to the gospel of the blessed God? (see the Annotations;) or do I seek to please men, and ingratiate myself with you, as the Jewish zealots? No. For I am well persuaded, that if I yet pleased men, and made that my study, to accommodate the gospel to their prejudices, I should not be the servant of Christ, and with fidelity and simplicity discharge the trust committed to me. Note; (1.) To please God, not men, must be our great design. (2.) It is impossible that our fidelity in preaching the gospel should not offend those, who, in pride and self-sufficiency, cannot bear the humbling truth of the necessity of submission to the righteousness of God, which is by faith in Jesus Christ for our acceptance before him. 

2. He demonstrates so them the divinity of his mission. The gospel that he preached was not after man, a human invention, or received at second-hand from men's information, but immediately by revelation from the exalted Jesus, now entered into his glory. They knew his past conversation; what a bigot he had been for Judaism; how greatly he had excelled many of his fellow-students in rabbinical knowledge, exactly skilled in all their laws and traditions: to propagate these, he had exerted all his zeal, and, with rage approaching to madness, had persecuted the professors of the Christian name with the savage fury of the most barbarous foe. No prejudices of education, therefore, could have led him to embrace Christianity; but, on the contrary, such a riveted enmity against it could be only overcome by some very extraordinary method of conviction. But when it pleased God, who, of his rich grace, separated me from my mother's womb to serve him in the gospel, and called me by his grace, in such a distinguishing manner, when I was going with the most implacable enmity to persecute the disciples at Damascus; when, I say, God was graciously pleased then to reveal his Son in me, making my inmost soul, by divine irradiation, acquainted with the fulness of the redemption which is in him, that I might preach him among the heathen, as peculiarly ordained to be their apostle,—immediately I conferred not with flesh and blood, consulting no longer my own worldly ease, interest, or honour, or asking advice about what God had so clearly determined: neither went I up to Jerusalem to them which were apostles before me, as if I needed instruction, or a confirmation in my office; but, divinely taught and ordained, I immediately entered on my work, and went into Arabia, where the gospel had not been preached before, and returned again unto Damascus. Then, after three years, I went up to Jerusalem to see Peter, not to learn of him, but to communicate the success of my labours, and enjoy the comforts of Christian fellowship with him and other brethren there; and abode with him only fifteen days. But other of the apostles saw I none, save James the Lord's brother, or near kinsman; so that I received not my knowledge or commission from them. Now the things which I write unto you, behold, before God, I lie not, but with the deepest solemnity appeal to him for the truths that I advance. Afterwards I came into the regions of Syria and Cilicia, preaching the gospel; and was, during many years, unknown by face unto the churches of Judea, which were in Christ, and professed faith in his name; so that from them I could not have received any knowledge of the truth. But they had heard only that he which persecuted us in times past, now preacheth the faith which once he destroyed. And they glorified God in me, ascribing to him praise for my wondrous conversion. Note; Christ must be revealed by his Spirit in us, as well as by his word to us, if we would know him to the saving of our souls. 

02 Chapter 2 
Introduction
CHAP. II. 

He speaketh of having gone up to Jerusalem again, and for what purpose: that Titus was not circumcised: and that he resisted Peter, and told him the reason, why he and others, being Jews, do believe themselves in Christ to be justified by faith, and not by works: and that they live not in sin, who are so justified. 

Anno Domini 49. 

FROM the history which the Apostle gave of himself to the Galatians, in the preceding chapter, it appears, that, from the time of his conversion to his coming with Barnabas from Tarsus to Antioch, he had no opportunity of conversing with the apostles in a body; consequently, in that period he was not made an Apostle by them.—In like manner, by relating in this chapter what happened when he went up from Antioch to Jerusalem, fourteen years after his conversion, in company with Barnabas, and Titus, a converted Gentile, he proved to the Galatians that he was an apostle before he had that meeting with the apostles in a body, Galatians 2:1.—For at thattime, instead of receiving the gospel from the apostles, he communicated to them the gospel, or doctrine which he preached among the idolatrous Gentiles: not because he acknowledged them his superiors, or was in any doubt about the matter; but lest it might have been suspected that his doctrine was disclaimed by the apostles, which would have prevented his success among the Gentiles, Galatians 2:2.—And to shew that the apostles, to whom he communicated his gospel, approved of it, he told the Galatians that not even Titus, who was with him, though an idolater before his conversion, was compelled by the apostles to be circumcised, although it was insisted on by the false brethren, who endeavoured to bring the Gentiles under bondage to the law, Galatians 2:3-4.—And that he and Titus did not yield in the least to these false brethren, by obeying any part of the law as a condition of salvation, for so much as an hour, that the truth of the gospel might remain with the Galatians, and all the Gentiles, Galatians 2:5.—Next, to shew that the apostles of the greatest note were by no means superior to him, St. Paul affirmed, that from them he received nothing. For, however much they had been honoured by their Master, these apostles added nothing either to his knowledge or to his power, or to his authority as an apostle, Galatians 2:6.—But, on the contrary, perceiving that he was commissioned to preach the gospel to the Gentiles, as St. Peter had been to preach it to the Jews, Galatians 2:7.—because he who fitted St. Peter for preaching to the Jews, had fitted St. Paul for preaching to the Gentiles, by bestowing on him the gift of inspiration, and by enabling him, not only to work miracles in confirmation of his doctrine, but to communicate the spiritual gifts to his converts, Galatians 2:8.—they, knowing these things, instead of finding fault either with his doctrine or with his practice, James, Cephas, and John, who were the chief apostles in point of reputation, gave him the right hands of fellowship; thereby acknowledging him to be an apostle of equal authority with themselves, and equally commissioned by Christ to preach the gospel to the Gentiles, as they were to the Jews, Galatians 2:9.—The only thing which they desired of him was, to exhort the Gentiles to contribute for the relief of the poor, Galatians 2:10. 

Moreover, to make the Galatians fully sensible of his authority as an apostle, and of his knowledge in the gospel, Paul told them, that when Peter came to Antioch, after the council, he opposed him openly, because he was to be blamed, Galatians 2:11.—For, before certain persons, zealous of the law, came to Antioch from James, Peter, who had been taught by a vision to call no person unclean, did eat with the converted idolatrous Gentiles: but when these zealous Jewish believers were come, he withdrew for fear of their displeasure, Galatians 2:12.—And others of the brethren in like manner dissembled; insomuch that even Barnabas was carried away with their dissimulation, Galatians 2:13. But this behaviour being contrary to the truth of the gospel, Paul publicly rebuked Peter for it, in the hearing of all the disciples at Antioch. And because, after giving him that reproof, he explained to the church the true doctrine of the gospel concerning the justification of sinners, he judged it proper to give the Galatians a short account of the things which he said on that occasion, Galatians 2:14-21.—And as it does not appear that Peter, when thus reproved of Paul, offered any thing in his own defence, we may believe that he knew the truth, and acknowledged publicly, that obedience to the law of Moses was not necessary to the salvation either of the Jews or of the Gentiles. Or, if he did not make this acknowledgment verbally, his silence on the occasion was equally expressive of the truth. 

St. Peter's behaviour towards the Gentile converts in Antioch having proceeded, not from ignorance of the truth of the gospel, but from an unreasonable fear of the displeasure of the zealous Jewish believers, it serves toshew us, that one's knowledge is not always of itself sufficient to prevent one from falling into sin; as his denying his Master on a former occasion, shews that the resolutions made in our own strength will not avail us, whatever measures of grace we may have previously experienced; but that, in every case, the assistance of God is necessary to render one's knowledge of what is right, and his purpose to do it, effectual in practice: and that the person who has made the greatest proficiency in knowledge and holiness ought to be diffident of himself, and humble, agreeably to Solomon's maxim, Proverbs 28:14. Happy is the man that feareth alway. 

Verse 1
Galatians 2:1. Fourteen years after— This was the time when he went up from Antioch to the council at Jerusalem, about the question whether the Gentiles were to be circumcised. See Acts 15:4; Acts 15:41. This is the earliest mention that we meet with of Titus; for he is nowhere mentioned by St. Luke in the Acts; and what we read of him in the second Epistle to the Corinthians, as well asin the second to Timothy, was later by some years. He is here said to have been a Greek, (or Gentile,) and, being born of Gentile parents, was not circumcised; but where or when he was converted, is uncertain; only we may conclude that he was converted by St. Paul, from the stile which he gives him of his own son, after the common faith. Titus 1:4. And as he now took Titus with him from Antioch to Jerusalem, so he employed him afterwards on several occasions, and appears to have regarded him with great affection and endearment. 

Verse 2
Galatians 2:2. I went up by revelation,— Some suppose that this means only that he went up according to the revelation which he mentions as having received, ch. Galatians 1:12. But it seems rather to be here implied, that in their sending Paul and Barnabas to Jerusalem, the church at Antioch were directed by a revelation made, either immediately to St. Paul himself, or to some other of the prophets there. The conference which he had in private with the chief of the church of Jerusalem, concerning the gospel which he preached among the Gentiles, seems not to have been barely concerning the doctrine of their being free from the law of Moses: that had been openly and warmly disputed at Antioch, and was known to be the business which they came about to Jerusalem. But it is probable that it was to explain to them the whole doctrine which he had received by revelation; by the fulness and perfection whereof [for it is said, Galatians 2:6 that in the conference they added nothing to it] they might see and own what he preached to be the truth, and him to be one of themselves, as indeed they did. ' Αυτοις, them, signifies those at Jerusalem: the words κατ' ιδιαν δε τοις δοκουσι are exegetical, shewing the particular manner, and persons, and import, but privately to the more eminent. It was sufficient for his purpose to be owned by those of greatest authority; and so we see he was by James, Peter, and John, Galatians 2:9 and therefore it was safest and best to give an account of the gospel that he preached in private to them, and not publicly to the whole church. St. Paul uses the word running for "taking pains in the gospel." The metaphor is probably taken from the Olympic games. He seems here to give two reasons, why at last, after fourteen years, he communicated to the chief of the apostles at Jerusalem the gospel which he preached to the Gentiles; when, as he shews to the Galatians, he had formerly declined all communication with the converted Jews. First, he appears to intimate that he did it by revelation. Secondly, he gives another reason; namely, that if he had not communicated as he did with the leading men there, and satisfied them of his doctrine and mission his opposers might unsettle the churches which he had planted, or should plant, by urging, that the apostles knew not what it was that he preached, nor had ever owned it for the gospel, or him for an apostle. Of the readiness of the Judaizing seducers to take any such advantage against him, he had lately an example in the church at Corinth. 

Verse 3
Galatians 2:3. But neither Titus—was compelled, &c.— This served as a plain evidence to the Galatians, that the circumcising of the convert Gentiles was no part of the gospel which he laid before these men of note, as what he preached to the Gentiles; for if it had, Titus must have been circumcised; for no part of his gospel was blamed or altered by them, Galatians 2:6. It is difficult to discover of what other use the mentioning of Titus here can be, than to shew to the Galatians that what he preached contained nothing of circumcising theconvert Gentiles. If it were to shew that the other apostles and church atJerusalem dispensed with circumcision, and other ritual observances of the Mosaical law, that was needless, as having been sufficiently declared by their decree, Acts 15 which was made and communicated to the churches before this Epistle was written, Acts 16:4. Much less was this example of Titus of any force to prove that St. Paul was a true apostle, if that were what he was here labouring to justify: but considering his aim to be the clearing himself from a report that he preached up circumcision, there could be nothing more to his purpose than this instance of Titus, whom, uncircumcised as he was, he took with him to Jerusalem; uncircumcised he kept with him there; and uncircumcised he took back with him when he returned. This was a strong and pertinent instance to persuade the Galatians that the report of his preaching circumcision was a mere aspersion. 

Verse 4
Galatians 2:4. Into bondage:— What this bondage was, see Acts 15:1; Acts 15:5; Acts 15:10. 

Verse 5
Galatians 2:5. To whom we gave place, &c.— The neither in the 3rd verse, according to propriety of speech, ought to have an or to answer it; and accordingly, in this verse, the word ουδε should be so rendered, Neither was Titus compelled—nor did we yield to them a moment. The point which those false brethren contended for was, that the law of Moses was to be kept. See Acts 15:5. St. Paul, who, upon other occasions, was so condescending that to the Jews he became as a Jew, &c. 1 Corinthians 9:19-22 yet when subjection to the law was claimed as due in any case, he would not yield in the least matter. This appears to be the meaning of the expression, we gave not place by subjection; for where compliance was desired of him, upon account of expediency, and not of subjection to the law, we do not find him stiff and inflexible; as may be seen, Acts 21:18-26 which was after the writing of this Epistle. In the next clause of this verse he gives us the reason why he yielded not to those Judaizing false brethren: it was, that the true doctrine which he had preached to the Gentiles, or their freedom from thelaw, might stand firm: a convincing argument to the Galatians that he preached not circumcision. See Galatians 2:14 and ch. Galatians 3:1. Dr. Heylin connects this and the 4th verse in the following manner, Galatians 2:4. And as to the false brethren, who insidiously crept in to spy out our liberty, &c. Galatians 2:5. I would not yield to them by subjection, &c. "Much had been done on several occasions," says this writer, "in condescension to weakness, and from the motive of charity; but when things indifferent were required absolutely, and as a necessary subjection, then St. Paul resisted, as became him." 

Verse 6
Galatians 2:6. But of those who seemed to be somewhat,— St. Paul having shewn, in the preceding verses, what passed between the false brethren, and him, now proceeds to shew what passed between the chief of the brethren and himself; and therefore some introduce the verse with these words: Thus we behaved ourselves towards the false brethren; but of those, &c. However the words, who seemed to be somewhat, may answer the original, they certainly carry to an English ear a diminishing and ironical sense, contrary to the meaning of the Apostle, who speaks here of those for whom he had a real esteem, and who were truly of the first rank; for it is plain by what follows, that he means Peter, James, and John. Besides, the phrase οι δοκουντες being taken in a good sense, Galatians 2:2 and translated those of reputation, the same mode of expression should have been retained when the same term occurs. Every one sees that there is something implied at the beginning of this verse. Most commentators add the words, I learned nothing; but this enervates the reason subjoined at the close of the verse;—I learned nothing of them,—for they taught me nothing; but it is very good reasoning, and suited to his purpose, to say that it was nothing at all to him how much those great men were in Christ's favour; "But as for those who were really men of eminence, what they were or are, matters not at all to me in the present instance; God accepts not the person of any man, but communicates the gospel to whom he pleases, as he has done to me by revelation, without their help: for in their conference with me, they added nothing to me;—they taught me nothing new, nor had they any thing to object against what I preached to the Gentiles." Peter, James, and John, who appear from Galatians 2:9 to be the persons here spoken of, seem, of all the apostles, to have been most in esteem and favour with their Master during his conversation upon earth: "But yet that," says St. Paul, "is of no moment now to me. The gospel which I preach, and which God, who is no respecter of persons, has been pleased to commit to me by immediate revelation, is not the less true; nor is there any reason for me to recede from it in a tittle; for these men of the first rank could find nothing to add, alter, or gainsay." This is suitable to St. Paul's design here, to let the Galatians see, that as he, in his carriage, had never favoured circumcision; so neither had he any reason, by preaching circumcision, to forsake the doctrine of liberty in respect to the law of Moses, which he had preached to them as a part of that gospel delivered to him by revelation. 

Verse 8
Galatians 2:8. He that wrought effectually— This may be understood to signify both the operation of the Spirit upon the mind of St. Peter and St. Paul, in sending them, the one to the Jews, the other to the Gentiles; and also the Holy Ghost bestowed on them, whereby they were enabled to do miracles for the confirmation of their doctrine; in neither of which St. Paul, as he shews, was inferior, and so had as authentic a seal of his mission and doctrine as they had of theirs. Instead of, was mighty, we should read, wrought effectually. 

Verse 9
Galatians 2:9. And when James, Cephas, and John, &c.— And, being sensible of the grace wherewith I am endowed, James, Cephas, and John, who were esteemed main supports of the church in Judea, embraced me and Barnabas as their associates; and agreed that we should go to the Gentiles, and they to the Jews. Heylin. 

Verse 10
Galatians 2:10. That we should remember the poor;— "That we should entreat all believers whom we meet with in our travels, to send some relief to the Christians in Jerusalem, who were at this time in great want and distress." 

Verse 11
Galatians 2:11. Peter— Had St. Peter observed the law of Moses himself, St. Paul would not have blamed him for that. What he blamed him for was, his acting as if the Gentiles were obliged to live as did the Jews, in order to their being the people of God, and partakers of the blessings and honours of his kingdom. See on Romans 7:6. 

Verse 14
Galatians 2:14. According to the truth of the gospel,— That is, "That freedom from the law of Moses, which was a part of the true doctrine of the gospel." In this sense he uses the word truth throughout the epistle; insisting on it, that this doctrine of freedom from the law of Moses was a part of the true gospel. Had this been matter only of private offence, certainly St. Paul would have known that duty required him to expostulate with St. Peter privately upon it, before he referred it to such an assembly. But as it was a public affair, in which great numbers were so sensibly affected, this method was most proper. Probably this happened after public worship; and it would seem the less surprizing, considering the conferences which used to be held in the Jewish synagogues, before the assembly was broken up. It has been very justly observed, that had any imposture been carrying on, the contention of these two great managers would probably have been an occasion of discovering it. 

Verse 15
Galatians 2:15. We who are Jews, &c.— What the Jews thought of themselves, in contradistinction to the Gentiles, see Romans 2:17-23. Dr. Heylin observes, that sinner here, and Galatians 2:17 and often elsewhere, signifies "a man in the state of nature, before that application of the merits of Christ which is termed justification." Christ is not the minister of sin, (as Galatians 2:17.) to save such, while they continue in that state. He saves onlythose who, renouncing themselves, are justified through faith in him, and resigned to his Spirit for their purification. These last he justifies, from their entrance into a simple and entire resignation of themselves to him, and dependance on him, which is frequently, in scripture, called faith. See what kind of persons they are in the sequel, where St. Paul describes himself, and, by consequence, all who are in that stat 

Verse 17
Galatians 2:17. If—we ourselves also are found sinners,— Those who are under the law, having oncetransgressed, remain always sinners, unalterably so, in the eye of the law; which excludes all such from justification. The Apostle, in this place, argues thus: "We Jews, who are by birth God's people, and not, as the profligate Gentiles, abandoned to all manner of pollution and uncleanness,—not being, nevertheless, able to obtain righteousness by the deeds of the law, have believed in Christ, that we might be justified by faith in him. But if even we, who have betaken ourselves to Christ for justification, are ourselves found to be unjustified sinners, liable still to wrath, as all are under the law, what deliverance have we from sin by Christ?—None at all: we are as much concluded under sin and guilt, as if we did not believe in him. So that, by joining him and the law together for justification, we shut ourselves out from justification, which cannot be had under the law; and we make Christ the minister of sin, and not of justification;—which God forbid!" See the Inferences and Reflections. 

Verse 18
Galatians 2:18. I make myself a transgressor.— Many commentators consider this verse as a continuation of St. Paul's speech at Antioch, and would render and connect it thus: "On the contrary, so far are we from being made sinners by neglecting justification by the law, that if we taught the necessity of its works, we should become transgressors, in building again the things which we destroyed." But if this interpretation was to be admitted, we should not only find it hard to clear up the argument, but must suppose that the following verses likewise are part of the speech to St. Peter, which would make them much less pertinent and natural, than if we suppose them the overflowings of St. Paul's devout heart in addressing the Galatians. His speech to St. Peter rather seems to have gone no further than the foregoing verse; and the conjunction γαρ is often used with such a latitude, that we might take it in the beginning of this verse to signify now, and so consider St. Paul as shewing here, that, whatever some insinuated to his prejudice, there was no inconsistency in his doctrine and practice with what he had then so openly declared. 

Verse 19
Galatians 2:19. Through the law— By the tenor of the law itself. See ch. Galatians 3:24-25, Galatians 4:21, &c. Romans 3:21; Romans 11:14 comp. with Romans 7:4. What St. Paul says here seems to imply, that living under the law was to live not acceptably to God;—a strange doctrine certainly to the Jews! and yet it was true now under the gospel: for God the Father having put his kingdom in this world wholly under his Son, in a peculiar sense, when he raised him from the dead, all who, after that, would be his people in his kingdom, were to live by no other law but the gospel, which was now the law of his kingdom; and we see that God cast off the Jews, because, cleaving to their own constitution, they would not have this man to reign over them. So that what St. Paul says here is, in effect, this: "By believing in Christ, I am discharged from the Mosaical law, that I may wholly conform myself to the rule of the gospel, which is now the law to be owned and observed by all those who, as God's people, would live acceptably to him." This appears visibly to be the Apostle's meaning,though the accustoming himself to antithesis may possibly be the reason why, after having said, I am dead to the law, he expresses his putting himself under the gospel by living to God. 

Verse 20
Galatians 2:20. I am crucified with Christ:— See this explained, Romans 7:4; Romans 6:2-14. The general meaning of the verseis, "The whole management of myself is conformable to the doctrine of the gospel, of justification in Christ alone, and not by the deeds of the law." This, and the former verse, seem to be spoken in opposition to St. Peter's owning a subjection to the law of Moses by his walking, mentioned Galatians 2:14. 

Verse 21
Galatians 2:21. Grace of God:— See ch. Galatians 1:6-7 to which this seems here opposed. The latter part of this verse will be found explained in St. Paul's own words, ch. 5. 

Inferences, drawn from Galatians 2:17. One of the greatest and most plausible objections alleged by unbelievers against the divine institution of the Christian religion, is the smallness of the influence that it may seem to have upon the lives and manners of its professors. If God condescended to give men an express revealed law, and to send so extraordinary a person as his own eternal Son to promulgate that law upon earth; it were natural to expect that it should have some very visible and remarkable effects in the world, answerable to the dignity of the thing itself, and worthy of its great Author. They who are blessed with such singular advantages, what manner of persons, as St. Peter expresses it, ought they to be in all holy conversation and godliness! 

And are there then,—will unbelievers be apt to say,—are there to be met with, in the lives and manners of Christians, any considerable distinguishing characters, whereby to judge that they are really under the influence and peculiar guidance of such a divine Director?—Is there among those who call themselves Christians less of impiety and profaneness towards God, less of fraud and injustice towards men, than is found among the professors of other religions? Is there not too plainly the same boundless ambition, the same insatiable covetousness, the same voluptuousness and debauchery of manners, to be found among them, as amongst other men? Nay, have not moreover the pretences even of religion itself been the immediate occasion of the bitterest animosities, of the most bloody wars, of the most inhuman persecutions?—Have not the greatest immoralities of all kinds received too plain an encouragement from the reliance upon a power of repeating continually certain periodical absolutions; and much more from an imagination that the practices of a vicious life maybe compensated before God by the observance of certain superstitious commutations?—Lastly, and beyond all this, has not even the grace of God, as the Apostle urges, been itself too frequently turned into wantonness? That is, has not the fundamental grace of the gospel,—the gracious promise of pardon, upon true repentance and amendment, and faith in Jesus Christ, been itself abused into an encouragement of wicked living, in a dependance upon the formalities of a death-bed repentance? 

Very great, and very just reproaches, indeed, are these upon many who profess themselves to be followers of Christ. But, that such objections have no conclusive consequence at all against Christianity itself, is what the Apostle, after a very affectionate manner, declares in the words above proposed for our reflection, and which he closes with a generous God forbid!—For, if, says he, I build again the things which I destroyed, I MAKE MYSELF A TRANSGRESSOR. 

We will therefore endeavour to shew, from his words, first, "that the wickedness of the lives of those who call themselves Christians, is no argument against the truth and excellency of the Christian religion itself." 

Now, natural and necessary causes always and necessarily produce effects proportional to their natural powers: so that, from the degree or quantity of the effect, may always certainly be judged the degree of power and efficacy in the cause. But in moral causes the case is necessarily and essentially otherwise. In these, how efficacious soever the cause be, yet the effect, more or less, depends upon the will of the person upon whom the effect is to be wrought, whether the cause shall produce its proper effect or no. 

The Christian religion affords men the most perfect instructions possible in the ways of holiness and virtue, and arguments infinitely strong to enforce the practice of them, jointly, with the greatest aids in behalf of the truly sincere. The effect of this doctrine upon the lives of men in the primitive times, before worldly corruptions entered into the church, was, through the grace of God, which can never be separated from any thing which relates to the salvation of souls, great and conspicuous: and if we understand the prophesies rightly, which relate to things yet to come, this effect will be much more remarkable in the latter ages; when the corruptions which now prevail among Christians shall be reformed, and the earth shall be full of the knowledge of the Lord, as the waters cover the channels of the sea. As things at present stand, there are great numbers of men,—many more than are taken notice of in the noise and hurry of the busy world,—who, upon the foundation of a well-settled belief in the gospel of Christ, go on regularly in the course of a holy life, with a perpetual uniform sense of God upon their minds, and an assured expectation of a future judgment: nay, and even among those who value themselves upon despising the assistance of revelation, and rely entirely upon their own natural abilities in matters of religion, it is very plain that the greatest part of those right notions, concerning God and virtue, about which they can now so readily and so clearly discourse, are really almost wholly borrowed from the light of that revelation which they are so desirous should be thought entirely needless. This, I say, is very plain, from the extreme ignorance of the heathen world, notwithstanding there are not wanting among them men of excellent natural abilities; and from the right notions of God to be found, among Christians, in numbers of persons, even of the lowest capacities, and meanest employments, to a degree which few, exceeding few, even of the greatest philosophers, were ever able to arrive at. So very different a thing is it to discern the reasonableness of moral obligations, after they have been once clearly revealed; and to be able, without any assistance, to discover at first the same obligations by the mere strength of nature and reason. 

But however this be, and supposing the effect of Christianity in the world had been much smaller than it has been, still this would be no argument at all against the truth and excellency of the doctrine itself: because, as was before observed, "in all moral causes it must always depend more or less on the will of the person upon whom the effect is to be wrought, whether even the most powerful cause shall produce its proper effect, or no." When God himself calls men in the strongest and most efficacious manner that is consistent with his calling them at all, it is still in their own power not to hearken to that call; or at least not to yield to it finally;—not to be on the whole the better,—nay, to be the worse for it; much worse than if they had never known the way of righteousness. For as, where no law is, there is no transgression; so, on the other hand, and for the same reason, "where there is a law, not obeyed, that law worketh wrath; and sin, by this commandment, becomes exceeding sinful." If therefore the effect were always to be the measure in judging of the goodness and excellency of a cause, the best and wisest laws would often, upon account of their very excellency, be the worst: the law of God would be chargeable with the malignity of sin, and God himself as the real and immediate author of evil. 

The same may, in proportion, be said concerning reason, even the absolute and necessary reason of things. But if it be no objection against the excellency of reason itself, that it very often is not able to make men act reasonably, and never of itself graciously, and no diminution to the divine commandments in general, that they frequently, not only fail of reforming men's manners, but even, on the contrary, do moreover make sin to become the more exceeding sinful; then, for the same reason, neither against the truth and excellency of Christianity in particular, can any argument be drawn from the wickedness of their lives who profess themselves Christians. 

But, secondly, though the practice of any wickedness whatsoever affords no real argument against Christianity itself, yet it is always matter of very great and just reproach to the professors of this holy religion; as being the utmost contradiction, and the higher possible inconsistency with their profession. Nay, every vice that any Christian, so called, is guilty of, tends to defeat every end of the gospel of grace, and brings dishonour upon the name and upon the religion of Christ; for hence unbelievers are confirmed in their infidelity, and scoffers are encouraged to make a scorn of every thing sacred. See Romans 2:24. 

From what has been said we are led, thirdly, to a very plain and easy rule, by which we may judge of the malignity and dangerousness of any error in matters of religion. In proportion as the error tends to reconcile any vicious, vain, or impious practice with the profession of religion; or, as St. Paul expresses it, to make Christ the minister of sin,—in the same proportion is the doctrine pernicious, and the teachers of it justly to be deemed corrupt. And this is the reason why our Lord, when he warns Christians to be aware of false teachers, who should come to them in sheep's clothing, but inwardly were ravening wolves, gives us this mark by which for ever to distinguish them:—By their fruits ye shall know them. The fruits of holiness and true goodness are marks which admit no counterfeit. If the course of a man's life be holy, devout, self-denying, virtuous, and charitable, and his doctrine leads men towards nothing but the love of God in Christ Jesus, holiness, goodness, and charity, in expectation of a righteous judgment to come,—this is a mark, or character, to which nothing has any similitude but what is itself really and truly the same. 

REFLECTIONS.—1st. The Apostle, in vindication of his divine mission and ministry, as in nothing inferior to the other apostles, relates what passed at Jerusalem, when, fourteen years after his conversion, he went up thither, with Barnabas and Titus, by a special revelation from God, on occasion of the dissensions which the Jewish teachers had raised in the church of Antioch, about the necessity of circumcising the Gentiles, and engaging them to keep the law of Moses. 

1. He communicated and explained in conversation, to those who were of greater note and reputation, the gospel which he preached among the Gentiles, in all its freedom and latitude, but privately, because of the known prejudices which many of the Jewish Christians entertained concerning the necessity of still observing the law. And this method he took, lest by any means he should run, or had run in vain, and, through the clamours of the hot zealots for Judaism, his past labours should have been in some measure rendered abortive, or his future usefulness be obstructed. 

2. Though he acted with all prudence, he made no sinful compliance with their prejudices, maintaining the purity of the gospel, and firm to his principles, that the Gentiles were in no manner obliged to the observation of the Mosaical law: therefore, though Titus was a Greek, he was not compelled to be circumcised; nor did the apostles insist upon it. And St. Paul took Titus, a Gentile Christian, and minister of the gospel, on purpose that in him he might bear a public testimony against those false brethren, who had craftily insinuated themselves into the church at Antioch; and with prying eyes observed the Apostle's conduct at Jerusalem, whether he would there maintain the liberty of the Christian Gentiles from the Mosaical institutions. For they would have been happy if they could have had such a plea as the circumcision of Titus, to urge the same upon the Gentile converts. But not for an hour would the Apostle and his colleague Barnabas give way to such a dangerous imposition, that the truth and freedom of the gospel might be maintained inviolable, and the Gentiles enjoy that entire liberty from every yoke of bondage which in Christ Jesus was preached unto them. Note; False brethren are our most dangerous foes. Against them we need peculiar watchfulness. 

3. Though he conferred with the Apostles of chief eminence, and who were so preferred to him by the Judaizing teachers, whatever had been the case formerly ( ποτε ), and whatever privileges they had enjoyed above him, that affected not the matter at present. God accepteth no man's person: however great the names of Peter, James, and John were, they added nothing to him, nor contributed the least to his improvement in knowledge; so thoroughly had he been taught of God the mysteries of gospel truth. 

4. The issue of the conference was, the perfect satisfaction expressed by the Apostles at Jerusalem in what they heard; it appearing most undeniably, that the same Lord, who had wrought by St. Peter's ministry among the Jews, who was more particularly sent to them, had wrought as effectually by St. Paul among the Gentiles; to whom they therefore concluded the apostleship of the Gentiles was committed. Therefore these pillars of the church, James, Cephas, and John, convinced of the grace and apostleship conferred upon him, with cordial affection gave to him and Barnabas the right hand of fellowship, and concurred in their sentiments, that it fully appeared to be the will of God that Paul and his fellow-labourer should go to the Gentiles more immediately, while their own ministry should be more generally confined to the Jews: only they recommended it to them that they should remember the poor saints in Judea, and obtain some relief for them from the Gentile churches,—a service in which St. Paul warmly engaged. So that it was evident, from the result of this conversation, that there was a perfect harmony in doctrine between St. Paul and the apostles at Jerusalem, and that they fully recognized his divine authority and mission. 

2nd, Nothing could serve more effectually to establish the character of the great Apostle of the Gentiles than the occurrence recorded Galatians 2:11. &c. wherein, so far from being St. Peter's inferior, as the Judaizing teachers suggested, he appears his faithful and zealous reprover. 

1. Peter's fault was, that, at his coming to Antioch, he freely communed with the Gentile Christians, and ate and drank with them, though they were uncircumcised; but, on the arrival of some Jewish brethren sent from James, he temporized, and, for fear of offending the prejudiced Judaizers, to the great discouragement of the Gentile brethren, he suspended his former familiar intercourse with them; and, influenced by him, the Jewish Christians at Antioch dissembled likewise, and withdrew from free converse, as before, with their Gentile brethren; and, overcome by such bad examples, even Barnabas himself was carried away with their dissimulation, and, contrary to all his former conduct and teaching, joined in this separation; for which St. Peter was most justly to be blamed. 

2. The rebuke which St. Paul gave him was such as his dissimulation deserved. And as the offence given was public, publicly and to his face he with noble fidelity withstood him; and, seeing him deviate so much in the present instance from the path of truth, and the liberty of the gospel, he addressed himself to Peter, and said unto him, before them all, If thou, being a Jew, livest after the manner of Gentiles, and not as do the Jews, satisfied that the ceremonial law is no longer binding, why compellest thou the Gentiles to live as do the Jews, and, by the example which thou hast lately shewn, wouldst enslave their consciences to the Mosaical institutions, as if necessary to their acceptance with God? What a glaring contradiction appears between such a conduct and your late avowed principles and practice! 

3. He suggests the strongest arguments for the unreasonableness of such a conduct, since all distinction of Jew and Gentile now had ceased. We who are Jews by nature, God's chosen people, and trained up in the law; and not sinners of the Gentiles, who, in general, are looked upon by the Jews as persons abandoned and reprobate; knowing that a man is not, cannot be, justified by the works of the law, but by the faith of Jesus Christ, even we have believed in Jesus Christ for pardon and acceptance with God, that we might be justified by the faith of Christ,—through faith in that great atonement which he accomplished for us, and not by the works of the law: and if this was the case with us, must not the Gentiles have recourse to the same free grace? for by the works of the law, moral or ceremonial, shall no flesh be justified, none being able to produce an immaculate obedience, adequate to its demands. But if, while we seek to be justified by Christ, we ourselves are found sinners, is therefore Christ the minister of sin; who, notwithstanding all that he has done for us, and in us, would, in such a case, leave us under the condemning guilt and prevailing power of sin? God forbid; with abhorrence is the thought to be rejected. Yet would this be the consequence of seeking to the law for acceptance with God; for if I should build again the things which I destroyed, and, after preaching the grace of the gospel, have recourse to the law for justification before God, I make myself a transgressor, contradict my own doctrine, and acknowledge myself still under guilt and condemnation, which my faith in Christ has not removed. So inconsistent was this behaviour, therefore, in St. Peter and his associates. 

4. Though some might object to the doctrine of free justification, without the deeds of the law, the Apostle declares his own and every Christian believer's judgment and practice. For I through the law am dead to the law, renouncing all my expectations from it, that I might live unto God, abiding in a constant state of favour with him, through the Redeemer's infinite merit, and quickened by his grace to newness of life. I am crucified with Christ; the law has no more demands upon me, and worldly interests no power over me: nevertheless I live in a state of reconciliation with God, bringing forth the fruits of righteousness; yet not I, by any inherent power or principle naturally in myself, but Christ liveth in me; I receive from him, as my Head of vital influence, his quickening Spirit: and the life which I now live in the flesh, I live not after the flesh, but by the faith of the Son of God, placing my whole dependance upon him, and drawing continual supplies of grace and strength out of his fulness, who loved me, and gave himself for me, to make a complete atonement, and to bring in an everlasting righteousness, for me and all who faithfully and perseveringly embrace his great salvation. I do not frustrate the grace of God, and slight, as of no value, the transcendant favour of God's dear Son, and the righteousness unto life which is in him, as they do who go to the works of the law for acceptance with God: for if righteousness come by the law, then Christ is dead in vain; for in that case righteousness and salvation might have been obtained without him. Note; (1.) We must renounce all hope of being justified by the law, before we can fly to Jesus, and live unto God. (2.) By faith alone is the life of our souls maintained, while, from the fulness of our Redeemer, we derive the constant supplies of grace and strength. (3.) All who, either in whole or part, place their dependence on their own doings and duties for acceptance with God, make Christ to have died in vain. 

03 Chapter 3 
Introduction
CHAP. III. 

He asketh, what moveth them to leave the faith, and depend upon the law? They that believe are justified, and blessed with Abraham. And this he sheweth by many reasons. 

Anno Domini 49. 

ST. PAUL, having by many arguments proved himself a real Apostle, and shewed that his knowledge of the Gospel was given him by immediate revelation from Jesus Christ, proceeds in this and the following chapter, to treat of the doctrines in dispute between him and the false teachers. They affirmed, that no man could be justified but by the law of Moses, because the pardon of sin could be obtained only by the atonements which it prescribed: and therefore they urged the Gentiles to become Jews, that they might have the benefit of these atonements. But to impress the Galatians the more strongly with a sense of the danger of that doctrine, the Apostle charged them with want of understanding for listening to it; and spake of their not obeying the truth, as if it were the effect of some fascination, Galatians 3:1.—Then, by asking those who had gone over to Judaism, whether they had received the genuine religion which they possessed, as well as the spiritual gifts, by obeying the law, or by obeying the Gospel, he shewed them that obedience to the law of Moses had no part in men's acceptance with God, Galatians 3:2.—and taxed them with folly, because, after having had their acceptance with God, in the Gospel dispensation, through the alone merit of Christ, sealed to them by the graces, gifts, and witness of the Spirit, they proposed to make themselves more acceptable by performing the ceremonies of the law of Moses, which sanctified nothing but the flesh, Galatians 3:3.—Besides, by that course, they rendered all their former sufferings for resisting Judaism of no use, Galatians 3:4.—And to finish his rebuke, he asked them whether he had communicated the spiritual gifts to them, to prove that men are saved through obedience to the law of Moses, or to prove that they are saved through obedience to the Gospel, that is, through the righteousness of God which is by faith in Jesus Christ, and by the operations of the Holy Spirit? Galatians 3:5. 

In what follows, the Apostle overturned the doctrine of the Judaizers more directly, by observing, that even Abraham himself was justified, not by the works of the law, but in the Gospel method of faith counted for righteousness. And that they who like him believe in God, are Abraham's sons, and entitled to all the blessings of the covenant, Galatians 3:6-7.—And that God, having determined to justify the nations by faith, preached the Gospel, or good news of his determination, to Abraham, saying, In thee shall all nations be blessed, Galatians 3:8.—And therefore in every age and nation, they who believe in Godshall be blessed with Abraham, by having theirfaith counted to them, as his was to him, for righteousness, Galatians 3:9.—Whereas according to the law of Moses itself, every one who seeketh justification meritoriously by the works of that law, most certainly is condemned by its curse, Galatians 3:10. 

Farther, to prove that by the law of Moses no man is justified in the sight of God, the Apostle appealed to the Jewish prophets as testifying that doctrine, particularly Habakkuk, Galatians 3:11.—Besides, the law does not require faith, but obedience to its precepts, as the condition of the life which it promises, Galatians 3:12.—Wherefore every sinner being doomed to death by the curse of the law of Moses, no person can be justified by that law. But Christ hath bought us off from the curse of the law of Moses, which is in fact the curse of the law of nature, consequently from law itself as rule of justification, by dying for us, Galatians 3:13.—That the blessing of Abraham, the blessing of justification by faith, which, in the covenant with Abraham, God promised to bestow on all nations through his seed, might come upon the Gentiles through Christ Jesus; and that they might receive the promise of the Spirit in all his gifts, graces, and witness, as the seal of their present title to justification by faith, and also of eternal life, if persevering in this faith unto death. 

But because the Jews believed, from Isaiah 60:3-5 that the Gentiles were to be converted to them, the Jews contended that the blessing of the nations in Abraham's seed, was to be accomplished by the Gentiles embracing Judaism, and by their receivingjustification through the Levitical atonements. Wherefore, to overturn that false notion, the Apostle reasoned in the following manner: even a human covenant is not set aside, or altered, after it is ratified, except by the contracting parties, Galatians 3:15. But the promises of the covenant concerning the counting of the faith of the nations for righteousness, were made not only to Abraham, but to his seed: particularly this promise, In thy seed shall all the nations of the earth be blessed. He does not say and in thy seeds, as speaking concerning a multitude of children, but as concerning one person only; and in thy seed, who is Christ, Galatians 3:16.—I therefore affirm that this covenant which was before ratified by God, concerning the blessing of the nations with justification by faith through Christ, in consequence of the promise made to Abraham as a federal head of believers, the law which was given four hundred and thirty years after, cannot annul, so as to abolish the promise, by introducing a method of blessing or justifying the nations, different from that established by the promise, Galatians 3:17.—Farther, if the inheritance be obtained by works of law, it is no longer bestowed by promise; yet God bestowed it on Abraham and his seed, as a free gift by promise, Galatians 3:18. 

Yewillperhapsreply,ifneithertheinheritance,norjustification, is obtained through the works of the law of Moses, why was that law added after the covenant was made with Abraham? It was added for the sake of restraining the Jews from transgressions, and more especially from idolatry; and was to continue till Christ the Seed should come, to whom it was promised, that the nations should be blessed with justification by faith through him. Moreover, the law being added to the covenant for this other purpose, namely, to make the Israelites sensible that they were sinners, and that God was displeased with them,it was delivered by angels into the hand of a Mediator, Galatians 3:19.—For a mediator is not employed between persons in good agreement with one another, Galatians 3:20.—From these things it followed (though the Apostle has not drawn the conclusion,) that a law which was given to make the Israelites sensible that they were sinners, and which by its curse condemned every sinner to death without remedy, could never be intended for their justification. Is the law of Moses then, which makes us sensible of our transgressions, and subjects us to its curse, inconsistent with the promise of justification by faith? By no means. That operation of law, on the contrary, shews the absolute necessity of the promise. For if any law could have been given capable of delivering us from death temporal and spiritual, certainlyrighteousness might have been obtained by such a law, Galatians 3:21.—But the law of Moses contained in the scripture, instead of communicating righteousness and eternal life to any person, has shut up all mankind together in prison, as sinners sentenced to death, that the promise of justification now published in the Gospel, may be performed to all believers, Galatians 3:22.—Wherefore before the Gospel was introduced, Jews and Gentiles were imprisoned as condemned criminals, and shut up together under the custody of law, so as to be obliged to have recourse to the method of justification by faith, which at the beginning was but imperfectly discovered, but which was afterwards to be fully revealed to all, in the Gospel, Galatians 3:23.—So that the law was our pedagogue, to bring us to Christ, that we might be justified by faith, Galatians 3:24,—But the method of justification by faith, being now universally made known in the Gospel, Jews and Gentiles are no longer under the pedagogy of the law of Moses, and of nature, Galatians 3:25.—Besides, ye Jews and Gentiles who believe, are all the sons of God and heirs of eternal life through your faith in Jesus Christ. So that to your being the sons of God, it is not necessary to subject yourselves to the law of Moses, Galatians 3:26.—For at your baptism ye professed to put on the temper of Christ, Galatians 3:27.—And where this is really done, there is in the Gospel no preference given to men, as formerly under the law, on account of their descent or their outward condition; but all are equally honourable and equally beloved of God as his sons, who possess the temper and virtues of Christ Jesus, Galatians 3:28.—And with respect to you Gentiles, if ye are Christ's brethren by possessing his temper and virtues, certainly ye are Abraham's seed, and heirs of the heavenly country, according to God's promise, Galatians 3:29. 

Verse 1
Galatians 3:1. O foolish Galatians,— By the account that St. Paul has given of himself in the foregoing chapters, the Galatians beingfurnished with evidence sufficient to clear him in their minds from the report of his preaching circumcision he comes now, the way being thus opened, directly to oppose their being circumcised, and subjecting themselves to the law. The first argument which he uses is, "That they received the Holy Ghost, and the gift of miracles, by the Gospel, and not by the law." Galatians 3:1-5. Instead of who hath bewitched you? some would render εβασκανε, who hath enchanted you; and others, who hath envied your happiness? The word strongly expresses the unreasonable turn which their minds had taken, so that one would imagine they had been deprived of the regular use even of their natural faculties. That you should not obey the truth, means, "That you should not stand fast in the liberty of the gospel." See on ch. Galatians 2:14. St. Paul mentions nothing to them here but Christ crucified; as knowing that, when formerlyhe had preached Christ crucified to them, he had shewn them that, by his death on the cross, believers were set free from the curse of the law, and the covenant of works was entirely removed, to make way for that of grace. This we may find him inculcating upon his other Gentile converts, Ephesians 2:15-16. Colossians 2:14; Colossians 2:20 and, accordingly he tells the Galatians 5:2; Galatians 5:4 that if, by circumcision, they put themselves under the law, they were fallen from grace, and Christ would profit them nothing at all. 'There is no room to object here, that what St. Paul urges is merely an argument to the passions; for, in proportion to the affecting sense which they had of the love of Christ, in submitting to crucifixion for them, would be the rational sense of the obligations that they were under to him, to preserve his gospel pure, and his church free and happy. Dr. Heylin renders the last clause, you,—to whose view the crucifixion of Jesus Christ hath been so lively represented. And Musculus and Bengelius read, before whose eyes Jesus Christ hath been set forth crucified among you. 

Verse 2
Galatians 3:2. Received ye the Spirit, &c.— There is no doubt but that it was on their becoming Christians that they received the Spirit; and therefore that it could not be ascribed to the law, to which they were strangers till afterwards; but must be owing to that faith in which they were instructed by the gospel, on their embracing Christianity. Nor can it justly be objected that they still retained the Christianity by which the Spirit was received; for they were now perverted to a different system by their new teachers; and that which St. Paul had preached at first among them, was a Christianity of which Judaism made no part. 

Verse 3
Galatians 3:3. Are ye so foolish, &c.— "Having then set out so happily and hopefully in your Christian course, under the light and influence of the Spirit, with faith in Christ for divine acceptance, according to the tenor of the gospel; how surprisingly stupid and irrational is it for any one of you to imagine that your justification is to be completed by your obedience to the law of Moses, which may be termed flesh, in opposition to the gospel, as it is destitute of the Spirit (see 2 Corinthians 3:6-8.); and a man is bound to obey the whole of it by the fleshly ordinance of circumcision (Galatians 5:3.); as its ceremonial rites sanctify only to the purifying of the flesh, (Hebrews 9:13.); and as seeking justification by any works of the law is pleasing to the flesh, is taught by the wisdom of the flesh, and gratifies the pride of corrupt nature, in giving it occasion of assuming glory to itself? (Romans 4:2.) But all this is so far from perfecting, that it is directly subversive of the gospel doctrine, in this grand article of it." 

Verse 4
Galatians 3:4. Have ye suffered so many things in vain?— As much persecution might be declined by admitting this mixture of Judaism, there was reason to fear that a regard to their own present ease and convenience led them to it; (comp. ch. Galatians 5:11 and Galatians 6:12.) which was, in a manner, cancelling the good effect of their former resolution; and, indeed, any thing which looked like a sinful temporizing, in those who had before been confessors for the truth, might occasion peculiar scandal, and endanger many others. 

Verse 5
Galatians 3:5. He that ministereth, &c.— The person meant here by he that ministereth, and ch. Galatians 1:6 by him that called, is plainly St. Paul himself; though, out of modesty, he declines making use of his own name. It was certainly a great display of the divine wisdom to suffer such contentions to arise early in the church, as should make it necessary for the apostles to appeal to the miracles wrought before and upon those who were afterwards, in some degree, alienated from them, that future ages might be convinced of the certainty of those miracles, as matters of fact, beyond all possibility of contradiction. 

Verse 6
Galatians 3:6.— St. Paul's next argument against circumcision and subjection to the law is, "That the children of Abraham, intitled to the inheritance and blessing promised to Abraham and his seed, are so by faith, and not by being under the law, which brings a curse upon those who are under it," Galatians 3:6-18. Beza is of opinion that the 7th verse should not begin a sentence, but depend on the foregoing, As Abraham believed,—ver. 7 ye therefore know, &c. 

Verse 8
Galatians 3:8. In thee shall all nations be blessed.— It may perhaps be asked, "What evidence there is that this promise meant the conversion of Jews and Gentiles to Christianity, rather than converting the Gentiles to Judaism, and so blessing them with a participation of the privileges originally granted to the natural seed of Abraham?"—But, besides what the Apostle afterwards says for clearing up this point, it may be answered,—that the Mosaic economy was so constituted, that it could never be universal; and that when it was considered what sort of a person Christ in fact was, there would appear reason to believe that this promise referred to him, separate from the authority of the Apostle in asserting it, and however dubious soever the sense of the prophesy might appear till it was illustrated by the event. See Genesis 12:3; Genesis 18:18; Genesis 22:18. 

Verse 10
Galatians 3:10. The works of the law— They of faith, Galatians 3:9 and they of the works of the law, are spoken of as two sorts of persons; the one the genuine posterity of Abraham, by faith, and thereby heirs of the promise; the other not. There is also another division in these two verses, of the blessed, and those under the curse; whereby is meant such as are in a state of life, or acceptance with God, and such as are exposed to his wrath, and to death. See Deuteronomy 30:19. Dr. Whitby proves that the law of Adam was attended with a curse, as well as that of Moses; and that it is the more general curse which is here intended, as illustrated by what Moses expressed as the sanction of his institutions. See Deuteronomy 27:26. 

Verse 11
Galatians 3:11. The just shall live by faith..— A dispute arose between St. Paul and the Judeaizing Christians, concerning what it was which justified a man before God, and entitled him to that eternal life brought to light by the gospel. They held it to be the works of the law. St. Paul, on the contrary, affirms, that it was faith in Jesus the Messiah: and thus he argues: But that no man is justified by the law, is evident; for the just shall live by faith; and the law is not of faith, but the man that doth them shall live in them.—As much as to say, "That no man can obtain life by virtue of the law, is evident from one of your own prophets, Habakkuk, who expressly holds, that the just shall live by faith. Now, by the law, no rewards are promised to faith, but to works only;—The man that doth, (says the law, Leviticus 18:5.) shall live in them." See Romans 1:17; Romans 3:28. Hebrews 2:4. 

Verse 12
Galatians 3:12. And the law is not of faith:— As the Apostle shews here, that there was no obtaining life by the law, without an immaculate obedience; faith, which is used here in opposition to it, must signify a firm belief of the promise of God, and acting according to it, in a dependance upon Christ only for righteousness and salvation; which is the way of justification and salvation revealed by the gospel. 

Verse 13
Galatians 3:13. Christ hath redeemed us from the curse of the law,— The curse of the law, from which Christ hath redeemed us, was that which doomed us to eternal misery; whence it has been justly inferred, that the law of Moses, which is included in this expression, was established on the sanction of future punishments. But, further, it is evident, that the course of the Apostle's argument here implies, that all true believers are redeemed from the curse, and, consequently, that he speaks of a curse to which all, as sinners, were liable: whereas the Gentiles, being under no obligation to the Mosaic lawat all, could not possibly be affected directly by its curse, nor could, indeed, be at all affected by it, otherwise than as the word law in this place includes the law of nature, or the Adamic law, as well as the Mosaic, as it undoubtedly must. 

Christ was made a curse for us, by enduring the penalty which our sins had deserved; for such was the death which he bore in our stead, not only when considered as a capital punishment, which universally implies something of this kind, but as thus stigmatised by the express declaration of the law, Deuteronomy 21:23. 

Verse 14
Galatians 3:14. That the blessing, &c.— That the blessing, Galatians 3:8-9; Galatians 3:14 justification, Galatians 3:11 and being the children of God, Galatians 3:26 are in effect all the same, on the one side; and that the curse, Galatians 3:13 is the direct contrary, on the other side, is so plain in St. Paul's discourse here, that nobody who reads it with the least attention can be in any doubt. His argument, to convince the Galatians that they ought not to be circumcised, or to submit to the law, on account of their having received the Spirit from him, that is, by his instrumentality, on embracing the gospel which he preached to them, stands thus: "The blessing promised to Abraham and his seed was wholly upon account of faith, Galatians 3:7. There were not different seeds who should inherit the promise,—the one by the works of the law, and the other by faith; for there was but one seed, which was Christ, (Galatians 3:16.) and those who should claim in and under him by faith. Among these there was no distinction of Jew and Gentile: they, and they only, who believed, were all one and the same true seed of Abraham, and heirs according to the promise, Galatians 3:28-29. And therefore the promise made to the people of God, of giving them the Spirit under the Gospel was performed only to those who believed in Christ:—a clear evidence that it was not by putting themselves under the law, but by faith in Jesus Christ, that they were the people of God, and heirs of the promise." It has been observed, that the plentiful effusion of the Holy Spirit of God had been so frequently promised by the prophets, as the great blessing of the latter day, that it is here used as synonimous to the blessing of Abraham. Whence the great importance of the Spirit may be inferred; since the imparting it is represented as the great blessing of the gospel dispensation. And hence it follows, that the withdrawing and withholding it, is the great calamity which falls upon men by their apostacy from God. Only, it must ever be remembered, that every good thought, word and work, which has been produced by fallen man, has originated with this same Divine Spirit. 

Verse 16
Galatians 3:16. He saith not, And to seeds,— That is, The promises made to Abraham were not appropriated to one line of his descendants,—that is, to those by Isaac; but centred in one illustrious Person, with regard to whom the rest are made partakers of the great blessing exhibited in the Abrahamic covenant, that is to say, all the faithful saints of God. 

Verse 17
Galatians 3:17. Four hundred and thirty years after,— The first celebrated promise was made to Abraham when he was 75 years old, Genesis 12:3-4 and from this date of it, to the birth of Isaac, when Abraham was 100 years old, Genesis 21:5 was 25 years. 

Isaac was 60 when Jacob was born, Genesis 25:26. Jacob went into Egypt at 130, Genesis 47:9 and the Israelites sojourned there (according to the LXX. Exodus 12:40.) 215 years; which completes the number. See Acts 7:6. 

Verse 19
Galatians 3:19.— In answer to the objection, To what then serveth the law? the Apostle shews that the law was not contrary to the promise; but since all men were guilty of transgression, Galatians 3:22 the law was added, to shew the Israelites the fruit and inevitable consequence of their sin, and thereby the necessity of betaking themselves to Christ. But as soon as men had received Christ, they had attained the end of the law of Moses, and therefore should be no longer under it. This is a further argument against circumcision, Galatians 3:19-25. 

It was added because of transgression,— "It was added after the promise to Abraham was made." As the law given by Moses neither did nor could disannul the covenant made with Abraham, to which the Jews undoubtedly had a claim, the design of that law must therefore have been to engage those of his descendants who came under it, to see their need of that covenant, and more effectually to recommend the promise to them. And as the writing of the book of Genesis gave them a further account of it than tradition had preserved, the law might be said to be added to that account, because of transgressions, as their transgressions, not only of the ceremonial, but also of the moral precepts, would appear more exceedingly sinful and dangerous, in proportion to the perspicuity of these precepts, and the awful solemnity with which they were delivered.—That the law was given by the ministration of angels, is apparent from many passages of scripture; (comp. Psalms 68:17. Acts 7:53 and Hebrews 2:2.) though the Logos, or eternal Son of God, did undoubtedly preside among them, and it was in his name that the proclamation was made by the angels, as his heralds and attendants. The mediator here meant was Moses, who was particularly authorized by the Jewish people, as well as constituted by God, to mediate in the affair of receiving the law, which he transacted once for all. See Deuteronomy 5:5. Leviticus 26:46 where it is said, that the law was made between God and the children of Israel, by the hand of Moses. 

Verse 20
Galatians 3:20. Now a mediator, &c.— To understand this verse, we must carry in our minds what St. Paul is here doing; and from Galatians 3:17 it is manifest that he is proving that the law could not disannul the promise; and he does it upon this known rule, that a covenant, or promise, once ratified, cannot be altered, or disannulled, by any other, but by both the parties concerned. Now, says he, God is but one of the parties concerned in the promise; the Gentiles and Israelites together made up the other, Galatians 3:14. But Moses, at the giving of the law, was a mediator only between the Israelites and God, and therefore could not transact my thing to the disannulling the promise which was between God and the Israelites and Gentiles together, because God was but one of the parties to that covenant; the other, which was the Gentiles (as well as Israelites), Moses appeared or transacted not for. And so what was done at Mount Sinai, by the mediation of Moses, could not affect a covenant made between parties, whereof one only was there. How necessary it was for St. Paul to add this, we shall see, if we consider that, without it, his argument, of 430 years' distance, would have been deficient, and hardly conclusive. For, if both the parties concerned in the promise had transacted by Moses, the mediator, (as they might, if none but the nation of the Israelites had been concerned in the promise made by God to Abraham), they might, by mutual consent, have altered, or set aside, the former promise, as well four hundred years as four days after. That which hindered it was, that, at Moses' mediation at Mount Sinai, God, who was but one of the parties to the promise, was present; but the other party, Abraham's seed, consisting of Israelites and Gentiles together, was not there. Moses transacted for the nation of the Israelites alone; the other nations were not concerned in the covenant made at mount Sinai, as they were in the promise made to Abraham and his seed, which, therefore, could not be disannulled without their consent: for that both the promise to Abraham and his seed, as well as the covenant with Israel at mount Sinai, was national, is in itself evi 

Verse 21
Galatians 3:21. Which could have given life,— Which could have put into a state of life. The word Ζωοποιησαι signifies, to make alive: St. Paul considers all men here as in a mortal state; and to be put out of that mortal state into a state of life, he calls being made alive. He says the law could not do this, because, it could not confer righteousness. By the law, means, by works, or obedience to that law, which tended towards righteousness as well as the promise, but was not able to reach to, or confirm it. See Romans 8:3. 

Verse 22
Galatians 3:22. All— The words Τα παντα are used here for all men. In Romans 3:9; Romans 3:19 the Apostle expresses the same thing by παντας, all men, and πας ο κοσμος, all the world: but, speaking in the present verse of the Jews in particular, he says we, meaning those of his own nation, as is evident from Galatians 3:24-25. Hath concluded all under sin, means, "hath ranked them all together, as one guilty race of sinners." See this proved, Romans 1:18; Romans 1:32; Romans 3:9. To the same purpose of putting both Jews and Gentiles into one state, St. Paul uses, Hath shut them up all together, Romans 11:32. Some render Galatians 3:23. But before faith came, we were kept shut up under the law, till the future faith should be revealed. 

Verse 24
Galatians 3:24. Our school-master— The original does not signify a school-master, but "one who heads or conducts children to school."The ancients generally employed a person for this purpose; and if the Apostle be supposed to allude to this custom, his reasoning will appear exceedingly plain and conclusive. See the next verse, and on Romans 10:4 and the Introduction to my Commentary on the Old Testament. 

Verse 26
Galatians 3:26. For ye are all the children of God, &c.— As a further argument to dissuade them from circumcision, St. Paul tells the Galatians, that, by faith, that is, living faith, in Christ, all, whether Jews or Gentiles, are made the children of God; and so they stood in no need of circumcision. 

Verse 27
Galatians 3:27. Have put on Christ.— This, at first sight, may seem a very bad metaphor; but if we consider what St. Paul has said, Galatians 3:16; Galatians 3:26 we shall find it admirably adapted to express his thoughts in few words. He says, Galatians 3:16 that the Seed to which the promise was made was but one, and that one was Christ; and Galatians 3:26 he declares that by faith in Christ they all become the sons of God. To lead them into an easy conception of this, he here tells them, that, by taking on them, sincerely and in faith, the profession of the gospel, they have put on Christ: so that to God now looking on them, enjoying this living faith, there appears, as it were, nothing but Christ: that is to say, as long as they preserve this living faith and vital union with Christ, God the Father looks upon them to be as entirely free from guilt and condemnation as if they had been perfectly innocent, and receives them into full acceptance; and all this in and through the Beloved. 

Verse 28
Galatians 3:28. There is neither Jew nor Greek,— That is to say, nor Gentile. "All distinctions are now put an end to, by this happy union; all are equally accepted in Christ Jesus; and, being made one body in him, believers, of whatever nation, sex, or condition, are all cemented in the bonds of holy friendship, and animated with the views of the same happiness." 

Verse 29
Galatians 3:29. And if ye be Christ's, &c.— That is, if ye are united by faith to Him, who is the promised Seed, then are ye the true seed of Abraham, and, in consequence of this, heirs according to the promise. 

Inferences.—With what gratitude should we reflect that, through the amazing goodness of God, we share in the same great privilege with the Galatians, and have Jesus Christ crucified evidently set forth amongst us. Let us make the object familiar to our view, and to our hearts; and may we all feel its powerful influence, to engage us to obey the truth, and to comply with the practical design of the gospel, spite of all the fascinating enchantments of this vain and delusive world! May those especially who have begun in the Spirit, and perhaps have suffered many difficulties already in the cause of religion, be concerned that they may not suffer so many things in vain; and, after all their pretensions and hopes, make an end in the flesh, by forsaking that excellent cause! 

That we may be deemed the children of Abraham, let us be careful to obtain and cultivate the same faith with him; that so, believing in God, as he did, and trusting in the glorious Messiah, we may attain that righteousness, which it is impossible to attain by the deeds of the law; that law which insists upon immaculate obedience, and passes sentence upon every one that has transgressed it. Nothing can be more important than to endeavour to impress our souls with this fundamental truth; "That if we are of the works of the law, and trust in these for justification, we are under a curse." O that God may graciously thunder that curse into the ears of sleeping sinners, and make them sensible of their guilt and danger; that, as prisoners of justice, yet in some measure prisoners of hope, they may flee for refuge to lay hold on the hope set before them in the Gospel! Zechariah 9:12. Hebrews 6:18. 

Nor need we go far for help: no sooner are we wounded, as it were, in one verse, than we find provision for our healing in another: for Christ hath redeemed us from the curse of the law—and this in a method never sufficiently to be admired; even by making himself a ransom, yea, and becoming a curse for us; submitting, not only to great infamy and wretchedness in his life, but to an ignominious and accursed death, being slain and hanged on a tree, Acts 5:30; Acts 10:39. 

To him let us apply, that the curse may be removed; and, with humble confidence in him, lift up our eyes in cheerful expectation; and, though by birth we are Gentiles, the blessing of Abraham will come upon us, and through faith we shall receive the promise of the Spirit. And what promise can be more valuable than this? what blessing more desirable, than to be enlightened, quickened, sanctified, and comforted by the Spirit of the living God? As the just, may we live by faith; and make it our daily request at the throne of grace, that God will implant and increase that divine principle in our hearts; even such a faith as shall work by love, and prove the genuine basis of sincere and universal obedience. 

Rejoicing in these spiritual promises to which all true Christians are now equally intitled, and charging our souls with these obligations which necessarily attend them, let us look upon ourselves as the children of Abraham, as entitled to the noblest of those promises which God made to that excellent saint, even to that great and comprehensive promise, (which is all the salvation and all the desire, of every true child of Abraham,) namely, that God will be a God unto us, Genesis 17:7-8. Let us approve ourselves his genuine offspring, by imitating his faith; and always bear in mind, that, having been baptized into Christ, we have so put on Christ, as to be obliged to resemble him in his temper and character. 

If we desire to share the blessings and glories of that one body, whereof Christ is the great and glorious head, let us not lay a disproportionate stress upon any thing, by which one Christian may be distinguished from another; but endeavour, as one in Christ Jesus, to be one in affection and friendship to each other: and let those who seem to have the greatest advantages, condescend to those who seem most their inferiors. 

Giving up all expectations of life from the law, since that of Moses could not give it, let us look for glory, honour, and immortality by the gospel; truly thankful for the knowledge we have of the Mediator of a better covenant than that in which Moses was appointed to mediate. And, as the law was given, not to disannul the covenant of promise, but with a view to be subservient to it, and to point out Christ, let us apply to Him for righteousness and life; and in Him—as that one Seed of Abraham, in whom all the families and nations of believers were to be blessed,—let us centre our hopes, and be very solicitous that, by faith, we may be united to him, and so have a claim under him to all the privileges of the promise. 

Thus let us continue to make use of the law, not as the foundation of our hope towards God, but as our schoolmaster to bring us to Christ, by the discovery it has given of our need of him: and being sensible that it has shut up all under sin, from which we cannot be delivered but by the faith which the gospel has revealed, may we be led so to seek the benefit of the promise, that, being sons of God by faith in Christ Jesus, we may be joyful inheritors of eternal life and blessedness. 

REFLECTIONS.—1st. With warm expostulation, and sharp rebuke, the Apostle upbraids the stupidity and folly of these Galatians, who had departed so grievously from the simplicity of the gospel. O foolish Galatians, who hath bewitched you, what emissary of Satan, by his craft, has perverted your souls, that ye should not obey the truth, but depart from the grand principles of the gospel, renouncing the doctrine of free justification through the Redeemer's blood? Several things served to aggravate their folly: 

1. The clear display of the truth which had been made to them—Before whose eyes Jesus Christ hath been evidently set forth, and his death and sufferings, with all the effects and designs of them, represented in such a lively manner, as if he had been crucified among you. 

2. What they had received, under the ministration of the gospel. This only would I learn of you, received ye the Spirit, his gifts and graces, by the works of the law, by the ministration of it, or obedience to it, or by the hearing of faith, the preaching of justification through the free grace of a Redeemer? They must own that it was through the latter: and therefore most inexcusable was their folly to quit that gospel, the blessed and most happy effects of which they had experienced. 

3. Having begun in the Spirit, are ye now made perfect by the flesh? and, forsaking your dependence on the grace of the gospel, do you expect to reach perfection by your obedience to the law of Moses? Are ye so foolish as to have recourse to the ministration of death, in order to obtain righteousness unto life? 

4. Have ye suffered so many things in vain, for the cause of Christ and the profession of the gospel? How absurd were it to expose yourselves thus, if it be yet in vain, and after all you should apostatize, and lose the blessings of your profession and sufferings? You must then of all men be most foolish and most miserable. 

5. He therefore that ministereth to you the Spirit, and worketh miracles among you, doth he it by the works of the law, as the way of justification, or by the hearing of faith, in the ministry of the gospel? If these miracles, as was evident, were wrought in confirmation of the doctrines of grace, how preposterously absurd were they to quit the truth confirmed by such divine and incontestable evidence! 

2nd, The Apostle, having sharply rebuked the folly of the Galatians in departing from the truth, proceeds to confirm the great doctrine of justification by faith alone, from which they had been seduced. And he proves it, 

1. By the example of Abraham. He believed God, and it was accounted to him for righteousness: the Lord Messiah, on whom his faith rested, became the meritorious cause of his acceptance before God. Know ye therefore, that they which are of faith, and place their whole dependence for acceptance with God on the same object, they are the spiritual children of Abraham. And the scripture, foreseeing that God would justify the heathen through faith, preached before the Gospel unto Abraham, when neither circumcision was yet instituted, nor the law given, saying, In thee, that is, in thy Seed, the Messiah, shall all nations be blessed, accepted of God in him, and admitted to the participation of all the privileges of God's peculiar people. So then it is hence evident, that they which be of faith are blessed with faithful Abraham, without the least respect to the law of Moses. 

2. It is impossible for any man to be justified before God any other way than by faith. For as many as are of the works of the law, and seek justification on the footing of personal righteousness, are, and must be under the curse denounced on every transgressor: for it is written, Cursed is every one that continueth not in all things which are written in the book of the law to do them; the least failure in thought, word, or deed, but once, even in the longest life, effectually cuts off the sinner from all hope by the law, and leaves him under the wrath of an offended God. Therefore Christ, viewing our desperate guilt and hopeless misery, hath redeemed us from the curse of the law, by the price of his own blood, being made a curse for us, by divine constitution appointed to be our surety, and bearing, in his own body on the cross, the punishment due to our iniquities: for it is written, Cursed is every one that hangeth on a tree. And to this most painful, shameful, and accursed death he submitted, that the blessing of Abraham might come on the Gentiles through Jesus Christ; that we, whether Jews or Gentiles, being taken into a state of acceptance with God, might receive the promise of the Spirit, in all his plenitude of gifts, graces, and consolations, through faith in the Redeemer; and not on account of any works of our own, or legal services. Note; (1.) Every man, being unable to yield immaculate obedience to the law, is consequently a transgressor, and sealed up, by nature, under wrath. (2.) Despair is written on every effort of the fallen sinner, made in his own natural strength, to escape from the condemnation under which he lies. (3.) The gospel brings relief to the desperate, by revealing to us a divine Substitute, all-sufficient to bear our sins, and to restore us to the enjoyment of God's forfeited favour. (4.) By persevering faith alone we embrace, and actually possess, all the blessings obtained for us in and by the great Redeemer. 

3. The scriptures of the Old Testament are express to the point. But that no man is justified by the works of the law in the sight of God, it is evident: for the just shall live by faith; he only who by faith has laid hold of the great Atonement, can live in a state of favour with God. And the law is not of faith: but the way it prescribes for justification is directly opposite, even by immaculate personal obedience; the man that doeth them, and keeps, in spirit and practice, universally and abidingly, all the commands enjoined, shall live in them; but every defect, flaw, or failure, brings down death as the wages of sin. So that the saints of old were justified in the same way as we are, and the gospel was preached to them even as unto us. 

4. The stability of the covenant made with Abraham could not be vacated by the law. Brethren, I speak after the manner of men, and use a familiar instance to elucidate the point in hand: though it be but a man's covenant, yet, if it be confirmed, and duly signed and sealed, no man disannulleth or addeth thereto, except the parties interested, by mutual consent. Now to Abraham and his seed were the promises made, of justification, adoption, grace, and glory. He saith not to seeds, as of many, as if the promises referred to all his natural, as well as spiritual children, but as of one, in the singular number; and to thy Seed, which is Christ, through whose merit alone we can be justified, and by whose Spirit alone we can be sanctified. And this I say, as evident, that the covenant which was confirmed before, to Abraham, of God in Christ, or with respect to Christ, who was the Mediator and Surety of the covenant, the law, which was four hundred and thirty years after, cannot disannul, that it should make the promise of none effect, and introduce another way of justification before God, different from, yea, contrary to, that which God had before established with Abraham. For if the inheritance be of the law, and the title to acceptance with God be obtained by immaculate obedience, it is no more of promise: but God gave it graciously to Abraham by promise, which no subsequent dispensation could set aside; for God is not a man that he should lie, nor the son of man that he should repent; and therefore the promise of justification and adoption is in Christ, promised only to those who truly believe in him. 

3rdly, As to the objections which he knew the Jewish zealots would raise, as if he derogated from the honour of the law, and rendered it useless, he states and answers them. 

1. They might say, Wherefore then serveth the law, if no creature can be justified or saved by it. I reply, It was added because of transgressions, in subservience to the design of the covenant of grace; in order to restrain, by its penalty, and to convince, discover, and condemn the transgressors, shewing them the necessity of a Divine Atonement, till the Seed should come, to whom the promise was made, and who should be the end of the law for righteousness, to every believer; and it was ordained by angels, delivered by their ministry, in the hand of a mediator, even Moses, who was typical of the great Mediator, Jesus Christ. Now a mediator is not a mediator of one, but stands between the two parties; but God is one; and as the Gentiles were not represented at all at mount Sinai, nor regarded as one of the parties in that covenant, which was a transaction merely between God and Abraham's natural seed, this cannot exclude them from the benefit of the antecedent promise which God made to Abraham and his spiritual seed. 

2. Some may hence argue, Is the law then against the promises of God, made to Abraham and his seed? are they at variance with each other? God forbid: there is the most perfect harmony between them. For if there had been a law given which could have given life, verily righteousness should have been by the law; and could man have yielded, in his own person, an immaculate obedience to the law, his title to life would have been clear, and the promised Substitute had been unnecessary: but the scripture hath concluded all under sin, hath shut up every man, as in a dungeon, under the guilt and condemnation of sin, all having come short of the glory of God; that the promise, by faith, of Jesus Christ, might be given to them that believe, and that pardon and salvation might come to such, as the free gift of God in him. But before faith came, (before Christ, the great object of faith, appeared incarnate, and his gospel was more clearly manifested) we, who were under the Mosaic dispensation, were kept under the law, as in a castle, separate from other nations, and as captives under a yoke of bondage, shut up in close custody unto the faith which should afterwards be revealed, and till Christ, opening to us a door of hope, should bring us from this state of servitude into the glorious liberty of the sons of God. Wherefore the law was our schoolmaster, and served most directly to bring us unto Christ, that we might be justified by faith: the moral precepts and sanction convinced us of our desperate case, as unable to answer the demands of the law, and obnoxious to the curse; the ceremonial institutions led us to look for the divine Substitute, in all the sacrifices which were enjoined for the expiation of sin; and both taught the necessity of justification by faith, through a divine and infinitely meritorious Atonement. But after that faith is come, and Christ, the sinner's Substitute, hath appeared, and is held forth to us in the gospel, we are no longer under a schoolmaster, being delivered from our former state of minority and legal bondage. For now ye who believe, are all the children of God by faith in Jesus Christ, arrived to maturity of age, and entitled to all the blessings of adoption which Jesus hath obtained for all that perseveringly believe in him. For as many of you, whether Jews or Gentiles, as have been baptized into Christ, by faith really united to him, and by baptism making open profession of him, have put on Christ: through him alone they are accepted, and by his Spirit are cloathed with the whole panoply of God. There is now neither Jew nor Greek, there is neither bond nor free, there is neither male nor female, all distinctions of nation, sex, condition, are ceased: for ye, who believe, are all one in Christ Jesus, united to him in one body, and alike freely partakers of all the privileges contained in the gospel. And if ye be Christ's, living members of his body mystical, then are ye Abraham's Seed, in a spiritual sense, and heirs according to the promise, entitled to claim, under Christ, your great covenant head, all the blessings which he has purchased by his blood, which will, in due time, be bestowed on all his faithful saints. 

04 Chapter 4 
Introduction
CHAP. IV. 

We were under the law till Christ came, as the heir is under his guardian till he be of age. But Christ freed us from the law: therefore we are servants no longer to it. He remembereth their good-will to him, and his to them; and sheweth that we are the sons of Abraham by the free-woman. 

Anno Domini 49. 

THE Apostle having established the joyful doctrine, that believers, in every age and country of the world, are heirs of the promises made to Abraham and to his seed, goes on in this chapter to answer two questions, which he knew would naturally occur to his readers, but which, according to his manner, he does not formally state. The first is, since all believers from the beginning were heirs of the promises, as well as of the things promised, why were they not put in possession of the promises from the beginning, by sending Christ into the world, and introducing the gospel dispensation, in the first age; that the promises, especially the promise of pardon and eternal life through faith, might have been published universally, and preserved for the benefit of the heirs in every age? The second question is, Why were mankind left for so many ages to the direction of the laws of nature and of Moses (for so the infidel would state his objection), neither of which gave them any hope of pardon and eternal life?—To the first of these questions the Apostle replied, That in not giving the heirs the knowledge of the promises, by introducing the gospel dispensation immediately after the fall, God treated them as a prudent father treats his son, while under age. During his non-age he does not allow him to possess the estate of which he is the heir, because he has not discretion to use it aright; but he keeps him in the condition of a bondman. In the same manner, though believers from the beginning were heirs of the promises, God did not, in the early ages, put them in possession of them, by immediately setting up the gospel dispensation; because, in the first ages, the state of the world did not admit, either of the universal publication of the gospel, or of its preservation, Galatians 4:1.—To the secondquestion, concerning the keeping of the heirs for so many ages under the tuition of the laws of nature and of Moses, the Apostle's answer implies, that, as the heir of a great estate must be prepared by a proper education for enjoying it with dignity, and is therefore, in his childhood, placed under tutors who protect and instruct him, and stewards who manage his estate, and supply himwithnecessaries,tillthe time appointed in his father's will for taking possession of his inheritance, Galatians 4:2.—so, to prepare believers for the actual inheritance of the promises under the gospel dispensation, God judged it proper to continue them for a long time under the bondage of the laws of nature and of Moses, or rather, as a Christian would express it, under the Adamic law, &c.—a law accompanied with such offers of grace and influences of the Spirit, as would bring every sincere soul to glory, through the infinite and alone merits of the great Redeemer of mankind, that, by experiencing the hardships of that bondage, they might be the more sensible of the happiness which they were to derive from the liberty of the gospel, Galatians 4:3. Only it must be added, that the Adamic law, as well as the law of Moses, could do nothing of itself, without grace, but make sin exceeding sinful. 

More particularly, it was not fit that a complete discoveryof the method of salvation should be made to all mankind by the publication of the promises in the gospel, till they were made sensible of the utter insufficiency of their own natural powers for discovering an effectual method of reconciling themselves to God. But so perfectly ineffectual is the mere reason of fallen man to guide us to life eternal, that, though a sufficiency of grace for salvation was offered to mankind under the darkest dispensations, the generality of the world had lost even the imperfect knowledge of the method of salvation which God had revealed to their first parents after the fall; notwithstanding, to preserve that knowledge, God appointed the sacrifices of beasts, as an emblem of that effectual sacrifice which the Seed of the woman was to offer in due time. For mankind, not preserving the true meaning of these sacrifices, believed them to be real atonements; and in that persuasion multiplying them without end, they foolishly expected to be pardoned, through the number and costliness of the animal sacrifices which they offered. In this state of the world, God thought fit to introduce the law of Moses, in which the same sacrifices of beasts wereappointed; not however as real atonements for sin, but expressly as types of the real Atonement which God had promised should be made; that, bybringing back the rite of sacrifice to its original intendment, and by reviving the expectation of a real atonement, mankind might be made sensible that it is not possible for the blood of bulls and of goats to take away sin. This important truth was still more directly shewn in those precepts of the law of Moses which ordered the same sacrifices to be often offered for the same persons. For, as the Apostle justly argues, Hebrews 10:2 if these sacrifices had been real atonements, being once offered, there would have been no need to have repeated them. Thus the Levitical sacrifices, by reviving the expectation of a real atonement to be made in due time, and by shewing the utter inefficacy of the sacrifices of beasts to procure the pardon of sin, led the Jews to the sacrifice of Christ, the only real atonement; so that, as the Apostle affirms, Galatians 3:24 the law of Moses, by its sacrifices, as well as by its curse, was a schoolmaster to lead the Jews to Christ.—Wherefore, when the heathens, under the tuition of the Adamic law, accompanied with divine grace, without which it could work nothing but death, were made sensible of the insufficiency of their own natural powers to discover any effectual method of obtaining pardon; and when the Jews, by the law of Moses, were shewn that it was not possible for the sacrifices of beasts to take away sin, and when the political state of the world admitted the gospel to be preached to all nations, and preserved when preached,—then was the fulness of the time, or the proper season for God's sending forth his Son into the world, born of a woman, descended from Abraham, to make a complete discovery of the method of salvation by the gospel revelation, Galatians 4:4.—And by offering himself a sacrifice for sin to redeem believers, the heirs of the promises, from the tuition both of the Adamic law and of the law of Moses; and to place them under the gospel dispensation, that they may receive the adoption of sons; that is, all the privileges which belong to the sons, or heirs of God. 

Next, in regard that the believing Gentiles, equally with the believing Jews, are the sons of God, and heirs of the promises, the Apostle addressed both, saying, Wherefore, because ye are sons, God hath sent forth the spirit of his Son into your hearts, the Holy Spirit, whose gifts, graces, and witness, are evidences of your sonship, and embolden you to address God by the endearing appellation of Father, Galatians 4:6. Thou then who possessest the graces and witness of the Spirit, whether thou be'st a Jew or a Gentile, art no longer a bond-man, under the tuition of the law, either the Adamic or that of Moses, but a son; and if a son, then an heir of God, an heir of all the promises of God, through the atonement which Christ has made for thee, Galatians 4:7.—However, ye Gentiles ought to remember, that in your heathen state, being ignorant of the true God, ye worshipped, with a slavish subjection, things which are no gods, Galatians 4:8.—But now, having acknowledged the true God as your Father, or, to express it better, being acknowledged by the true God as his sons, ye worship him acceptably with spiritual services. And being in this happy state, why do ye, by embracing Judaism, return to the same kind of bodily unprofitable worship, by sacrifices, washings, and holy days, which ye practised in heathenism? Galatians 4:9.—I am told that ye observe the days, and new moons, and seasons, and years enjoined in the law of Moses;which kind of worship, though different in respect of its object, is in its nature the same with the worship that ye formerly paid to your idols, and has the same tendency to beget in you a superstitious, slavish, disposition. These observances, I know, ye have been made to believe are necessary to your salvation: but I assure you that they are utterly ineffectual for that purpose, Galatians 4:10.—I am afraid I have laboured in vain among you, Galatians 4:11. Lest, however, this rebuke might have offended the Galatians, he assured them that it proceeded from love; and desired the continuance of their affection, which, when he first preached to them, had been very great, Galatians 4:12-20. 

The Apostle next turned his discourse to the false teachers, and asked them and their disciples, who wished to be under the law of Moses as the rule of their justification, why they did not understand the law? He meant the writings of Moses, which, when rightly interpreted, taught the freedom of Abraham's seed, by faith, from the bondage of the law, Galatians 4:21.—To prove this, the Apostle, entering into the deep meaning of the things which Moses has written concerning Abraham, observed that Abraham, as the father of the people of God, had two sons, the one by the bond-maid, Hagar, the other by the free-woman, Sarah, Galatians 4:22.—But the one by the bond-maid was begotten by the natural strength of his parents; but the son, who was born of the free-woman, was begotten supernaturally, through the strength communicated to his parents by the promise, Galatians 4:23.—These things the Apostle told the Galatians were an allegory: for these mothers represent the two covenants, by which men are made the church and people of God. The one covenant is that of the law given from mount Sinai, whereby the descendants of Abraham according to the flesh were made the visible church and people of God; and which bringeth forth all its children in bondage to the law. This covenant is represented by Hagar, Galatians 4:24.—Wherefore her son Ishmael, whom she brought forth in bondage, was a type of the then present Jerusalem, or visible Jewish church, consisting of Abraham's natural descendants by Isaac; who are all in bondage to the law; and who, if they have no relation to Abraham but by natural descent, and to God but by living in his visible church, will be excluded from the inheritance of heaven, as Ishmael was from the earthlyinheritance, on account of his being brought forth in bondage. Hagar and her son Ishmael are likewise types of those who, under the gospel dispensation, are members of God's visible church, merely by being born of parents who are members of that church, and who are in bondage to their lusts: for they likewise will be excluded from the inheritance of heaven, Galatians 4:25.—The other covenant is that of the gospel, which was published from Mount Zion, Isaiah 2:3 whereby believers, Abraham's children by faith, are made citizens of the Jerusalem above; that is, members of God's invisible, universal church, whose most perfect state will be in heaven. This covenant is fitly typified bySarah, the free-woman, who was constituted by God the mother of all believers. And her son Isaac, who was born in freedom, is an apt type of Abraham's children by faith, who, being regenerated by God, are born in freedom from the bondage of the law, and from the slavery of sin; and are the universal invisible church of God, and heirs of the heavenly inheritance, Galatians 4:2 

The foregoing account of Abraham's wives and sons, and of the persons and things typified by them, the Apostle told the Galatians, was confirmed by Isaiah, who foretold the conversion of the Gentiles, under the idea of their becoming Sarah's children by faith, in these words: Rejoice, O barren woman, &c. Galatians 4:27. 

Having thus established his allegorical interpretation of the history of Abraham's wives and sons, he drew therefrom the following conclusion, concerning believers of all nations: we, brethren, after the manner of Isaac, are the children begotten to Abraham, by God's promise, "a father of many nations I have constituted thee," and are the persons typified by Isaac, Galatians 4:28.—But, says the Apostle, As then Ishmael, who was begotten according to the flesh, persecuted Isaac, who was begotten according to the Spirit, by mocking him, and by insisting that he should be excluded from the inheritance, because he was the younger son; so it hath happened now. The Jews, the natural descendants of Abraham, persecute us believers in Christ, who are Abraham's spiritual seed, and endeavour to exclude us from the inheritance, because they were made the church and people of God before us, Galatians 4:29.—But what (says the scripture) happened on that occasion? why, that God ordered Abraham to cast out the bond-woman and her son: for the son of the bond-woman shall not inherit with the son of the free-woman; thereby declaring, that those who are the people of God only by natural descent and outward profession, shall not inherit heaven, Galatians 4:30.—Thus, brethren, it appears from the law itself, that the births of Ishmael and Isaac were ordered in such a manner, as to shew that believers of all nations are the children of Abraham, not by the bond-woman, indeed, but by the free; consequently, that they are the heirs of the promises, and of the heavenly country, although they are not in bondage to the law of Moses, Galatians 4:31. 

Verse 1
Galatians 4:1. Now I say, that the heir, &c.— The Apostle goes on farther to prove, that the law was not against the promise, in that the child is not disinherited by being under tutors: But his chief design is, to shew that, though both Jews and Gentiles were intended to be the children of God, and heirs of the promise by faith in Christ,yet they both of them were left in bondage, till Christ, in due time, came to redeem them both; and therefore it was folly in the Galatians, being redeemed from one bondage, to go backwards, and put themselves again into a state of bondage, though under a new master. 

The word Δουλος signifies properly, and should be rendered, bondman, or bond-servant; and unless it be so translated, Galatians 4:1; Galatians 4:7-8 bondage in Galatians 4:3; Galatians 4:9 will scarcely be understood by an English reader; but St. Paul's sense will be lost to a person who, by servant, understands not one in a state of bondage. Bengelius thinks, that this should connect with what precedes, and not begin a new chapter:—what I mean is, that as long as, &c. 

Verse 3
Galatians 4:3. Even so we,— It is plain that St. Paul speaks here in the name of the Jews or Jewish church, which, though God's peculiar people, yet was to pass a nonage,—so St. Paul calls it,—under the restraint and tutelage of the law; and not to receive the possession of the promised inheritance till Christ came. 

Verse 4-5
Galatians 4:4-5. God sent forth his son,— These verses should be read and understood thus: God sent forth his Son, made of a woman, (made under the law, to redeem them that are under the law) that we might receive the adoption of sons. 

Verse 6
Galatians 4:6. God hath sent forth the Spirit, &c.— St. Paul uses the same argument of proving their sonship from having the Spirit, Romans 8:16. And he that will read 2 Corinthians 4:17 to 2Co_5:6 and Ephesians 1:11-14 will find, that the Spirit is looked upon as the seal and assurance of the inheritance of life to those who have received the adoption of sons, as St. Paul speaks here, Galatians 4:5. The force of the argument seems to lie in this, that as he who has the spirit of a man in him, has an evidence that he is the son of man; so he that hath the Spirit of God has thereby an assurance that he is the Son of God. It was not allowed to slaves among the Jews to use the title of abba, father, in addressing the master of the family to which they belonged, or the correspondent title of imma, mother, when speaking to the mistress of it. 

Verse 7
Galatians 4:7. And if a son, then an heir, &c.— From the Galatians having received the Spirit, as appears ch. Galatians 3:2. St. Paul argues, that they are the Sons of God without the law; consequently, heirs of the promise without the law: "For," says he, Galatians 4:1-6 the Jews themselves were obliged "to be redeemed from the bondage of the law by Jesus Christ, that as sons they might attain to the inheritance; but you, Galatians, (he goes on,) have, by the Spirit which is given you through the ministry of the gospel, an evidence that God is your Father; and being sons, are free from the bondage of the law, and heirs without it." St. Paul uses the same sort of reasoning to the Romans, ch. Romans 8:14-17. 

Verse 8
Galatians 4:8. Ye did service unto them, &c.— Ye were in bondage unto those which, &c. See on Galatians 4:1. It is evident here, that though these Christians had, before their conversion, been idolatrous Gentiles, the Judaizing teachers were desirous of subjecting them to the yoke of the Mosaic ceremonies. 

Verse 9
Galatians 4:9. Are known of God,— Or, are approved of God. The Apostle having said, ye have known God, he subjoins, or rather are known of him, in the Hebrew latitude of the word known; in which language it sometimes signifies, "knowing with choice and approbation." See Amos 3:2. 1 Corinthians 8:3. The law is here Called weak, because it was not able to deliver a man from bondage and death into the glorious liberty of the sons of God; and it is called beggarly, or poor, because it kept men in the poor estate of pupils, from the full possession and enjoyment of the inheritance, Galatians 4:1-3. The Apostle makes it matter of astonishment how they who had been in bondage to false gods, having been once set free, could endure the thoughts of parting with their liberty; of returning into anysort of bondage again; much more to a bondage under the weak and wretched external institutions of the Mosaical law, which was not able to make themsons, and instate them in the inheritance. For in Galatians 4:7 he expressly opposes bondage to sonship. 

The word Παλιν, again, evidently refers here, not to elements which the Galatians had never been under hitherto, but to bondage, which he tells them, Galatians 4:8 they had been in to false gods. 

Verse 11
Galatians 4:11. I am afraid of you, &c.— There was the greater reason for this apprehension, as the fixing the time for the Jewish feasts depended upon the great Sanhedrim; so that their observing them would bring them into such an intercourse with, and dependence upon that court, as might be greatly to the hazard of their Christianity. 

Verse 12
Galatians 4:12. For I am as ye are:— the original words καγω ως υμεις are ambiguous, and may either signify, I am, or I have been, as ye are. Our translation takes them in the former sense, and so they must express his unanimity with them in love; which he urges as an argument for their unanimity with him, and affection to him; and this certainly very well suits the connection with the subsequent part of the verse. The latter sense, however, seems preferable, as more weighty, copious, and striking, and, perhaps, more natural too: for it is certain that many of them were much prejudiced against him, while he was most tenderly affected towards them. See Galatians 4:16 ch. Galatians 1:6. 

Verse 14
Galatians 4:14. My temptation which was in my flesh,— What this weakness and trial in the flesh was, says Mr. Locke, since it has not pleased the Apostle to mention, it is impossible for us to know; but it may be remarked here, as an instance, once for all, oftheunavoidableobscurityofsome passages in epistolary writings, without any fault in the author; for some things necessary to the understanding of what is written are usually of course and justly omitted, because already known by the person, or persons, to whom the letter is written; and it would be often superfluous, and sometimes very ungraceful, particularly to mention them. We may, however, just observe, that this seems to be the same as the infirmity of the flesh, Galatians 4:13 and it is very probably supposed by many to be what he speaks of 2 Corinthians 12:7. See also 

2 Corinthians 10:10. But we must once more add, that St. Paul, as well as all the other writers of the bible, was, while writing, under the infallible direction of the Holy Ghost. 

Verse 15
Galatians 4:15. Where is then the blessedness, &c.— What benedictions did you then pour out upon me! Locke; who observes, that the context makes this sense of the words so necessary and visible, that it is to be wondered how any one could overlook it. Several commentators, however, do not agree with Mr. Locke; but think that by blessedness here we are to understand the sense which they had of their own happiness, in being enlightened by St. Paul in the knowledge of the gospel. See Romans 4:6; Romans 4:9. 

Verse 17
Galatians 4:17. They would exclude you.— Some copies and several expositors read us, which certainly appears more natural and easy; and, is there is no doubt but that the Apostle refers here to the endeavours used by the false teachers to alienate their affections from him, it may induce us to prefer this reading:—which is put by the translators of our bible in the margin. 

Verse 18
Galatians 4:18. In a good thing,— That by the word καλω here, he means a person and himself, the scope of the context evinces. In the preceding verses he speaks only of himself, and the change of their affection to him since he left them. There is no other thing mentioned aspeculiarly deserving their affection, to which the rule given in this verse could refer. He had said, Galatians 4:17 they affect you, and that you may affect them. This is only of persons, and therefore the words ζηλουσθαι εν καλω, which immediately follow, may best be understood of a person; else the following part of the verse, though joined by the copulative and, will make but a broken sense with the preceding. But there can be nothing more coherent than this, which seems to be St. Paul's sense: "You were very affectionate to me when I was with you; you are since estranged from me. It is the artifice of the seducers, who have cooled you to me; but if I am the good man you took me to be, you will do well to continue the warmth of your affection to me when I am absent, and not to be well affected towards me only when present among you." Though this be his meaning, yet the way that he has taken to express it is much more elegant, modest, and graceful. Let any one read the original, and he will be fully satisfied that it is so. Some connect this with the following verse, thus:—and not only when I am present with you, my little children, of whom, &c. until Christ be formed in you: Galatians 4:20. But I desire, &c. 

Verse 20
Galatians 4:20. And to change my voice;— This seems to signify the speaking higher, or lower, changing the tone of the voice suitably to the matter delivered, whether it be advice, commendation, or reproof; for each of these have their distinct voices. St. Paul wishes himself with them, that he might accommodate himself to their present condition and circumstances. Dr. Heylin, however, understands it differently, and translates, that I might address you in another manner, (viva voce) for I am in great perplexity upon your account. 

Verse 21
Galatians 4:21.— The Apostle exhorts the Galatians to stand fast in the liberty with which Christ hath made them free; shewing those who are so zealous for the law, that if they mind what they read in the law, they will there find that the children of the promise, or of the new Jerusalem, were to be free; but the children after the flesh, of the earthly Jerusalem, were to be in bondage, to be cast out, and not to have the inheritance. 

Verse 24
Galatians 4:24. Which things are an allegory:— The original may be rendered, Which things are allegorical, or have been allegorized. It seems to have been in compliance with the disposition of the Jewish Christians, who were fond of allegoric interpretations, that St. Paul, above all the other apostles, used that way. He seems to intimate as much, when, upon the allegory of Abraham's two sons, he argues for the discharge of the believing Gentiles from the legal rites. He had, in his former chapter, offered them several good reasons in proof of their liberty, before he comes to this, which he introduces with the preface, "My little children, &c." Galatians 4:19-20. He goes on, "I will try what an allegory will do. Tell me, you who desire, &c." St. Paul had no intention to prove by this allegory the truth of Christianity to the unbelievingJews;buttoshew the Christian exemption from Jewish rites, to Jews who professed themselves Christians. To such persons his arguments, built upon this passage in Moses's writings, were very convincing, because they against whom he disputed approved of this sort of reasoning upon scripture history, and admitted the general principles upon which this and other allegorical principles were built. They had learned, that all things happened to their fathers in a figure, and that things in the law included a mystery relating to future times. And when an exact coincidence of all the circumstances in the history, and some after-event, was made out, it was to them a strong argument, because it suited their genius, and was a method of proof to which theyhad been accustomed. In Philo, we see this history allegorized to a moral sense; Sarah being put for virtue by that author, in his book of allegories: and Agar, for that knowledge of the sciences which ought to be subservient to virtue, or else to be expelled: and who can say that this history was not allegorized by others in St. Paul's sense, especially as there is an obvious analogy between the family of Abraham, the father of the faithful, and the church of the faithful; which St. Paul might improve, in comparing all the parts of that history with the state of the present Christian and Jewish church, to accommodate the whole to the subject of their controversy. Be this as it may, the Galatians could not mistake him, as if he was about to impose a false sense of the law upon them, after he had forewarned them in what sense he interpreted that history. He does not give the least intimation that the words in Genesis literally signified the two covenants: on the contrary, he tells them, these things being allegorized, have this sense. And if they were allegorized, then they were transferred from their genuine signification to other things illustrated in the figure. The history did not predict, but figured the other by unforced accommodation. 

These are the two covenants— That is, These two persons, Hagar and Sarah, may well be considered as representing the two covenants, or dispensations, of the law and the gospel. This Hagar, I say, (Galatians 4:25.) whose name signifies a rock, is a representation of those who are under the law, given from mount Sinai in Arabia, in the desarts of which the Hagarenes, who descended from Ishmael, were settled: and it answers in the allegory to the present state of the earthly Jerusalem, which, with her children, is in bondage under the law. The particle γαρ cannot have its illative force in Galatians 4:25 since it would be very injurious to the Apostle to suppose that he meant to argue thus: "Mount Sinai is Agar; for this Agar is mount Sinai." It must therefore signify the same with I say, and only introduce the repetition of a thought which the Apostle was desirous to inculcate; as it often does elsewhere. 

Verse 26
Galatians 4:26. Jerusalem which is above,— Under the name of Jerusalem is understood the gospel covenant, as will appear from the very etymology of the word; which signifies, the seeing or possessing of peace, or the peace-maker—a name highly applicable to the covenant of the Messiah, who is stiled, "The Prince of Salem, or, of Peace." The Apostle here refers to the free genius of Christianity, which, when compared with Judaism, made it evidently fit, in the illustration of this allegory, to consider the free-woman, that is, Sarah, as representing the church under this nobler form. The temple of God and the new Jerusalem, under the Christian dispensation, is the whole collective body, the universal church, consisting of converts fromJews and Gentiles. 

Verse 29
Galatians 4:29. Born after the flesh— That is, Ishmael; in whose birth there was nothing beyond the common course of nature. He that was born after the Spirit is Isaac, who was produced as the spiritual seed, by the especial energy of God's miraculous power. See Genesis 21:3. 2 Corinthians 10:3.—Even so is it now: that is, "So the carnal Jews who are the seed of Abraham after the flesh, abuse and persecute us Christians, who are Abraham's seed after the spirit, because we will not conform to the observance of legal ceremonies." The expressions, born after the flesh, and born after the Spirit, have, in their original brevity with regard to the whole view wherein St. Paul uses them, an admirable beauty and force. 

Verse 31
Galatians 4:31. So then, brethren,— The Apostle, by this allegorical history, shews the Galatians that they who are sons of Agar, that is to say, under the law given at mount Sinai, are in bondage; the peculiar inheritance being designed for those only who are the free-born sons of God, under the spiritual covenant of the gospel. And thereupon he exhorts them in the following words, to preserve themselves in that state of freedom; for the exhortation in Galatians 4:1 of the following chapter is so evidently grounded on what the Apostle has been saying here, that it should, by all means, be connected with it. It is made the close of this chapter in three of Stephens's copies; which seems to be much more proper than to make it the beginning of another. We shall subjoin here a few observations on this chapter, particularly on Galatians 4:4.—to prove that the time when Christianity was made known, was the fittest period possible,—by way of 

Inferences.—The goodness of God is not only eminently displayed in the great and signal blessings which he has conferred on mankind; but it may appear likewise in the very time fixed upon for bestowing his favours. We all know, from our own experience, that the deferring a benefit frequently enhances the value of it, and, of consequence, heightens our obligation to the benefactor. This reasoning may well be applied to the argument now under consideration. 

Captious men have been apt to abound in vain inquiries; and, among others of a like nature, to ask this question;—"Why the Christian revelation, if it be really divine, was not communicated sooner?" To which St. Paul has plainly intimated, in the words before us, this solid and sufficient answer. "That the preceding ages of the world were not so proper for it; for, in the fulness of time, God sent forth his Son: that is, at the time prescribed and pointed out in the ancient prophesies; not from mere arbitrary pleasure, but because it was in itself the fittest." 

Indeed, if the introduction of the Christian dispensation into the world, immediately after the fall, were absolutely necessary, in the nature of the thing itself, to enable mankind to know, experience, and practise what it is their indispensable duty to know, experience, and practise, for eternal salvation, we should have had reason to conclude that it must have subsisted from the beginning, or as soon as this necessity commenced; and not have been delayed in the manner it was. But this is not the just state of the case; because the infinitely wise and righteous Governor of the world can require nothing of his creatures but what he has given them, or offered to them, a capacity and power to perform: the natural consequence of which is, that every man answers the end of that particular station wherein he is placed, who receives and uses the grace offered to him, and accordingly acts up to the light and advantages which he enjoys, whatever they are; though, in point of merit, he can be accepted of God only through the great atonement of the Son of his love, who was the Lamb slain in promise from the foundation of the world. 

The fixing, therefore, of the times of the different dispensations, had no regard to equity, but solely to the Divine wisdom and goodness; so that, whatever time was judged most proper in the Divine Mind for the introduction of the gospel dispensation, or for the incarnation of the eternal Son of God, and the mission of the Holy Ghost, that was, without doubt, the most expedient and seasonable for the introduction or promulgation of it.* We proceed, therefore, to shew,—"That the time mentioned by St. Paul was the fittest period for infinite Wisdom to fix upon, because it was most proper for the propagation of Christianity; and that for two reasons of incontestible weight: first, that it could be more easily spread from one nation to another; and, secondly, that it might make a larger and more extensive progress." 

* I am conscious that the omnipotence of God could make all circumstances submit to his pleasure. But we are not to judge in these cases from what he could, but from what he is pleased to do. 

To this end it is proper to remember, that the greatest part of the known world was now united in one empire, under the Roman power; so that the intercourse between mankind was more universal, and travelling to remote nations more easy and commodious than it had ever been, under any other of the great monarchies. In this period likewise the world enjoyed a degree of peace and tranquillity, for a long while before unknown; which was another very favourable circumstance for the propagation and settlement of the gospel:—for, amid the horrors and desolations of war, the minds of men are distracted, and their thoughts fluctuating and confused. The general attention is engaged by victories and triumphs, or by scenes of devastation and ruin. The fate of nations is the point to be decided: the principal question depending, which employs speculations and inquiries, hopes and fears, is, "which shall be established—liberty or servitude?" And it is not to be expected, considering the depravity of mankind, that the generality will be sedate enough to examine and pursue truth as they ought, with disorder and confusion all around them. The preachers of new doctrines must then especially be obnoxious to the suspicions and resentments of the governing powers; every innovation will be represented as in a peculiar degree dangerous, and is likely to be suppressed, if possible, by all imaginary methods of craft and violence: not to mention that the communication between countries of opposite pretensions and interests being shut up, the propagation of true religion would be exceedingly obstructed. 

Now, all these inconveniences which attend a state of war in general, formed the real situation and state of things for a long time before our Blessed Saviour's appearance: But, after the most polite and flourishing parts of the world had, for several centuries, been disquieted and shaken by frequent revolutions of empire, and harrassed with almost perpetual wars—in the reign of Augustus Caesar, these competitions and convulsions ceased;—and THEN the Saviour of the World, the Prince of Peace, was born; the substance of whose commission was, to assert the glory of the triune and eternal God, by his infinitely satisfactory atonement, and by the mission of the Holy Spirit; and thereby also to establish in the hearts of men love to God and love to each other; and, of consequence, that peace among men, that amiable and generous spirit of unconfined benevolence, which, if it prevailed, would make cruelty relent, bend stubborn pride, and allay the raging heat of ambition.—And it is farther observable, that the external peace which now subsisted, was not only more universal, but continued longer than had been often known in the history of preceding times; by which means, among others, Christianity became more established, till at length, through divine grace, that Roman power, which had severely oppressed and persecuted the professors of it, submitted, and owned its authority. Thus then we see that our blessed Saviour appeared at that period of time best fitted for trying, examining, proving, enforcing, and conveying his doctrines to all parts of the world, and to all succeeding ages and generations. 

Again, one reason why his coming was so long delayed, was probably in order to justify the conduct of God in his dispensations to mankind, and to enable us to answer the cavil so often urged against the Christian dispensation—"Where was the necessity of this extraordinary step?—Could nothing less than the Son of God redeem mankind from their sins, and inform and instruct the world?" 

To this the answer is now obvious:—"All other methods of effecting that purpose had been tried, or put in force, and all proved ineffectual."—When the preaching of Noah for an hundred years together was found utterly fruitless for the regeneration and reformation of mankind, God destroyed the whole race, one family excepted, by a flood.—When longevity and the experience of ages were found only to inspire mankind with confidence and security in sinning, God contracted their lives from period to period, until he reduced them to the present pittance.—When the example and influence of Noah, and the recent judgments of God upon the earth, could not restrain his sons from the vanity and evil tendencies of building the city and tower of Babel, God at once, by a signal interposition, confounded their language and their devices. The terrors of this judgment could scarcely be abated, before the signal blessings of God upon Abraham, and his judgments upon Sodom, became an open monition to mankind of divine savour and protection to piety, and vengeance upon wickedness. When the Egyptians began to grow eminent over the other empires of the world, God signally interposed for the manifestation of the true religion, by the ministry of Joseph; from whom, there is good reason to believe, they were more or less taught the worship of the true God, and the duties which they owed him. And when this nation became perfectly corrupt, through length of time and the increase of power and wealth, God again interposed for the deliverance of his people from among them, with a mighty hand and stretched-out arm, to the terror of the whole world, and the manifestation of his more immediate providence and dominion over the affairs of men. 

From this time his peculiar people subsisted in the midst of their enemies by little less than a series of miracles, until they became, under David and Solomon, the greatest empire of the earth; and then the lustre and glory of the true religion was amply exhibited to the whole world around them. 

As they became corrupt, the Egyptian monarchy prevailed, and principally upon their ruins;—as they repented, they were redeemed; and as they returned to their corruptions, they were gradually and proportionably oppressed by the succeeding monarchies: but still, in each of these,—in the Egyptian, Assyrian, Babylonian, Persian, and Grecian, God signally interposed, by prophets, by miracles, by visions, and by signal judgments from heaven, for the manifestation of the true religion;—and, last of all,—when all these mercies, miracles, judgments, deliverances, monitions, visions, failed, and were found ineffectual; when the wisest and the divinest poets failed; when lawgivers, politicians, philosophers, and prophets proved insufficient for the instruction, regeneration, and amendment of the world!—the Divine Wisdom once more interposed, by sending down THE SON OF GOD from heaven, to atone, instruct, and, by his Holy Spirit, regenerate all that would believe. From all these reasons united, it is therefore clearly evident, that the period when Christ so came was the fittest season,—the fulness of time for sending a Saviour into the world. 

And now, from what we have seen with respect to the past, we may extend our view to future times. For, as the Supreme Being must be at liberty to confer favours which could not be claimed, and as he has been pleased actually to communicate a revelation of these glorious truths,—we have sufficient ground to hope, yea, to be fully confident, not only from these arguments, but from the sure word of prophesy, that it certainly will be hereafter universally diffused. And if there will be such a future period, as we are fully assured there will, we may justly presume, from what we are convinced was the case at the first promulgation of the gospel, "that there will be sufficient evidence to convince thoughtful inquirers, that this also is the fittest season which could be fixed upon to answer the gracious design of Providence." 

There are several circumstances already opened to our view, which demonstrate, that even now Christianity might be spread vastly farther than it could ever be during the continuance of the Roman empire.—A great part of the globe is planted by colonies of nominal Christians, which, but a few ages ago, was utterly unknown; and, besides the late discoveries and settlements in America, the commerce and trade of Christendom has extended itself to very remote Eastern nations, where the Roman arms never penetrated; nay, and where it is probable that the very name of heathen Rome, even in the height of its power and splendor, was never heard of. Add to this,—the considerable modern improvements in navigation, which procure us so easy an access to these newly-discovered countries;—the intercourse which we are capable of maintaining with the inhabitants, by the help of persons skilled in their several languages; together with the invention of printing,—that important method of improving, and easy way of dispersing knowledge: and all these concur, with the most important method of all, the establishment of missions, to facilitate the propagation of the gospel, beyond what could reasonably be expected in preceding ancient times. 

But, notwithstanding all these, the critical period for making Christianity the universal religion does not seem to be yet come. Many obstacles remain, and several necessary preparations for this great event are still wanting. However, we ourselves can sadly imagine that this certain conjuncture is not at a vast distance from us, considering the frequent and surprizing vicissitudes and revolutions, in the course of human affairs, which have lately happened in a very short period of time. 

For, (to conclude these remarks,) if the use of printing became established, and, of consequence, ingenuity and freedom of inquiry gained ground, in the vast Turkish empire,—and both were thence transferred to other Mahometan states;—and if those Christians who are conversant with infidel nations would behave towards them with justice and generosity, and treat them like men, and not, as if they were of an inferior species, like brutes, or SLAVES if they would cease from corrupting the morals of the Mahometan or of the Pagan idolater, while they were persuading him to turn to their holy religion; if they would give substantial and shining proofs that they were not wholly intent on worldly gain,—not influenced by a rapacious ambition, nor fond of luxury, nor devoted to intemperance: if, on the contrary, they honoured their profession, through the grace of God, by the practice of those engaging graces and virtues which the gospel inculcates; and, above all, if God were pleased (as I doubt not but he soon will be) to open the way in those countries for ministers of the gospel after his own heart, full of faith and of the Holy Ghost—then we might justly apprehend that the time was drawing very nigh when, over ALL the earth, as the prophet had foretold, there shall be ONE Lord, and his NAME one; (Zechariah 14:9.) or, in the language of St. Paul, when the fulness of the Gentiles shall come in, and ALL Israel shall be saved. Romans 11:25-26. 

REFLECTIONS.—1st, The Apostle had hinted before that the state of those who were under the law was a kind of minority. He here enlarges on that subject, shewing the vast superiority of the gospel above the legal dispensation. 

1. Before Christ came, they were in a state of nonage. Now I say that the heir, as long as he is a child, differeth nothing from a servant, though he be lord of all, entitled to the inheritance; but is under tutors and governors, until the time appointed of the father, when he should be declared of age, and enter upon the management of his own affairs. Even so we, and all the people of God under the old Testament, when we were children, in the infantile state of the church, were in bondage under the elements of the world, subject to the law, with all the carnal ordinances, which were, as the first letters of the alphabet, designed to lead us on to higher attainments, and kept us, during this time of non-age, in a state of bondage. But, 

2. Under the gospel dispensation our condition is much happier. When the fulness of the time was come, God sent forth his Son, his only begotten, one in the same divine nature and essence, born of a woman, that he might be manifested in the flesh, made under the law, appointed both to endure the penalty due to our transgressions, and to fulfil the broken Adamic covenant of immaculate obedience; that he might thereby redeem them that were under the law; under its bondage and curse, that we, who believe in him, might receive the adoption of sons, admitted to that high privilege, and, if faithful unto death, blessed with all its happy consequences. And because ye are sons, God hath sent forth the Spirit of his Son into your hearts, through the glorified Redeemer, who hath all fulness of the Spirit to bestow on his believing people, and forms their hearts, by his divine operations, to the temper becoming the high dignity and relation with which they are honoured; so that, through the effectual working of the Holy Ghost, we are enabled, with fiducial dependance, filial love, and sacred joy, to approach a throne of grace, crying, Abba, Father. Wherefore, wherever this Spirit is given, thou art no more a servant, but a son, admitted to that honourable place in God's family; and if a son, then an heir of God through Christ, and entitled, if perseveringly faithful, to everlasting blessedness: so that, to return to the law for acceptance with God, is absurd and needless. Note; (1.) God manifest in the flesh is the foundation of every hope to the sinner. (2.) If any man have not the Spirit of Christ, he is none of his; the grace of adoption always accompanies the privilege of adoption. (3.) That soul is happy, which is enabled, with humble and holy boldness, to approach our gracious God, crying, Abba, Father; and claiming this kindred with him, which he will not disown. 

2nd, To shew them the glaring folly of their having recourse to the law for justification, he reminds them, 

1. Of their former state of Gentilism. Howbeit, then when ye knew not God, grossly ignorant of his Being, perfections, and attributes, and, in fact, without God in the world, ye did service unto them which by nature are no gods, worshipping senseless idols, and ascribing divinity to stocks and stones. In this state of horrid ignorance and guilt did the Apostle find them, and called them out of darkness into marvellous light. 

2. How absurd then was their defection from the truth which they had received! But now after that ye have known God, through the gospel of his dear Son, or rather are known of God, approved and accepted of him in the Redeemer, how turn ye again to the weak and beggarly elements, whereunto ye desire again to be in bondage? What infatuation has seized you, to leave the gospel dispensation of light, love, and liberty, for the bondage, darkness, and fear of the Mosaical institutions, weak, and insufficient to cleanse the soul from guilt, or to obtain acceptance with God; and beggarly, when compared with the superior riches of gospel grace. Ye observe days, and months, and times, and years, placing dependance on the ceremonial ordinances of the Jewish ritual, as essential to your justification before God. And where this is the case, I am afraid of you, lest I have bestowed upon you labour in vain, and that, departing thus from the fundamentals of the gospel, notwithstanding all our preaching, you should finally perish. Note; (1.) Many who make, for a while, fair professions, prove, in the end, foul apostates. (2.) Nothing more effectually destroys the soul, than a departure from that fundamental point of the gospel, justification by faith alone. (3.) It is a deep concern to the true ministers of Christ, when they, in whom they had hoped to see the fruit of their labours, disappoint their expectations. 

3rdly, The Apostle, 

1. With affectionate address, desires to win upon them. Brethren, I beseech you, be as I am, united with me in affection as I am to you, and imitate my example, leaving these Jewish rites, and cleaving to Christ alone for justification before God; for I am as ye are, one with you in fervent charity, and we are equally entitled to the privileges of the gospel: ye have not injured me at all; the injury you do is to Christ, and your own souls; and what I say proceeds not from any private resentment, but purely from a zeal for his glory, and your good; and if any disrespect may have been cast on me, I entirely overlook it. Note; The rebuke, which is tempered with love, will always be most effectual. 

2. He reminds them of the former affection and esteem which they had shewn him. Ye know, how through infirmity of the flesh I preached the gospel unto you at the first. And my temptation in the flesh; (whether his sufferings; weakness of body, or ungraceful appearance, they knew what he meant, though we do not, for certain; but whatever it was, he could say) ye despised not, nor rejected; did not therefore slight my ministry, nor treat my person with contempt, but received me as an angel of God, with all veneration and regard, as a messenger sent from heaven, yea, even as Christ Jesus: had he himself appeared in the flesh among you, religious adoration excepted, ye could hardly have paid him greater respect. Where is then the blessedness you spake of? those ardent wishes for my happiness, and the delight you expressed in the gospel which I preached unto you? for I bear you record, that, if it had been possible, ye would have plucked out your own eyes, and have given them to me, counting nothing too great to testify the sense of your gratitude towards me. Note; many, in their first love, are all on fire for Christ, and never think they can enough testify their regard to the ministers of their conversion, who by and by grow cold or perverted from the truth, and treat with contempt those whom they once respected as almost angelical. 

3. He expostulates with them on the strange alteration which now appeared. Am I therefore become your enemy, because I tell you the truth, and kindly warn you of the deadly consequences of your defection from the purity of the gospel? Note; (1.) Truth, honestly spoken, often creates us enemies. (2.) Ministers may expect that their fidelity will offend. (3.) Whether men will hear or forbear, we must speak, nor fear any consequences. 

4thly, St. Paul knew the spirit and temper with which the Judaizing teachers acted; and he, 

1. Warns the Galatians of it. They zealously affect you, and pretend great zeal for you, but not well; their professions are dissembled, and their designs crafty; yea, they would exclude you from me and your true friends, who preach the pure gospel to you, that you might affect them, and yield your consciences up to their direction. Note; All is not gold which glitters; we should try before we trust: hypocrisy, for selfish ends, can put on the fairest guise of truth. 

2. He points out to them the rule which they should follow. But it is good, and the proof of an excellent spirit, to be zealously affected always in a good thing, or to a good man, and not only when I am present with you; whilst, on the contrary, an unsteady, wavering conduct shews that the heart is not well grounded in the truth, and discovers a dishonourable levity and inconstancy. 

5thly, To engage their hearts, and prevail on them to return from their sad defection from the truth, 

1. He expresses his tender affection towards them. My little children, dear to me as such, amidst all the weakness you discover; of whom I travail in birth again, with such agonies of spirit, longing for your present recovery, as when I first desired to turn you from your foul idolatry; until Christ be formed in you, your souls effectually brought under the influence of his gospel, and his image stamped upon your hearts, I desire to be present with you, that I may more fully enter upon the subject, confound the gainsayers, and defend the fundamental articles of Christianity, from which you have swerved; and, if it so pleased the Lord to make my preaching effectual to your conversion, to change my voice from rebuke to consolation; for I own, at present I stand in doubt of you, whether you may not yet be cast away. Note; (1.) Ministers travail in birth for immortal souls; and feel an affection for those whom they have begotten in the gospel, like the tender mother's sensibility towards her infant offspring. (2.) Christ is not formed in that heart where self-righteousness and self-dependance still prevail. (3.) 'Tis no charity to think well, when we see evidently what is evil; though we wish to change our voice, and to behold a happy reformation. 

2. He expostulates with the Judaizers, who sought justification by the deeds of the law. Tell me, ye that desire to be under the law, do ye not hear the law? If you attentively considered the history of Abraham, you would see the folly of your attempt. For it is written, that Abraham had two sons, the one by a bond-maid, Agar, an Egyptian, the other by a free-woman, Sarah: and he who was of the bond-maid, Ishmael, was born after the flesh, in the ordinary course of nature: but he of the free-woman, Isaac, was by promise, given of God, when both his parents were naturally incapable of issue. Which things are an allegory, or allegorized, and have a spiritual meaning beyond the mere letter of the words; for these, Hagar and Sarah, are the figures of the two covenants; the one from the mount Sinai, which gendereth to bondage, begetting a slavish spirit, and leaving the soul under condemnation, which is Agar, and represented by her. For this Agar is mount Sinai in Arabia; and her being cast out with her son, is a lively figure of the rejection of those, who, to the neglect of the Saviour, will live in bondage under the law, which was delivered on that mountain; and this bond-woman answereth to Jerusalem which now is, and is in bondage with her children, abandoned for their infidelity, and excluded from all the blessings of the covenant. But Jerusalem which is above, the church of genuine believers, who, by faith in Christ, look for glory and immortality, is free from all the condemnation of sin in the law; of which Sarah is the type, and may be considered as the mother of us all, whether Jews or Gentiles, who, like her son Isaac, are entitled, through persevering faith in the Redeemer, to all the promised blessings. For it is written, with particular reference to Sarah, Rejoice, thou barren, that bearest not; break forth and cry thou that travailest not; thou Gentile land, which, like Sarah, hast long been spiritually barren, now exult in this vast progeny; for the desolate hath many more children than she which hath an husband, more converts springing from among the heathen, where all hope of such a seed was despaired of, than are to be found among those, who, under the Sinai covenant, were, during so many hundreds of years, espoused to the Lord as their husband. Now we, brethren, who through grace are joined to Christ by faith, as Isaac was, are the children of the promise, born of God, through faith in Christ Jesus. But as then he that was born after the flesh (Ishmael) persecuted, with mockery and reproaches, him that was born after the Spirit; namely, Isaac, the child of the promise; even so it is now, the carnal Jews, who contend for justification by the works of the law, deride and persecute us, who maintain that justification is by faith alone. Nevertheless, what saith the scripture? Cast out the bond-woman and her son: for the son of the bond-woman shall not be heir with the son of the free-woman; and so surely will they be excluded from the heavenly inheritance, who seek it by the deeds of the law. So then we, brethren, who expect justification by faith only, are not children of the bond-woman, but of the free, and shall, if we continue to cleave to Christ in the liberty of the gospel, inherit that eternal life, from which they who are of the law, and depend upon their own doings for their acceptance with God, must be for ever excluded. Note; (1.) To understand the scriptures, we must look further than the letter. (2.) Reproach and ridicule are, in God's account, persecution; and this, at least, all who live godly in Christ Jesus must endure, till the great Milennium rushes in upon the world. 

05 Chapter 5 

Introduction
CHAP. V. 

He moveth them to persist in their liberty, and not to observe circumcision; but love, which is the sum of the law. He reckoneth up the works of the flesh, and the fruits of the Spirit; and exhorteth to walk in the Spirit. 

Anno Domini 49. 

THE Apostle, in the third chapter, having, from Abraham's justification by faith, proved, 1. That all who believe are the seed of Abraham, whom God in the covenant promised to justify by faith:—2. That the law of Moses, which was given long after the covenant was ratified by the oath of God, could neither annul nor alter the covenant, by introducing a method of justification different from that which was so solemnlyestablished in the covenant:—3. That men are heirs of the heavenly country, of which Canaan was the type, not meritoriously by obedience to the law, but by the free gift of God.—4. That the law was given to the Israelites, not to justify them, but to restrain them from transgressions; and, by making them sensible of their sins, and of the demerit of their sins, to lead them to Christ for justification.—Farther, having, in the fourth chapter, observed, that the method of justification by faith, established at the fall, was not universally published, inthe first ages, by immediately introducing the gospel dispensation; because the state of the world, in the first ages, did not admit thereof, and because it was proper that mankind should remain a while under the tuition of the Adamic law, and of the law of Moses, accompanied, indeed, by such measures of divine grace as would be sufficient, through the merits of the Redeemer, for the salvation of every faithful soul:—also, having declared, that the supernatural generation of Isaac, and his birth in a state of freedom, were intended to typify the supernatural generation of Abraham's seed by faith, and their freedom from the bondage of the law of Moses, as a term of salvation, the Apostle, in this fifth chapter, as the application of the whole of his doctrine, exhorted the Galatians to stand firm in that freedom from the law of Moses, as a term of salvation, wherewith Christ had freed them in the gospel dispensation; and by no means to be again held fast in bondage to any ritual form of worship, Galatians 5:1.—Then, with the authority of an inspired Apostle, he solemnly declared, that, if they sought salvation by receiving circumcision, Christ would be of no manner of use to them as a Saviour, Galatians 5:2. 

The Judaizing teachers, who enjoined obedience to the law of Moses as necessary to salvation, being sensible that the burdensomeness of the services required by Moses might deter the Gentiles from receiving circumcision, had, it seems, made the Galatians believe that circumcision did not bind those, who lived out of Judea, to obey the more troublesome and expensive services of the law; such as the offering of sacrifices, the paying of tythes, the going up to Jerusalem three times in the year, &c. but to obey those precepts only which were of easy performance, namely, the keeping of the sabbaths, the new moons, and the other holy days enjoined in the law: theabstainingfromuncleanmeats, the avoiding of the company of the uncircumcised, &c. Wherefore, to undeceive the Galatians, the Apostle solemnly testified to them, that every circumcised person, who sought to be justified by the law of Moses, bound himself to obey all its precepts, without exception, and subjected himself to its curse, if he failed in the least particular, Galatians 5:3.—In short, they separated themselves from Christ, who sought to be meritoriously justified by the law of Moses; and, to their unspeakable loss, excluded themselves from the grace offered in the gospel, Galatians 5:4.—as they might know from this, that all who adhere to Christ are warranted, by the gifts and graces of the Spirit bestowed on them, to consider themselves as justified through faith, without the works of the law of Moses, Galatians 5:5.—Besides, in the gospel dispensation, neither circumcision, nor the want of it, availeth any thing to men's acceptance with God, but the faith which strongly works by love to God and to man, Galatians 5:6.—Next, the Apostle having observed that, at the first, the Galatians made good proficiency in the doctrines of the gospel, he asked, who it was that now interrupted their progress, so as to make them forsake the truth, Galatians 5:7-9 and hoped, that when they considered what he had written, they would not think differently from him, concerning the method of justification, Galatians 5:10.—And because his enemies had said, that, since he conversed with the apostles at Jerusalem, he had altered his doctrine, and now taught the necessity of circumcision, he desired to know how it came to pass that the Jews still persecuted him? For, if he preached circumcision, the stumbling-block of the cross of Christ was certainly removed out of their way, Galatians 5:11.—Then concluded, with wishing them to cut off by excommunication the person who had subverted them, Galatians 5:12. 

The doctrinal part of the Epistle being finished, the Apostle, in what remains, advised the Galatians not to use their freedom from the law of Moses, with respect to meats, as a pretence for gratifying their sensual appetites, to the offence of their weaker Jewish brethren, who still thought the meats forbidden by Moses unclean, Galatians 5:13.—Because, in so doing, they would break the great Christian law of love, Galatians 5:14.—the Jews, by speaking of the Gentiles as prophane persons; and the Gentiles, by representing the Jews as ignorant bigots. For, said the Apostle, by thus giving occasion to the flesh to exercise its lusts in biting and devouring one another, ye will bring destruction on one another, Galatians 5:15.—He therefore commanded them to obey the dictates of the Spirit of God, and not to fulfil the lusts of their flesh. Withal, to make them the more watchful in that respect, he told them, that the inclinations of the Spirit and of the flesh are oftentimes contrary the one to the other: and that, through the prevalence of the inclinations of the flesh, men are frequently hindered from doing what the Spirit inclines them to do. At the same time, to encourage them, he assured them, that if they followed the dictates of the Spirit of God, they would not fall under the curse of any law whatever, Galatians 5:18.—Then, to shew what sort of actions the lust of the flesh would lead them to perform, he enumerated the works of the flesh: and, to make them sensible of the dangerous nature of these works, he foretold now, as he had done before, that they who do such things shall not inherit the kingdom of God, Galatians 5:19-21.—Also he enumerated the fruits of the Spirit; and, in their commendation, took notice, that their excellency is so evident, that in no nation was there ever any law made against them, Galatians 5:22-23.—Farther, as a powerful motive to renounce the works of the flesh, he assured them that all Christ's faithful disciples have crucified the flesh with its passions and lusts, Galatians 5:24.—In short, since the Galatians lived under the spiritual dispensation of the gospel, he commanded them to walk according to its rules, Galatians 5:25.—And cautioned such as possessed the spiritual gifts to avoid vain-glory in the exercise of them, that they might not provoke their brethren to anger and strife. And those who were destitute of the spiritual gifts, he exhorted them not to envy those who were endowed with them, Galatians 5:26. 

Verse 2
Galatians 5:2. Behold,— This word is used to fix their attention. I, Paul;—"I, the same Paul, who am reported to preach circumcision,—testify again, (Galatians 5:3.)—continue my testimony, to every man; to you, and all men." This very emphatical way of speaking may well be understood to have regard to what he takes notice of Galatians 5:11 namely, his preaching circumcision; and is a very significant vindication of himself.If ye be circumcised, means, "If ye submit to circumcision, and depend on that, and the observance of the rest of the Jewish rites, for justification and salvation." It must have beenallowedthateitherJudaismorChristianitywasnecessaryto salvation. If Judaism had been necessary, Christianity could not be so; and (vice versa,) it is the same, if the argument be reversed. It was plain, therefore, that if the observance of circumcision, and other Jewish rites, was obligatory, all that Christ had done and suffered would have been of no advantage to them; for if the soul could not repose its confidence in him for salvation, its divided regards would be rather an affront than an act of homage. 

Verse 5
Galatians 5:5. For we— It is evident, from the context, that St. Paul here means himself; but we, is a more graceful way of speaking than I, though he be vindicating himself alone from the imputation of setting up circumcision. 

Verse 6
Galatians 5:6. Faith which worketh by love.— There is some degree of ambiguity in the original:— Δι αγαπης ενεργουμενη . It may be rendered either which operates, and works by love; or, which is wrought, inspired and perfected by love. Some have preferred the latter sense; and have taken occasion hence to shew, how much love tends to establish and perfect faith: but the former, which is the more usual sense, appears to be authorized by the use of the same word, Ephesians 3:20 and Colossians 1. 

Verse 7
Galatians 5:7. Who did hinder you, &c.— The word ' Ανεκοψε, rendered hinder, is an olympic expression, answerable to the word rendered ye did run: and it properly signifies, "Coming across the course,while a person is running in it, in such a manner as to justle, and throw him out of the way." 

Verse 8
Galatians 5:8. Of him that calleth you.— He used this expression before, ch. Galatians 1:6 and in both places means himself; and here declares that this πεισμονη, whether taken for persuasion, or for subjection (as it may well be in St. Paul's style, considering the word πειθεσθαι, at the end of the foregoing verse) came not from him; for he called them to liberty from the law, and not subjection to it. See Galatians 5:13. His argument runs thus: "You were going on well in the liberty of the gospel; who stopped you?—I, you may be sure, had no concern in it; for you know that I called you to liberty, and not to subjection to the law; and therefore you can, by no means, suppose that I should preach up circumcision." From the two followingverses, it looks as if all the disorders here complained of arose from one man. 

Verse 10
Galatians 5:10. Will be none otherwise minded:— "Will beware of this leaven, so as not to be put into a ferment, nor shaken in your liberty, in which you ought to stand fast: and, to secure it, I doubt not, (such confidence I have in you) you will, with one accord, cast out him that troubleth you. For, as for me, you may be sure I am not for circumcision, in that the Jews continue to persecute me." This is evidently the Apostle's meaning, though not spoken out, but managed warily, with a very skilful and moving insinuation. Κριμα, judgment, here seems to mean expulsion by a church censure, cutting off from church communion. See Galatians 5:12. We shall be more inclined to this opinion, if we consider that the Apostle uses the same argument of a little leaven leavening the whole lump, 1 Corinthians 5:6 where he would persuade the Corinthians to purge out the fornicator. Some, however, would extend the meaning to the solemn account which this troubler of the church's peace should give to God, and to the condemnationhe should certainly receive, if he persisted in the endeavours he was using to subvert the truth. See on 1 Corinthians 4:21. 

Verse 11
Galatians 5:11. Persecution?— The persecution which St. Paul was still under, was a convincing argument that he was not for circumcision and subjection to the law; for it was from the Jews, upon that account, that at this time arose almost all the persecutions which the Christians suffered;—as may be seen throughout the history of the Acts: nor are there wanting clear footsteps of it in several other places of this Epistle, as ch. Galatians 3:4, Galatians 6:12-14. 

Verse 12
Galatians 5:12. I would they were even cut off which trouble you.— Who subvert or unsettle you. It by no means agrees with the gentle genius of Christianity to suppose that this Apostle, who understood it so well, and cultivated it so much, should mean by this to intimate that he wished these troublers dead; or that any bodily evil were inflicted upon them by human violence. All arguments, therefore, which are drawn from this text in favour of persecuting principles, must be veryinconclusive: but when we consider the particular circumstances in which these seducing teachers opposed the Apostle, it will appear that they very well deserved that ecclesiastical censure which he here wishes to be pronounced against them. Some, following a different reading, render this verse, They ought to be cut off, and shall in reality be cut off, who trouble you. 

Verse 13
Galatians 5:13. Only use not liberty— From the mention of liberty, to which St. Paul tells them they are called under the gospel, he takes occasion to caution them respecting the use of it, and so exhorts them to a spiritual or true Christian life; shewing the difference and contrariety between that and a carnal life, or a life after the flesh, Galatians 5:13-26. The word δουλευετε, rendered serve, has a greater force in the Greek than our English word serve expresses, in the common acceptation; for it signifies the opposite to ελευθερια, liberty; and so the Apostle elegantly informs them, that, though by the gospel they are called to a state of liberty from the law, yet they were still as much bound and subjected to their brethren, in all the offices and duties of love and good-will, as if in that respect they were their vassals and bondmen. 

Verse 16
Galatians 5:16. This I say then, walk in the Spirit, &c.— That is, "I have been cautioning you against that contentious temper which is so great a reproach to the professors of Christianity, and tends so much to the detriment of our common faith. But, that I may effectually guard you against this and every other evil, I have a charge to give you, and, in a word, I say, Walk in the Spirit, and at all times endeavour to conduct yourselves as under the influences of that blessed Agent, and in a way agreeable to the new nature that he has given you, and then ye will not fulfil the lust of the flesh; so that, if you be not yet delivered from the remainders of corruption, yet by his powerful suggestions, and by the gracious aids which you receive from him, you will be happily preserved from the predominancy of carnal and irregular appetites, so that the work of mortification and all the exercises of true godliness, will daily become more and more easy and familiar to you." Instead of, ye shall not fulfil, some read, ye shall in nowise fulfil. 

Verse 17
Galatians 5:17. For the flesh lusteth against the Spirit, &c.— As it is plain that by the flesh, which is the same with what the Apostle calls the body of sin and the old man (Romans 6:6.), we are to understand that natural corruption and depravity which is the ruling principle in a state of nature: so by the Spirit, which is here set in opposition to it, and is elsewhere expressed by the new man that is put on by such as are renewed in the Spirit of their mind (Ephesians 4:23-24.), we are to understand that supernatural principle of grace which is imparted from above to the renewed soul, to overcome the passions of the carnal mind, to set us free from the dominion of our lusts, and to inspire us with a love to holiness; which divine and heavenly principle being communicated to us by the Holy Spirit, has frequently the title of the Spirit given to it, as it is plainly the effect and fruit of it; for that which is born of the Spirit, is Spirit (John 3:6.).—And there is such a contrariety in these two principles, that, where they exist together, they are continually opposing one another in their desires and tendency; so that (as the Apostle adds) ye do not the things that ye would, (for so it is expressed in the original, and not, ye cannot do, &c.) ye do them not without doing violence to the opposite principle which would be drawing you another 

Verse 18
Galatians 5:18. But if ye be led by the Spirit,— "But if ye give yourselves up to the conduct of the Spirit of God, by faith in Christ, ye are not under the law." For they who are led by the Spirit of God, are the sons of God; and so heirs, and free. This is plainly the sense of the Apostle, who teaches all along, in the former part of this Epistle, as well as of that to theRomans, that those who put themselves under the gospel, are not under the law of Moses, or under the Adamic law. The reason of the Apostle's thus using the word Spirit, is, indeed, very apparent in the doctrine of the New Testament; which teaches that those who receive Christ, by faith, with him receive his Spirit, and its sacred and powerful influences against the flesh. See Romans 8:9-11. Accordingly, for the obtaining of salvation, St. Paul joins together belief of the truth, and sanctification of the Spirit, 2 Thessalonians 2:13. See also Ephesians 3:16. 

Verse 19
Galatians 5:19. Now the works of the flesh are manifest;— If flesh be taken for the irregularities of the appetite,—for that natural corruption which infects the faculties of every man by nature; it extends to the mind, as well as to the appetites of the body; and there will be no difficulty in ascribing each of the particular crimes here enumerated to the flesh, as they all proceed from that corruption, by means of which even the mind and conscience is defiled. Titus 1:15. 

Verse 20
Galatians 5:20. Witchcraft,— Some would render the word φαρμακεια by poisoning; but surely this is comprehended under the word murders; nor is there any reason to believe the flesh so particularly inclined to this one kind of murder, as that it should be specified rather than any other. It is certain that, on account of the drugs made use of in some supposed magical compositions, this word is often used to express practices of that kind; to which the Gentiles, even in the most learned nations, were very much addicted. We render the word διχοστασιαι, seditions; but as the original word seems more general, some would express it more largely by divisions of a party-spirit, among those who ought to be united in one interest and affection. Perhaps, however, by this word the Apostle means to point out divisions in the state, as by the next he refers to divisions in religion—heresies in religious communities, bywhich professing Christians are induced to separate from each other, and to form parties, which, instead of maintaining true candour, benevolence, and love, renounce and condemn each other. 

Verse 21
Galatians 5:21. Revellings,— Κωμοι, or revellings, among the Greeks, were a disorderly spending of the night in feastings, with a licentious indulging in wine, good cheer, music, dancing, &c. See Romans 13:13. 1 Peter 4:3. 

Verse 22
Galatians 5:22. Faith,— Fidelity; which the word πιστις undoubtedly signifies in many places. See on Matthew 23:23. So that in one place we may understand it of the faithfulness of God, or his fidelity to his promises, Romans 3:3 and where it is applied to servants, we expressly render it fidelity: Titus 2:10. And though it generally signifies the grace of faith, or the confidence reposed in another; yet, where we find it joined, as in the place before us, with other graces, or moral virtues, it may be rather taken to denote fidelity. See 1 Timothy 4:12; 1 Timothy 6:11. 2 Timothy 2:22; 2 Timothy 3:10 and Revelation 2:19. 

Verse 23
Galatians 5:23. Against such there is no law.— They have so manifest and evident a goodness in them, that they never were forbidden by any human institution. 

Verse 24
Galatians 5:24. They that are Christ's— These are the same with those who are led by the Spirit, Galatians 5:18 and are opposed to those who live after the flesh; Romans 8:13, where it is said, conformably to what we find here, they through the Spirit mortify the deeds of the body. That principle in us, whence spring vicious inclinations and actions, is sometimes called the flesh, sometimes the old man: the subduing and mortifying of this evil principle, so that the force and power wherewith it used to rule in us is extinguished, the Apostle, by a very engaging accommodation to the death of our Saviour, calls crucifying the flesh; and in Romans 6:6 crucifying the old man. It is likewise called mortifying the members which are on the earth, Colossians 3:5. See also Colossians 2:11. 

Verse 25
Galatians 5:25. If we live in the Spirit, &c.— Living in the Spirit expresses, in terms nearly resembling these in Acts 17:28 our continual dependence on its influences; and also illustrates the significancy of the word στοιχωμεν, in the latter part of the verse. Let us walk in the Spirit,—"in a regular and orderly manner, viewing God with the eye of faith; taking every step according to rule, and under the holy influence of the Spirit of God; regulating our whole life and actions by his light and dictate 

Verse 26
Galatians 5:26. Envying one another.— Whether the vain-glory and envying here were about their spiritual gifts, (a fault whereof the Corinthians were guilty, as we may see at large 1 Corinthians 12, 13, 14) or upon any other occasion, or on any other account, and so contained in Galatians 5:15 of this chapter, is not very important to inquire; either way the sense of the words will be much the same. 

Inferences, drawn from Galatians 5:13.*—There is not a more valuable blessing in human life than liberty, whether civil liberty, as it respects social happiness, or liberty of conscience, as it respects religion. When this latter is restrained, we are treated rather like brutes than men; that is, creatures endued with moral powers, and accountable for their actions:—and therefore it is one of the chief excellencies of the Christian religion, and very far from the air and spirit of an imposture, that it preserves the rights of conscience sacred and inviolable. 

* The following thoughts are intended only for the Deists, who are too often to be found even in families which are in the general pious: but the Reflections will, I trust, make ample compensation to the sincere Christian. 

But, because the world is apt to run into extremes, the writers of the New Testament, like persons who had a thorough knowledge of human nature, as well as being infallibly inspired by the Spirit of God, have taken care in this respect, as well as in all others, to guard against excess and irregularity. Thus St. Paul advises these Galatians not to mistake licentiousness for Christian liberty; or, in other words, not to imagine that, because they were freed from the expensive and burdensome observances of the Mosaic institution, (which is elegantly described as a state of servitude,) they were discharged likewise from moral obligations, which are an eternal and immutable law to all rational beings. 

It may not be unseasonable to consider the subject in a light suited to the complexion and genius of the present age; and to inquire into some of the chief abuses of free-thinking; by which it happens that what is really the peculiar honour and greatest advantage of our intelligent nature, becomes a reproach to it, and is attended with the most injurious consequences. 

1. And, first, embracing the principle of liberty, has ended, with many, through the abuse of that excellent principle, in infidelity, or a disbelief of all religion. It is most evident, that infidelity never more abounded than in this age of free inquiry; and that those who are most loose in their sentiments with respect to the obligations of religion in general, and of Christianity in particular, are, in profession at least, enemies to bigotry and implicit faith. Nay, it may be allowed further, that it is likely they would never have gone such a length as to throw off all religion, if they had continued in a blind attachment to the principles of their education, and to established and popular opinions. 

Whence now can this arise?—We, who believe that religion, in all the parts of it, is strictly rational, can never allow that infidelity is the natural consequence of a free and impartial examination of it; but must suppose, on the contrary, that the more thoroughly it is considered, and the more nicely weighed in the balance of true and unbiassed reason, it will be the more heartily believed and submitted to, through the grace of God. Indeed, this melancholy event may be sufficiently accounted for from other causes, and shewn, not to proceed from a superior understanding, or more adequate and enlarged views of things, but from ignorance, superficial inquiry, and even from that prejudice and implicit faith which the monopolizers of reason and free-thinking so loudly disclaim. 

It is by no means intended, by any thing here advanced, to discourage the most rational and free examination of all religious principles, be they ever so sacred and venerable, and transmitted down with ever so much awe and solemnity by our forefathers; neither is it designed to assert that any man is obliged to receive a revelation, so called, which, upon mature deliberation, appears to be unworthy of God, and repugnant to the reason and nature of things. The present purpose is only to point out briefly some false principles, which are all an abuse of the true principle of liberty; and by which, it is highly probable, many of its professed admirers and zealous espousers have been led to a disregard of all religion. 

Some seem to mistake liberty for a right to dispute every thing; and cavil at all religious principles which are commonly received, merely to shew that they are free-thinkers. Now, it is certain, that every one has an undoubted right to debate in his mind upon all principles, before he receives them, whether they are true or false; and no wise man will take up any opinion implicitly, how powerfully soever it may be recommended by great names and worldly advantages: but it also is certain, that disputing only for the sake of cavilling, is not an honest and ingenuous frame of mind, but humour, pride, and singularity. Such men think, perhaps, by this means, to pass for persons whose understandings are delivered from vulgar prejudices, and who, in their pursuits after knowledge, are under no bias, nor influenced by any consideration but the abstract reason and truth of things. And thus, what was at first only vanity, may, by degrees, be confirmed and settled infidelity: for the opposition such persons frequently meet with will make them more eager in opposing, more tenacious of what they have advanced, and more inclined to maintain it; till, at length, what they asserted and urged only for cavilling's sake, or from the spirit of contradiction, too natural to eager disputants, they fancy themselves obliged in honour to stand by, as their own genuine sentiments. 

2. Another abuse of the principle of liberty is this, that it has led many, who have not proceeded so far as a downright disbelief of all religion, to pay little or no regard to instrumental and positive duties. Impartial inquiries into things have discovered the folly and mischief of superstition; and that reading, hearing, praying, &c. answer no valuable purposes, unless they influence men to govern their passions, and to behave and shew forth justice and universal benevolence to their fellow-creatures: and they have perhaps met with many hypocrites, the worst of characters, who, while they profess to experience the powers of religion, and the divine influences of the Spirit of God, can keep back their neighbour's property, or defraud in other respects, &c. And hence they have strangely and inconsistently inferred, that the instrumental duties of piety are not only unnecessary, but hurtful; and that an inward veneration and esteem for God, improved by frequent serious meditation, is sufficient, without any outward stated acts of worship; and is all that is fit for us to perform, or God to expect;—an inference for which there is not the least colour of reason; nor can there be any thing more forced. 

And, indeed, the ill effects of this notion are but too visible. For, those who have thus neglected all external religion, have, in general, been so far from improving, that they have rather declined in their zeal for the practice even of moral virtue, in proportion as they have grown remiss with respect to the solemn worship of God, and the instrumental duties of piety. 

3. Freedom of thought, and impartial inquiry into the principles of religion, have also been abused and perverted in the present age, by degenerating into a light, trifling frame of mind, and a humour of treating things sacred with ridicule. With people who affect this way, liberty is nothing else but a free, bold manner of treating all subjects ludicrously, and turning them into a jest. They have a great inclination to shew their wit, especially upon points which afford the least room for it; for this discovers an uncommon genius!—But these empty triflers ought to know, "that there can be no true wit which has not reason for its foundation;—that ridiculing what is in itself good, useful, and venerable, fixes a certain reproach upon him who attempts it, either as to his understanding, or his morals;—that jesting with things of the highest consequence, is folly and madness;—that it is an easy matter, by misrepresenting, to make any thing appear ridiculous; and, consequently, that this talent is as far from being a demonstration that the person who possesses it is a wit, as it is from being an evidence of his good breeding, that, in violation of all the rules of decency, he banters and treats with scurrility that religion, for which all the pious and virtuous around him have a high value and regard." 

From what has been said we learn, that there are no doctrines, or truths, in themselves so excellent, but what are capable of being abused; and be their natural consequences ever so friendly and beneficial to mankind, may be made to produce the most mischievous effects: and yet, as this great and melancholy abuse is no just objection to the wisdom and goodness of God, so neither is it any argument against the excellency and usefulness of the things themselves;—no more than it is an argument against the necessary supports of life, that they are frequently abused to excess and intemperance; or, against wisdom, or talent, that it is too often madly perverted to the purposes of vice and immorality. 

Since then this principle of freedom of thought, and an honest and impartial examination into the nature and evidence of religious matters, is the undoubted privilege of an intelligent being, and, in a peculiar manner, honourable, and on the whole highly advantageous to Christianity; let us, notwithstanding accidental abuses to which the best things are liable, constantly assert and vindicate it; ever remembering, that, though we are called to liberty, both these rules have the same foundation, and are of equal authority in the Christian revelation:—Stand fast in the liberty wherewith Christ hath made you free;—but use not your liberty for an occasion to the flesh. 

REFLECTIONS.—1st. Having established the doctrine which he undertook to prove, of free justification by faith alone, without the works of the law, he passes on to exhort them steadily to hold fast the truth. Stand fast therefore in the liberty wherewith Christ hath made us free from the curse of the law, and its obligation as a covenant of works; and be not entangled again with the yoke of bondage, and, by submitting to circumcision, return to the Mosaical law as obligatory, and necessary to salvation. Note; (1.) Every true believer is Christ's freed-man. (2.) The liberty of the gospel is not a liberty to sin, but to serve God with freedom of spirit and willing obedience. The Apostle inforces his exhortation with several arguments: 

1. Behold, I Paul say unto you, that if ye be circumcised, Christ shall profit you nothing. If you depend on this as essential to your justification before God, all Christ has done and suffered will be of no avail to you; ye are fallen from grace, and excluded from all the blessings of that gospel, whose doctrines you once professed to hold. 

2. Every one of them who was circumcised was obliged to immaculate obedience to the law, under the penalty of the curse which it denounces. For I testify again (so earnest am I that this important matter be clearly understood) to every man that is circumcised, that he is a debtor to do the whole law; and having laid himself under such an obligation, must perish under the least failure, while he expects eternal life on the footing of his immaculate obedience to the law. 

3. For even we, who are Jews, whose consciences have been enlightened to see the spiritual demands of the law, despairing of acceptance with God that way, do, through the Spirit, under his divine illumination and influence, wait for the hope of righteousness by faith, expecting earnestly and patiently that eternal life which God has promised, not by the merit of works, but through that faith in our great Redeemer, which works by love, and produces holiness of heart and life. And if the Jews were thus necessitated to renounce all dependance on their circumcision, and the legal institutions under which they had been brought up, if they would be saved; what folly would it be for Gentiles, who had never been subject to the law, to have recourse thereto? 

4. The gospel has cancelled all distinction of Jew and Gentile. For in Jesus Christ, and under that gracious dispensation which he has introduced, neither circumcision availeth any thing, nor uncircumcision, as a recommendation to God's favour; but it is faith which worketh by love; that alone is available to salvation—faith, which lays our whole dependance on Christ alone, and, from a confidence in his love, engages our souls in love to him, and in universal benevolence to mankind. Note; (1.) Christ is to the believer all and in all. (2.) Faith justifies, not as a grace in us, but as it receives and embraces the infinite merit of the Redeemer, and leads us to renounce every other hope. (3.) Wherever faith is unfeigned, the genuine fruits of love will spring from it, and hereby it shall be proved and evidenced. 

5. It was the more grievous for them to depart from the faith, whose beginnings had been so exceedingly promising. Ye did run well; who did hinder you from proceeding in the happy ways of the gospel, or has diverted you from your course, that ye should not obey the truth, which once you embraced? This persuasion cometh not of him that calleth you; these Judaizing sentiments I never taught you; and God, by his Spirit in the gospel, laid down a quite different method for your acceptance before him. Note; (1.) It should be matter of serious inquiry with backsliders, what has turned them aside, or retarded them in their Christian race? (2.) They who receive the truth in the light of it, must shew their love of it also by the unfeigned obedience of their hearts thereunto. 

6. The insinuation of such dangerous tenets was likely to produce the most fatal effects. A little leaven leaveneth the whole lump. Where once a departure from the principles of truth begins, like the plague, it spreads through the whole body; and one corrupt member in a church may communicate the most fatal and pernicious heresies to the whole. 

7. The Apostle, notwithstanding the fears he could not but entertain, yet charitably expresses his confidence in many of them, that they would resist these innovations. I have confidence in you through the Lord, that you will be none otherwise minded, and cleave unshaken to the principles of the gospel: but he that troubleth you, (' Ο ταρασσων ), the arch-heretic, and author of these pernicious opinions, shall bear his judgment, and be laid under the just censures of the church, whosoever he be, however great and distinguished. 

8. He exculpates himself from every insinuation, which these seducers suggested, as if he himself was of their sentiments. And I, brethren, if I yet preach circumcision as necessary to salvation, which they would make you believe, why do I yet suffer persecution from the Jewish zealots, my most envenomed foes? then is the offence of the cross ceased; if this were the case, there would be no reason for them to be any longer exasperated with me. His sufferings, therefore, proved the zeal wherewith he opposed a notion so subversive of the fundamentals of Christianity. 

9. He, with just indignation, expresses his earnest wish that these troublers of the church's peace had their deserts. I would they were even cut off which trouble you, excommunicated from the society of the faithful. Note; The troublers of the church's peace, who broach their destructive opinions, sow dissensions, and promote schisms in the undivided body of Christ, shall be severely dealt with in the day of recompence. 

2nd, As the Apostle had before exhorted them to hold fast their liberty, he also teaches them wherein that liberty consisted. For, brethren, ye have been called unto liberty; only use not liberty for an occasion to the flesh, as if you were discharged from moral obligations, and might gratify the corrupt desires of the flesh and of the mind: but the gospel of grace teaches us a different lesson, and engages us, by the most powerful principle, even by love, to serve one another, in every instance of brotherly affection, seeking to promote each other's temporal, spiritual, and eternal interests. For all the law is fulfilled in one word, all the precepts of the second table are summed up in one, even in this, Thou shalt love thy neighbour as thyself. But if ye bite and devour one another, disputing, reviling, and, with fierce contentions, like savage beasts, are exasperated against each other, take heed that ye be not consumed one of another, and forsaken of God, be given up to the evil of your own hearts, which must end in your ruin. Note; nothing tends to the destruction of Christianity so immediately, as dissensions among those who profess the faith of Christ. 

3rdly, The advice which St. Paul upon the whole gives, is as follows: 

1. In general: This I say then, walk in the Spirit, under his blessed influence, dictates, and guidance, according to the gospel word, and ye shall not fulfil the lust of the flesh, be given up to the native corruptions of your heart: for there are two contending principles in the heart of every believer not perfected in love; the flesh lusteth against the Spirit, craving indulgence and gratification, and the Spirit against the flesh; opposing and mortifying its corrupt desires; and these are contrary the one to the other, in their nature, actings, and tendencies; so that ye cannot do, or ye do not, the things that ye would; the workings of the old man, it is true, are checked and restrained by the power of divine grace, but not without opposition; and every real believer, who experiences justifying faith, is enabled, by the nobler and divine nature which he has received, to oppose and conquer his carnal will and affection, though the conflict is often sharp. But if ye be led by the Spirit, habitually under his influence, ye are not under the law, its condemnation is no longer dreaded, but ye are brought into the glorious liberty of the sons of God, and walk in the light, as he is in the light. 

2. He particularly enumerates those works of the flesh which must be avoided, and those gracious fruits of the Spirit which should be produced in their hearts by his divine operation. Now, 

[1.] The works of the flesh, of the corrupt nature in fallen man, are manifest, which are these, adultery, fornication, uncleanness, lasciviousness, with every act of bodily pollution, or mental impurity; also, idolatry, witchcraft, hatred, variance, emulations, wrath, strife, seditions, heresies, envyings, which more immediately are the iniquities of the carnal mind. Add to these the horrid crimes of murder, drunkenness, revellings, and such like debaucheries and abominations; of the which I tell you before the day of vengeance comes, as I have also told you in time past, that they which do such things, unless they repent, shall not inherit the kingdom of God. Reader, mark these awful words, so express, so full, so distinct. Examine thyself; is any one of these things allowed or indulged in thy heart or conduct? Then assuredly the wrath of God abideth on thee. But, 

[2.] The fruit of the Spirit, which he produces in the souls of genuine believers, is love to God and men, joy in God, through Jesus Christ; in his people who live to his glory; in his ordinances, now become our delight; peace of conscience, and peace with all mankind; long suffering, under all afflictive providences, or the provocations of the perverse; gentleness of temper and manners towards every creature; goodness that makes us ready to every word and work for the benefit of others; faith and truth in all our promises, engagements, and dealings; meekness, that is not easily provoked, and is instantly pacified; temperance in all our desires, and in the use of every earthly enjoyment: against such dispositions, and those who are possessed of them, there is no law, nor any condemnation, to be dreaded. 

3. They that are Christ's, in reality living members of his body mystical, will give demonstrative proof of the truth of their profession, by their spiritual practice; for they have crucified the flesh with the affections and lusts; their old man is nailed to their Redeemer's cross. And, while we are here in a state of warfare, if we live in the Spirit, actuated and influenced by his mighty energy, let us also walk in the Spirit, and act, according to our profession, as believers, and the obligations we are under to die daily unto sin, and to live unto righteousness. Let us not be desirous of vain-glory, puffed up with a high conceit of our attainments or performances, and affecting human approbation; provoking one another by a proud superciliousness; or envying one another for their superior gifts; tempers the most opposite and contradictory to the profession of Christianity. Note; (1.) All, who are truly Christ's, evidence it by their conduct; the same mind, in a measure, is in them, and they follow his steps; if we say we have fellowship with him, and walk in darkness, we lie. (2.) Only from pride cometh contention, envy, and every evil work; this must therefore be mortified and destroyed, or we cannot be saved. 

06 Chapter 6 

Introduction
CHAP. VI. 

He moveth them to deal mildly with a brother that hath slipped, and to bear one another's burden; to be liberal to their teachers, and not weary of well-doing: he sheweth what they intend that preach circumcision: he glorieth in nothing, save in the cross of Christ. 

Anno Domini 49. 

THE Apostle, in what follows, recommended to the spiritual men whowere teachers in the Galatian churches, to restore by meek exhortations, and affectionate rebukes, those who were surprised into any fault, Galatians 6:1.—And to sympathize with, and assist one another, in every distress, whereby they would fulfil Christ's law of love, Galatians 6:2.—And because men's neglecting others in their distresses often proceeds from pride, or high opinion of themselves, the Apostle declared, that if any one, especially anyteacher of religion, thinketh himself to be something, yet being nothing, inasmuch as he refuses to do works of love, or as all genuine good springs originally from the free grace of God, he deceiveth himself, Galatians 6:3.—Wherefore, that the Galatian teachers might form a just judgment of themselves, the Apostle exhorted every one to try his own work; and if he found it good, he would have matter of rejoicing in what he is, through the grace of God, and not in the inferiority of others, Galatians 6:4.—This, he informed them, was the true Christian spirit, because every one shall bear his own burden at the judgment, and be treated, not according to the opinion which he has of himself, or which others have of him, but according to what he really is, Galatians 6:5 

Having thus instructed the teachers in their duty to the people, he shewed the people their duty to their teachers; for he commanded every one who was instructed in the word, to impart some share of the temporal good things which he enjoyed, to the person who instructed him, Galatians 6:6.—And lest any of them might neglect to provide a proper maintenance for the ministers of the word, on the pretences which an immoderate selfishness is ready to suggest; he assured them, that, as certainly as men reap the kind of grain which they sow, Galatians 6:7.—so certainly he, who neglecting the works of faith and love, soweth to his flesh, by employing himself in procuring the gratification of his fleshly appetites, shall, from such a course, reap corruption. Whereas he who soweth to the Spirit, the good seed of knowledge and holiness, shall of the Spirit reap life everlasting, Galatians 6:8. And therefore he exhorted the Galatians, while they had opportunity, to do good to all, especially to them who were of the household of faith, Galatians 6:9-10.—Next, he desired them to consider what pains he had taken, in writing so large a letter to them with his own hand, to secure them against the sophistryof the false teachers, Galatians 6:11.—And having mentioned these impostors, he could not finish his letter without observing, that the earnestness with which they pressed circumcision proceeded entirely from their desire to live in pleasure, and to avoid persecution for preaching salvation through a crucified Messiah, Galatians 6:12.—To prove this, he assured the Galatians, that these circumcised teachers did not themselves keep the law; but they wished them to be circumcised, that they might boast among the unbelieving Jews of their having proselyted them to Judaism, Galatians 6:13.—But, with respect to himself, he told them, that he had no worldly views whatever in converting them, through the grace of God, and never wished to boast in any thing, but in the doctrine of salvation through the cross of Christ, by which the world was crucified to him, and he to the world, Galatians 6:14.—Then declared a second time, (see chap. Galatians 5:6.) that neithercircumcision availeth any thing, as a preparation for eternal glory, nor uncircumcision, but an entire change of principles, dispositions, and actions, Galatians 6:15.—And wished peace and mercy to all who earnestly followed that rule, and laboured, by the grace of God through faith, to be new creatures, and to be thereby of the Israel of God, and the spiritual seed of Abraham, to whom the promises belonged, Galatians 6:16.—And having, in this Epistle, plainly declared, and fully established the doctrine of justification by faith, he forbade the false teachers to trouble him any more on account of that doctrine, as he bare on his body marks of his sufferings for the gospel, whereby his sincerity in the things which he preached was put beyond all doubt, Galatians 6:17.—Then concluded with giving the Galatians his Apostolic benediction, Galatians 6:18. 

Verse 1
Galatians 6:1. Brethren, &c.— The Apostle here exhorts the stronger to gentleness and meekness towards the weak: "If a man, by frailty or surprize, be overtaken in a fault, do you who are eminent in the church for knowledge, practice, and gifts, raise him up again, and set him aright with gentleness and meekness; considering thyself." The sudden transition from the plural number to the singular, adds a great deal of beauty and force to the caution: for it is as if the Apostle had said, "Let every particular person among you remember, that he also may be in danger, through his own frailty; and by thus looking to himself, he will be induced to behave with greater tenderness and benevolence to others." 

Verse 2
Galatians 6:2. Bear ye one another's burdens,— "Bear with one another's infirmities; help to support each other, under the necessary burdens and evils of life;—and so fulfil the law of Christ." See Romans 15:1 and 1 Thessalonians 5:14. There were some among them very zealous for the law of Moses: St. Paul here puts them in mind of a law which they were under, and were obliged to observe; and he shews them how to do it; namely, by helping to bear one another's burdens, and not by increasing their burdens by the observance of the Levitical law. See John 13:34-35. 

Verse 4-5
Galatians 6:4-5. Shall he have rejoicing, &c.— Shall he have whereof to rejoice. The meaningof the passage is this: "Brethren, there are some among you who would bring others under the ritual observances of the Mosaic law; a yoke which was too heavy for us and our fathers to bear. They would do much better to ease the burdens of the weak; this is suitable to the law of Christ, which they are under, and is the law which they ought strictly to obey. If they think, because of their spiritual gifts, that they have power to prescribe in such matters, I tell them that they have not, and do but deceive themselves: let them rather take care of their own experience and practice, that they be right, and such as they ought to be; this will give them matter of rejoicing in themselves, and not vainly in others, as they do, when they prevail with them to be circumcised; for every man shall be answerable for his own actions, experience, and conduct, whether of an internal or external kind." 

Verse 6
Galatians 6:6.— St. Paul having laid some restraint upon the authority and forwardness of the teachers and leading men among them, who were, as it seems, more ready to impose what they ought not on the Galatians, than to keep them forward in the practice of gospel obedience, he here takes care of them in respect of their maintenance; and exhorts the Galatians to liberality towards them, and in general towards all men, especially Christians, Galatians 6:6-10. The word communicate here signifies to give liberally. All good things may imply, not only maintenance and subsistence, but likewise other branches of benevolence and respect. 

Verse 7
Galatians 6:7. Be not deceived;— The Apostle here, with great propriety and force, exposes the evasions that some would make use of to excuse themselves from acts of liberality; by which, however they might impose on others, they would egregiously deceive themselves, as every circumstance lies open to an all seeing God, and they assuredly should reap according as they sowed; (a metaphor which he employs elsewhere to excite to liberality, 2 Corinthians 9:6.) the thought whereof must silence every vain pretence that may be brought against so plain a duty, and is most admirably suited to regulate and heighten the proportion, as well as to enforce the practice of it. 

Verse 10
Galatians 6:10. Unto them who are of the household of faith.— "To them who are united to us in the bonds of Christian faith and love; and who, on that account, as belonging to one family, and heirs of the same hope, have certainly the first claim to our regard and assistance." 

Verse 11
Galatians 6:11. Ye see how large a letter, &c.— The original has been taken in different senses by interpreters, both ancient and modern. The Vulgate has it, with what letters; Castalio, with how many letters; Erasmus, how large a letter; and Beza, how long a letter. St. Paul mentions his writing with his own hand, as an argument of his great regard for the Galatians. And, as it was not usual for him to write his Epistles with his own hand, excepting the conclusion, or some importantsentence, he might very well say, that, in comparison with his usual custom, he had written a very large letter, and might urge the largeness of the letter as a proof of his sincere regard for their interest. 

Verse 12
Galatians 6:12. Only lest they should suffer persecution— This seems to open the main secret springof that zeal for the Jewish ceremonies in some who professed themselves Christians, which occasioned so much uneasiness in the apostolic churches. The persecuting edicts of the Jewish Sanhedrim, whose influence extended to remote synagogues, had induced many, who secretly believed in Christ, to decline an open acknowledgment of him: (see John 9:22; John 12:42; John 19:38.) But afterwards, when a scheme arose for blending Judaism with Christianity, it might be supposed that this would blunt the edge of persecution, especially with respect to those who urged the Gentile converts to conform to the Jewish rites. St. Jerome observes, that Tiberius and Caius Caesar made laws to authorize the Jews who were dispersed throughout the Roman empire, to follow the rites of their religion, and the ceremonies transmitted from their fathers. Circumcised Christians were therefore, by the Pagans, looked upon as Jews; while those who made profession of the Gospel, and were not circumcised, were violently persecuted, both by Pagans and Jews. Nay, the Jews even took the pains to send persons into all countries, to accuse the Christians of atheism and other crimes, to make them as odious as they could, and subject them to the cognizance and punishment of the civil magistrate. To avoid all these inconveniences, some pusillanimous Christians conformed to the Jewish ceremonies; and though they did notchoose to renounce Christianity, yet they were, to all outward appearance, the professors of a religion which Christianity was to abolish, and with which it was incompatible. 

Verse 13
Galatians 6:13. That they may glory in your flesh.— "May glory in this mark of circumcision, fixed in your flesh, and boast of the many converts to Judaism which they have had the interest and address to make." See on Galatians 6:4-5. 

Verse 15
Galatians 6:15. But a new creature.— Καινη κτισις, a new creation;—which strongly impresses the greatness of the change made in men by Christianity, thoroughly and experimentally entertained. 

Verse 16
Galatians 6:16. And as many as walk, &c.— St. Paul having asserted, in the foregoing verse, that it is the new creation alone which qualifies men to be proper members of the kingdom of Christ, and puts them into the possession of the privileges thereof, this verse may be understood also as assertory,—peace shall be on them, rather than as a prayer, unless there werea verb which expressed it;—especially considering that he writes this Epistle to encourage them to refuse circumcision.—To which end, the assuring them that those who do so shall have peace and mercy from God, is of more force than to tell them, he prays that they may have peace and mercy. And for the same reason I understand the Israel of God to be the same with those who walk by this rule, though joined with them by the copulative και, and; which is no very unusual way of speaking. 

Verse 17
Galatians 6:17. I bear in my body— Archbishop Potter thinks, that the Apostle here alludes to the στιγματα, or brands, with which the Greeks used to mark those who were appointed to serve in the wars, lest they should attempt to make their escape. Others suppose, that the reference may be to those marks by which the votaries of particular heathen deities were distinguished. Mr. Blackwall considers it as an allusion to an Egyptian custom; according to which, any man's servant who fled to the temple of Hercules, and had the sacred brands or marks of that Pagan deity impressed upon him, was supposed to be under his immediate care and protection, and by that to be privileged from all violence and harsh treatment. In this view St. Paul's words are to be understood thus: "Let no man who professes veneration and faith in our common Saviour, give me, his fellow-servant,any disturbance or vexation, in the course of my ministry, and discharge of my duty, since I bear in my body his sacred marks:—the bruises and impressions of violence and cruelty, which I have received in his glorious service, will be upon me till I go down to the grave; therefore I esteem myself as sacred and devoted to my divine Master; and may as justly claim the civility and charityof all the worshippers and lovers of the Lord Jesus in sincerity, as I firmly hope and depend on the gracious acceptance and protection of our great Lord himself."* 

* See Locke, Taylor, Michaelis, Lardner, Wall, Hammond, Calmet, Henry, Tillotson, Heylin, Clarke, Grotius, Wells, Bengelius, Lyttleton, Doddridge, Whitsius, Whitby, Hardouin, Jefferys, Wolsius, Wetstein, Beza, Baxter, Warburton, Peter Whitfield, Diodati, Howe, Burnet, Bedford, Mintert, Mill, Castalio, Selden, Dr. Chandler, Bishop Chandler, Markland, Bowyer, Peirce, Sharpe, Sykes, Le Clerc, Hallett, Weston, Blackwall, Ward, Jortin, and Potter. 

Inferences.—The exhortations here urged by the Apostle cannot be expressed in more lively terms, and it is scarcely possible to present them in clearer and plainer language. The great difficulty here, and in other such instances, is, to bring our hearts to submit to what our understandings must so readily apprehend and approve. Let us earnestly pray, that God would diffuse more of his Spirit on all professing Christians; that, beholding each other with undissembled and fervent love, every one may affectionately endeavour to advance the happiness of all: and, instead of severely censuring one another, let us endeavour for mutual reformation, by such exhortations and advices as different circumstances may require, doing all in the spirit of Christian meekness, and in a humble sense of our own infirmities. 

There is as certain a connection between our conduct here and our state hereafter, as there is between the kind of grain sown and the harvest to be reaped from it. The generality, alas! are sowing to the flesh, and the harvest to such will be shame and corruption. Let us, then, for our parts, sow to the Spirit, liberally and largely, and have our fruit unto holiness, that so we may at length inherit everlasting life: and whenever we may be ready to faint under our toil, let us encourage ourselves and each other with the blessed prospect of that day, when, though the seed-time may be attended with tears, we may come again rejoicing, and bring with us rich sheaves of honour and of joy. Psalms 126:5-6. It is in due season, it is at the time which God hath wisely appointed, that we shall, if faithful, receive this reward of grace; let us then wait for it, as we well may, with patience and humility. 

The day is coming, when every one shall bear his own burden, and each of us shall answer for himself:—that awful day, when every one shall reap the fruit of his own way, and receive according to that he hath done, whether it be good or bad, 2 Corinthians 5:10. Be it our care, therefore, not to deceive ourselves with a vain imagination, that we are something when we are nothing; and not be so satisfied to rest in the good opinion which others have of us, as to have our rejoicing in them. Whatever duty may be required of us, let us not amuse ourselves with trifling excuses, which never can deceive that GOD who is not to be mocked; but earnestly set ourselves continually to cultivate true inward religion, even that of the heart, in the sight of Him who searcheth it; so will the testimony of our conscience be a source of joy, and we shall find that joy solid and permanent. 

Nor, if God bless the ministers of his gospel, as the instruments of bringing this joy to the soul, will it fail of being attended with that readiness which the Apostle requires, to communicate to them in all good things? while, if they understand their character and office, there will be in them that moderation and desire, on the one hand, and that zeal and love for souls on the other, which will render it a thousand times more pleasant to communicate spirituals, than to receive temporals, even from those who give with the most willing mind, and so double the gift, whether it be greater or less. 

What meanness is there in those views, or objects, in which the generality of mankind are so apt to glory! How little satisfaction can there be in making proselytes to a party, and spreading forms and notions, when compared with the joy of promoting true religion in the hearts of men, and thereby advancing the glory of God, and the salvation of immortal souls! And of what little service will it be to make a fair appearance, and to be zealous for the externals of religion, so as to gain the applause of men, and to have many followers, if, at the same time, we have so little veneration for the cross of Christ, as to be afraid or ashamed of owning the necessity of relying on his cross—his sufferings unto death, and infinite merit alone, for justification, lest we should suffer persecution upon that account, or be exposed to the reproaches of the world about us! 

May divine grace teach us to esteem the cross of Christ more highly, and to glory in nothing but our knowledge of it, and our hopes and expectations from it! May we all feel its vital efficacy, to crucify us to the world, and the world to us; that we may look upon the world but as a thing dead and worthless, which neither can afford us any advantage, nor yield any pleasure to engage our hearts to choose it for our portion. Thus, being crucified and dead to all things in it, may we be so entirely weaned from all affection thereto, as to make it no more our principal design and study to pursue it: but, being indifferent both to its smiles and frowns, may we be neither moved by any prospect of self-interest on the one hand, nor terrified by the fear of persecution on the other! 

Nor let us lay the stress of our religion on the name we bear, or ground the hope of our acceptance on being of this or that denomination of Christians.—Let it rather be our chief concern to experience a thorough change of heart and life, and to obtain that renovation of soul, that new creation, without which neither circumcision nor uncircumcision can avail any thing, and with which the one as well as the other will be accepted of God. 

It is the written word of God which is the rule that we are to go by, both in the doctrines and precepts of it: let us be careful to walk according to it, and perseveringly regulate our principles and conduct by its sacred institutes: then will God acknowledge us as his true Israel, and mercy and peace shall crown our Christian warfare. And surely, how diligently soever we observe this rule, how exactly soever we conform to its direction, how much soever we may suffer for our adherence to it, yet still we depend upon mercy for the communication of peace, and must ascribe all our hopes of happiness to pardoning clemency and free grace. May that grace ever be with our spirit, to sanctify, to quicken, and to cheer us; and may we always be ready to maintain the honour of that, which is, indeed, our very life. Amen. 

REFLECTIONS.—1st. As he had so warmly recommended to them that love which would engage them to serve one another, he passes on to the exercise of it, in several instances. 

1. Brethren, if a man be overtaken in a fault, through surprise, temptation, or human frailty, ye which are spiritual, and strong in the grace which is in Jesus Christ, restore such an one in the spirit of meekness, with all the tenderness with which an able surgeon handles a dislocated joint, in order to reduce it; using, not rough reproaches, but tender expostulations; considering thyself, as no man is secure, lest thou also be tempted, and suffered to fall, to punish the undue severity you may have used towards others, and justly to smart under the same scourge. Note; (1.) A sense of our own weakness will make us compassionate an offending brother. (2.) Peculiar tenderness is needful, when the soul is already vexed and grieved by sin, lest we drive those to despair whom we should lead to repentance. (3.) Angry reproofs, however great the provocation may be, never can do good. 

2. Bear ye one another's burdens, sympathizing with the afflicted, patient with the infirmities of the weak, and desirous to alleviate every grief under which your brethren groan, by your prayers, your counsel, or your substance; and so fulfil the law of Christ, that law of love, which he has taught both by precept and example. 

3. In humility, every man should watch over, and examine himself. For if a man think himself to be something extraordinary, and self-sufficient to withstand every temptation, when, in fact, he is nothing, and has no strength of his own which he does not derive from Christ, he deceiveth himself, as he will find, by dire experience, when he comes to be tried. But let every man prove his own work, examining into his principles and practice according to the gospel rule; and then, if he find a happy correspondence between them, shall he have rejoicing in himself alone, and not in another; he will exult in the blessed testimony of the Spirit and his own conscience, ascribing to the grace of God what has been wrought in him; and will seek no glory from human applause, nor desire to rake up the faults of others, as a foil to set off his own excellencies; satisfied, if God in Christ Jesus accepts and approves his services. For every man shall bear his own burden, and stand or fall, not according to the opinion he has entertained of himself, or which others form of him, but according to the decision of the eternal Judge. Note; (1.) A high opinion of ourselves ever argues great ignorance of our own hearts. (2.) The testimony of a good conscience is matter of solid satisfaction. 

4. Let him that is taught in the word communicate unto him that teacheth in all good things, contributing liberally and cheerfully to the support of a gospel ministry, for the labourer is worthy of his hire. Be not deceived by your deluding teachers, who would engross your regard, nor by the covetousness of your own hearts, which would divert you from this or any other instance of liberality; God is not to be mocked by vain pretences; for whatsoever a man soweth, that shall he also reap, according to his work will be his wages. For he that soweth to his flesh, making provision for it to fulfil the lusts thereof, or inordinately anxious to hoard up worldly wealth, to the defrauding of God's cause, or the poor, such a man shall of the flesh reap corruption; his perishing acquisitions will soon be fled, and endless misery succeed: but he that soweth to the Spirit, in every instance of bounty and benevolence, under the Spirit's guidance, laying out himself, his time, his talents, perseveringly, for the glory of Christ, and the good of his people, shall of the Spirit reap life everlasting, and, in eternity, receive the blessed recompence of his deeds. And let us not be weary in well-doing, though we may not see all the happy effects that we expected; for in due season we shall reap, if we faint not. Nothing can be lost which is employed in God's service; though, like the seed under the clod, it may seem to be buried for a while, it will surely spring up, and afford a plenteous increase, often in this world, and to the faithful soul always in a better. 

5. This is the day for labour; therefore we should diligently improve it. And, as we have opportunity, let us, according to our abilities, do good unto all men, with liberal hearts and open hands, not restraining our charity to any party, or nation; though especially exercising it unto them who are of the household of faith, for whom we are bound, by peculiar ties of love and duty, particularly to interest ourselves, as children of the same family, and heirs of the same inheritance. 

2nd, Though in his other Epistles he usually employed an amanuensis, yet, out of his great affection to the church of Galatia, he wrote this long letter on so important a subject with his own hand. And now, being about to conclude, he 

1. Marks out to them the true character of their seducing teachers, that they may beware of them. As many as desire to make a fair shew in the flesh, and, by their pompous professions and zeal for the ceremonials of religion, would insinuate themselves into your confidence, they constrain you to be circumcised, and urge this upon you as necessary to salvation, when, in fact, their design is not your good, but their own ease and honour; for they do it only lest they should suffer persecution for the cross of Christ, from the furious zealots for Judaism, who cannot bear the doctrine of free justification through faith in Christ alone, without circumcision or the works of the law: for, eager as their are for your submitting to this rite, neither they themselves, who are circumcised, keep the law in its moral purity, rigidly as they are attached to the ceremonials of it; but they desire to have you circumcised, that they may glory in your flesh, and make a merit of it with their countrymen, that you are their proselytes to circumcision. Note; (1.) They who are ashamed of the cross, are assuredly the enemies of Christ. (2.) Many make their boast of the form of religion, who are the greatest strangers to the power of it. 

2. He declares to them his own temper and conduct. What the false teachers were ashamed of, he gloried in: God forbid that I should glory in external privileges, attainments, gifts, duties, or any thing else, save in the cross of our Lord Jesus Christ, and in that atoning sacrifice which he there offered, as my whole dependance for pardon and acceptance with God; by whom the world is crucified unto me, and I unto the world; through faith in him I am mortified to all its allurements, honours, and interests, and content to be treated with that contempt and virulent enmity which, for the truth's sake, I suffer from a world that lieth in wickedness. Note; (1.) The cross is the glorious object ever in the Christian's eye; for to the sacrifice there offered he is indebted for all his hopes in time and eternity. (2.) Faith in a crucified Jesus is the victory that overcometh the world, and nothing else can enable us to do it. 

3. He lays down the essential point of true Christianity. For in Christ Jesus, with regard to the salvation which is in and from him, neither circumcision availeth any thing, nor uncircumcision; the one is no advantage, the other no obstruction: but that which must prove our interest in Christ, and that we are partakers of the grace of God in truth, is our becoming new creatures, having our principles, tempers, and conduct, cast into the mould of the gospel, through the mighty energy of faith, which worketh by love. 

4. He offers up his prayers for those who held fast the truth, and gives them encouragement. As many as walk according to this rule, laid down in this Epistle, with regard to justification by faith, and the new creature, without respect to circumcision, or uncircumcision, peace be on them, or peace shall be upon them, and mercy, and upon the Israel of God; may they enjoy peace with God, and in their own consciences, and every divine mercy which is purchased by the crucified Jesus for his faithful people, who, whether Jews or Gentiles, are God's spiritual Israel. See the Annotations. 

5. He, with authority, enjoins them to give him no farther trouble on this point, but to submit to his apostolic warnings and reproofs. From henceforth let no man trouble me with farther disputes and contentions, or with injurious reproaches, as if I had ever countenanced the doctrine of these Judaizing teachers; the contrary of which is most evident: I have ever opposed them, and severely suffered for it; for I bear in my body the marks of the Lord Jesus, the scars of the wounds and stripes endured for his sake, the signs of my conformity to him, and of my adherence to the offensive doctrines of his cross, and particularly of Justification by faith alone. Note; It is a proof that we believe the doctrines we preach, when we dare boldly suffer for them, and can produce the glorious scars received in the service of the Captain of our salvation. 

6. He concludes with his usual benediction. Brethren, the grace of our Lord Jesus Christ be with your spirit, Amen! The treatment which he had received from them, did not quench his love towards them. Earnest to promote their salvation, he prays that they may experience the inestimably precious love of a dying Redeemer, and partake of all the invaluable privileges which he freely bestows on his faithful saints, even pardon, peace, comfort, holiness, and eternal life. 

